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INTRODUCTION 


Dr. Péri Rasolondraibe 


The Lutheran World Federation Department for Mission and Development (DMD) held 
a global consultation on Renewal Movements in Lutheran Churches in the North and 
South, at the Masoka Training Center in Moshi, Tanzania from 09 to 12 June 2002. The 
theme of the consultation was, “The Gifts of the Holy Spirit for the Healing of the 
World”. The consultation was held in response to a recommendation of the LWF 
Consultation on Churches in Mission, held in Nairobi, Kenya in 1998. 


Participants in the Mission Consultation in Nairobi, reflecting, inter alia, on the 
commitment of the LWF Ninth Assembly to “explore new ways of sharing God's love 
with people who do not yet or no longer know Christ as their Lord and Savior”, noted 
that many LWF member churches, in the North and South, were experiencing spiritual 
revival or charismatic renewal. These renewal movements, expressed in holistic 
ministries of the churches, accounted for the rapid and sustained growth of many 
Lutheran churches and congregations in the South, as well as in the North. The 
participants also took note, however, of the spread of Pentecostalism throughout the 
world and underlined the important distinction between Charismatic movements within 
churches and Pentecostal fundamentalist denominations. 


The recommendation from the Mission Consultation, approved by the LWF Council in 
June 1999, was for DMD to hold a consultation on Renewal Movements in Lutheran 
Churches in North and South, taking into account the need to share experiences of the 
charismatic movement, the awakening movement, and phenomena such as mega 
churches. The consultation was also to take account of the fact that while on the one 
hand some Lutheran churches have positive experience with having renewal movements 
as part of their ministry, other churches, on the other hand, have experienced difficulties 
with such movements. 


The aim of the consultation was not primarily to develop studies on Lutheran 
charismatic theologies, but to focus on assessing how different charismatic renewal in 
Lutheran churches affected positively or negatively the life and witness of Lutheran 
churches as they participate, as missional churches, in God”s mission. The objectives of 
the consultation, therefore, were: 

- To facilitate ways for member churches having experiences in renewal or 
charismatic movements to become acquainted and share their experiences of 
spiritual revival at a deeper level; 

- To study the contribution of charismatic revival in the Lutheran churches’ 
effort to engage in holistic mission; 

- To deepen ecclesiastical and pneumatological studies in relation to the use of 
spiritual gifts in mission. 
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Based on the planning of a Preparatory Committee, which met with staff in 2001, the 
consultation adopted the following working method. 

1. The underlying theme of the consultation, The Gifts of the Holy Spirit for the Healing 
of the World, was addressed during the opening service on Sunday 09 June 2002. 
Bishop Emeritus Manas Buthelezi of the Evangelical Lutheran Church in Southern 
Africa delivered this keynote address in front of a packed audience of over 1500 people. 
The opening service, held at the Karanga Parish of the Northern Diocese of the 
Evangelical Lutheran Church in Tanzania (ELCT), was deeply inspired by the strong 
participation of the host church, whose vibrant renewal spirituality was expressed 
through the worship leadership, the choirs and the whole attendance. For many 
participants, the opening service was a powerful spirit-filled charismatic experience. 


2. Three topics were discussed in the following three days in plenary followed by 
discussions on various sub-topics in simultaneous tracks. 


Day One: The Ministry of Empowerment by Dr. Péri Rasolondraibe (DMD Director), 

In tracks: Ministry of Prayer by the Laity, by Ms. Amsalework Tamiru (Evangelical 
Ethiopian Church Mekane Yesus, Ethiopia); 
The Renewal Spectrum and its Contribution to the Mission of the Church, by 
Bishop Owdenburg Mdegella (Iringa Diocese, ELCT, Tanzania); 
The Challenge of Holistic Mission to Charismatic Renewal, by Rev. Maria 
Agustsdottir (Evangelical Lutheran Church of Iceland, Reykjavik); 
Mega Church Phenomena, by Rev. Todd R. Wallace, (Evangelical Lutheran 
Church in America (ELCA), Brooklyn Park, USA). 


Day Two: Renewal Movements and Lutheran Tradition, by Dr Steen Olsen, (Lutheran 
Church of New Zealand) 

In tracks: Renewal Movements: Historical Perspectives and Natural Phenomena, by 
Rev. Gernot Fugmann, (Evangelical Lutheran Church in Bavaria, Division for 
World Missions, Neuendettelsau, Germany).; 
Unity and Uniformity in Pluralism and Globalization, by Dr. Péri 
Rasolondraibe (DMD Director); 
Affirmation of the Priesthood of all believers as Gift for Renewal, by Rev. 
Cibele Kuss (Evangelical Church of the Lutheran Confession in Brazil); 
Lutheran Worship and Celebration, by Dr. Markku Antola, (Evangelical 
Lutheran Church in Finland). 


Day Three: The Presence of the Holy Spirit in the Church: A Trinitarian Approach, 
By Rev. Dr. Prasanna Kumari, (United Evangelical Lutheran Church in 
India) 

In tracks: Use of Spiritual Gifts in Mission, by Rev. Prof. Adiss Arnold, (Gurukul 
College, India); 
One or Diverse Ministries in God's Mission, by Rev. Ana Makyao (Mwika 
Bible School, ELCT, Tanzania); 
The Place of Spiritual Warfare in the Mission of the Church, by Rev. Todd R. 
Wallace (ELCA, Brooklyn Park, USA). 
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3. Each day the consultation began with a morning devotion followed by a Bible study 
(except on the first day). The first Bible study on John 7:14 — 24, was presented by Rev. 
Gernot Fugmann (Germany). The second on Acts 1: 6- 8, was presented by Rev. 
Christopher Meakin (Church of Sweden). 


4. A harvest time was scheduled at the end of each day to allow each track to share with 
the plenary high lights from the group discussions. Four listeners were appointed to give 
a review of the day, enabling the steering committee to adjust the program the following 
day and for all participants to have an appreciation of the thrust of the discussion. 


5. Participants were asked to share in plenary their churches’ experience of 
renewal/charismatic movements. Some participants shared their experience during their 
thematic presentation in track sessions. 


6. Evening devotions were held at the close of each day. The consultation closed with a 
very inspirational Eucharist service. 


Since this consultation was a response to a recommendation from another consultation, 
the participants felt that they would not at this time make recommendations to the 
churches, but instead send a message in which they offer to the churches affirmations, 
issues and concerns regarding church renewal. They committed themselves to pray for 
each other and to bring this concern for church renewal to the agenda of their respective 
churches. It is therefore up to the LWF member churches, after reading the 
presentations in this report, to ask the LWF to continue the work already started by this 
consultation. 
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Opening Remarks 


Bishop Dr. Erasto N. Kweka 
Evangelical Lutheran Church in Tanzania 
NORTHERN DIOCESE 


Honorable Participants in the LWF Consultation on Renewal Movements 
Invited Guests, 
Ladies and Gentlemen 


I stand before you this evening, on behalf of the Presiding Bishop of the Evangelical 
Lutheran Church in Tanzania and on behalf of the ELCT Northern Diocese, where this 
event is being held, to welcome you all to our Karanga Parish. A special word of 
welcome is due to those who have traveled from their continents and countries to Africa 
and Tanzania. 


I congratulate the LWF for holding this consultation in Africa, which for centuries has 
been a battleground for all kinds of ideologies, creeds and experiments. The battles for 
hearts and minds are still being waged in Africa today. The result is that here in Africa 
you will find church names, titles and expressions you may never find anywhere else in 
the world. 


The battle for the minds and hearts on this continent has taken a great toll because of 
poverty, disease and ignorance. 1 think you could not have chosen a better venue for 
your consultation, because poverty, disease and ignorance are ingredients for the 
confusion, which has engulfed the continent with endless mushrooming of 
denominations and cults. 


On a more positive note, however, 1 think Tanzania is the best venue for your 
consultation because we can show the impact of the renewal movement in the growth of 
the Lutheran Church here. In 1963, there were only 500,000 Lutherans in the country. 
We are nearly three million Tanzanian Lutherans today. In nearly all the new areas, God 
has used lay men and women to build communities in worship and diakonia. Only later 
have they called the office of the church to help them organize themselves better as 
Lutheran churches and be formally incorporated in the greater Lutheran family. 


Spiritual revival is strong in Tanzania's Lutheran church. Until about three decades ago 
most "Old Time” Lutheran preachers were very suspicious of the revival movement. 
That was before the arrival of most Pentecostal denominations. The arrival of half- 
baked preachers and teachers and their cheap, but popular recipes for salvation, has 
challenged the Lutheran church to guide their members on the same issues, which the 
new movements claimed to monopolize. These have included teachings on baptism, 
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anointing, salvation, faith healing, speaking in tongues, and other gifts of the Holy 
Spirit. 

We have open-air rallies, small, community-based Bible Study and Prayer sessions and 
house-to-house campaigns in addition to worship services in our churches. Tanzanian 
Lutheran preachers could match even the noisiest preachers. They could preach fire and 
brimstone, but they prefer to be meek and traditional, deep and sound. 


We are happy to share the strengths and weaknesses, opportunities and threats we have 
experienced during the past three decades. It is my hope that your consultation will be a 
source of strength to the Church throughout the world towards revival and renewal. 


Battles are being waged all over the world, as individual human beings, nations and 
corporations seek to outdo one another. I think the battle for the hearts and minds is the 
most fierce battle of all. The Lutheran church all over the world should strive to nurture 
and guide its members to grow in God's grace, in the knowledge of Jesus Christ and in 
Christian service, even in the dusty environment of competing and confusing creeds and 
teachings. 


With these words, dear brothers and sisters, I wish you God's blessings in your 
consultation and your stay here. A very warm welcome to you all in the Name of the 
Holy Trinity! 
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MESSAGE 


Dear Sisters and Brothers in Christ 


We greet you in the name of our Lord Jesus Christ from the slopes of the majestic Mt 
Kilimanjaro in Northern Tanzania with the words of St Paul: 
Be filled with the Spirit, as you sing psalms and hymns and spiritual songs 
among yourselves, singing and making melody to the Lord in your hearts, 
giving thanks to God the Father at all times and for everything in the name of 
our Lord Jesus Christ. [Ephesians 5:18b-20] 


We have come from around the world in response to the call of the LWF consultation 
on Churches in Mission, held in Nairobi, Kenya in October 1998. The LWF was asked 
to organize a consultation on renewal movements in Lutheran churches in the north and 
south, so that experiences of the charismatic movement, the awakening movement and 
phenomena such as mega churches might be shared among the churches of the LWF. 


Our consultation began with a worship service, organized by our hosts, the Evangelical 
Lutheran Church in Tanzania. We thank our hosts for their warm welcome and all the 
work they did to make the consultation a success. The service also included the keynote 
address on The Gifts of the Spirit for the Healing of the World. Each of the three days 
that followed had its own theme: 


1 The Ministry of Empowerment 
2 Renewal Movements and Lutheran Tradition 
3 The Presence of the Spirit in the Church: A Trinitarian Approach 


We worshipped together, celebrating the presence of the Holy Spirit in our midst. We 
told our stories from around the world, sharing our joys and our frustrations. We heard 
of the rapid and sustained growth of many Lutheran Churches in the south, as well as in 
the north. Some of our churches are facing declining membership. In seeking to 
engage in holistic mission to our world, our churches experience many different kinds 
of renewal: spiritual, charismatic, worship and liturgical, structural, and renewal in our 
work of advocacy and service in regard to justice and the environment. For many 
churches the renewal experience has been positive, while others have experienced 
difficulties. 


We are conscious that we have been part of a process that needs to continue and 
therefore we offer the following affirmations, issues and concerns: 
e We celebrate the presence and diverse work of the Holy Spirit throughout the 
world. 
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Since renewal is a natural and normal process in the church, we call on all 
churches in the LWF to be open to ongoing reformation (ecclesia semper 
reformanda est) and to continue to wrestle with the issues and reports of this 
consultation. 

We see the need to affirm and equip the priesthood of all believers, providing 
training, mentoring and support for their various vocations and ministries, and 
encouraging all God”s people to pray for the gifts and transforming work of the 
Holy Spirit so that they may be empowered for service in the Church and the 
world. 

We recognize that more attention needs to be given to teaching on the person 
and work of the Holy Spirit in theological education and catechetical processes 
in our churches, but we are also aware that the doctrine of the Holy Spirit should 
never be reduced to academic and intellectual concerns. 

We affirm that our churches need each other and that we have much to learn 
from one another. 

We acknowledge the need to clarify the meaning of some concepts and 
experiences related to renewal. 


We are confident that the Lord of the Church will continue to sustain us, keeping us 
secure in his care, and giving us what is required, as various kinds of renewal flourish in 
our midst. 


Our world, and its people, communities and nations need the healing love of God in 
Jesus Christ. As missional churches, God has sent us for the healing of the world, and 
to glorify our Lord Jesus Christ in word and deed. 


We, therefore, call on the churches to: 


Give thanks to Almighty God, who is present through Word and Sacrament and 
for the gifts of the Holy Spirit working in many different ways throughout the 
world. 

Pray for a holistic transformation within the Christian community, so that it 
extends its concern to the whole of God's creation. 

Pray that each individual member of the Lutheran family, as a part of the 
priesthood of all believers, will be encouraged and empowered by the gifts of 
the Holy Spirit, using them in their service in the church and the world. 

Pray for openness to an ongoing renewal of the Holy Spirit in our Churches and 
other Christian institutions. 


Come Holy Spirit, renew your church. Begin with me! 


12 June 2002 
Moshi, Tanzania 
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The Gifts of the Holy Spirit for the Healing of the World 
Watch Word: If the Spirit of Him who raised Jesus from the dead 
Is living in you, He who raised Christ from the dead will also 
Give life to your mortal bodies through the Spirit who 
Dwells in you. Romans 8:11 


Bishop Manas Buthelezi 


I greet you in the name of our Lord Jesus Christ. At the same time I give thanks to God 
for the privilege I have in introducing to you the subject of THE GIFTS OF THE HOLY 
SPIRIT FOR THE HEALING OF THE WORLD. The format of my presentation is going 
to be something between a sermon, a Bible study and personal sharing. I understand that 
the topic as formulated, emphasizes the point that the gifts of the Holy Spirit are not for 
the exclusive benefit of the church, but they are designed to make effective the ministry 
of the church in the whole world, which is the object of God's love and of which the 
church is a part. For that reason they are for the world. 

In my presentation, however, 1 will not go into the ramifications and specifics of how 
they serve to heal the world. My approach, on the other hand, will be influenced by the 
fact that significant parts of the church are still not clear about the gifts of the Holy 
Spirit per se, and about their importance in ministry. We still have a problem about 
basics. That explains my bias in approach. What is true of the gifts is also true of the 
place of the Holy Spirit in the life of the church. He still needs to be made known and 
appreciated. Many people still do not know the Holy Spirit as the one who brings about 
effective power in ministry. I will say more about this later. 

According to our Confessions the Holy Spirit is not just a thing or some divine 
influence, but God. He is a Person, the Third member in the mystery of the Holy 
Trinity. In the words of the Nicene Creed, together with the Father and the Son, the 
Holy Spirit is worthy to be worshipped and glorified. I will give you the opportunity to 
worship Him and glorify Him towards the end of my presentation. 

It follows that the gifts of the Holy Spirit are not just interesting objects of theological 
study and analysis, but vital deposits of power for effective ministry. Therefore even in 
this service we have to acknowledge in a concrete way the real presence and activity of 
the Holy Spirit in our midst, and use this session as one of the opportunities for 
fulfilling the desire of St Paul for us, when He said to the Ephesians, “Be filled with the 
Holy Spirit.” Let this be a night of blessing and also of being equipped with gifts of the 
Holy Spirit. 

In the interest of my own spiritual edification I have interpreted the invitation to address 
you on this subject, as something more than an occasion of just filling a slot in a 
Consultation program planned in Geneva. It fits into a pattern of related events in my 
life, which I will explain as I proceed in my address. I believe that there is a divine plan 
and a divine purpose. In order to enable you to understand what I mean, let me start 
with a personal testimony. 
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1, TESTIMONY 


1.1. Until very late in my ministry, even as a bishop, I did not have a passion for the 
subject of the manifestations of the gifts of the Holy Spirit and for the ministry of 
healing in the life of the congregation. I did not have praying for the healing of the sick 
as a top priority in my ministry. Whatever praying for the sick I did was very general 
and lacked a strong dimension of expectation for God’s direct intervention in the course 
of the act of my praying. One of the greatest regrets of my life is that I never even once 
prayed for the healing of my late mother who endured a lot of pain and suffering from 
arthritis. I thought I was doing all as an ordained minister of God, when 1 carried her 
from doctor to doctor and from hospital to hospital. At that time there was still a veil 
covering my spiritual eyes. I should also add that, at that time I did not know how to 
worship and glorify the Holy Spirit, as the Nicene Creed encourages it. My prayers and 
acts of worship were mostly addressed to God the Father and God the Son. 
Unfortunately I had nothing to look back to. The theology of the Holy Spirit I had 
inherited from my seminary training was not user friendly. It was something that made 
sense only to theologians and it lacked the dimension of practical application to the 
simple needs and activities of an ordinary congregation. 


1.2. When I became bishop I noticed, however, that there was a deep longing among 
many lay members in the diocese, for the experience of being touched and gripped by 
the power of the Holy Spirit. They longed for the manifestation of the gifts of the Holy 
Spirit in public worship and in their private lives. Without asking for permission from 
their pastors, many of them would attend tent services led by non-Lutheran evangelists 
such as Bonkke, Swaggart and others, in search for what they thought they lacked in 
their own church. They would come back telling wonderful stories about what they had 
gained, and they would relate to their friends stories about the manifestation of the 
power of the Holy Spirit through dramatic healings and conversions of backsliders and 
lukewarm Christians. They would openly express their doubts as to whether the Holy 
Spirit was present and working in the Lutheran Church. 


1.3. When I shared this observation some years ago with one of the Tanzanian bishops, 
Bishop Laiser, when I was in Arusha, he told me that things are different and in reverse 
in Tanzania. Other Christians visit the Lutheran church for inspiration and spiritual 
edification. Let me finish my testimony and share with you what contributed towards 
the turning point in my ministry. 


1.4. I remember the week when I visited for five days the Parish of Naledi in Soweto. 
During one of the sessions people asked me a lot of questions about the Holy Spirit 
including whether He is present in the Lutheran Church. As you can understand I 
emphasized that He is very much present and working. But I did not explain how that is 
happening. Somebody then asked me to explain how they can be filled with the Holy 
Spirit. I had never in my ministry dealt with that subject in such a direct and practical 
way. I tried to dodge the question by saying that I will arrange for somebody I knew to 
come and address them on how to be filled with the Holy Spirit. One lady stood up 
immediately and asked: “Why don’t you do it yourself?” That simple question knocked 
me down, as it were, in a similar way as Paul was knocked down on the road to 


10 
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Damascus. After it had exposed my inadequacy, 1 immediately picked up courage and 
promised to deal with the subject of the Holy Spirit on the following day in my Sunday 
sermon. That meant that I had to change the subject of the sermon I had hoped to 
preach. I preached on the Holy Spirit and I haven't stopped talking about the Holy Spirit 
since. As I think of this turning point in my ministry, I want to praise God by 
paraphrasing the prayer of Jesus in Matthew 11 and say: 

I praise you Father, Lord of Heaven and earth, because you have hidden these things 
from the wise bishops and learned theologians and revealed them to simple, unlearned 
lay men and women. You even led me, a poor bishop, who thought I knew it all, to 
greener pastures, where your flock could feed as never before. Even as a retired bishop 1 
am still exploring and surveying those pastures. 


1.5. Just to illustrate: last month I was invited by a Circuit of the Northern Diocese of 
our church to address a rally on the topic, The Holy Spirit and God's Power for 
Healing. Last Pentecost 1 preached at another Circuit Rally on the need for a similar 
dramatic pouring of the Holy Spirit upon our church. Two Sundays ago from a different 
angle 1 preached in a service for the induction of a Sister as a novice in the new 
Lutheran Community of Kenosis. Never before had 1 preached in a constructive way on 
the Holy Spirit gift of a dedicated life shaped according to the vows of Obedience, 
Poverty and Celibacy. What is more, this evening 1 am here addressing an international 
gathering on The Gifts of the Holy Spirit and the Healing of the World. 1 have been 
praying for weeks and months for this evening, even when I woke up in the middle of 
the night. 


1.6. As I prepared this address I struggled with God a lot in my prayers. I was searching 
for His will and purpose, because I was not sure about the concrete expectations of such 
a varied, multi-national and multi-cultural audience in a distant Tanzania. What do you 
expect to happen tonight? What should I say and how should I say it for that to happen? 
Should 1 omit anything from the fullness of my heart? 1 think it is God's will this 
evening that 1 should just relax and do things as the Holy Spirit leads me. After all we 
are discussing His business. The gifts of the Holy Spirit are the Holy Spirit’s business. 
They are His tools for channeling power from heaven to His people, including this 
audience. 


2. THE HOLY SPIRIT AND HIS GIFTS 
2.1. Jesus Christ's Principle of Ministry 


2.1.1. Let me then begin by saying something on how Jesus Christ dealt with the subject 
of the Holy Spirit and the gifts of the Holy Spirit. I feel that we cannot understand the 
Holy Spirit and open ourselves to His power, if we forget in the first place what Jesus 
said about the Holy Spirit. The centrality of Jesus Christ in our teaching and preaching 
is very important. But Jesus is more than just a principle and theme of our teaching and 
preaching. He is also the exemplar. That means He is the one to whom we should go 
when we look for models of ministry and teaching. His style is as important as the 
substance of what He said. 
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2.1.2. A few years ago I visited our theological seminary. I had the opportunity to 
address the lecturers. I remember saying to them, among other things: “There is 
something you are doing wrong and teaching wrong at this seminary. You are teaching 
these men and women to be doers of ministry. This gives them the impression that, after 
they have been ordained, they will do all the preaching that needs to be done, all the 
teaching, all the shepherding and all the mentoring and all the example setting. That is 
impossible. That is too much for one man or for one woman. On the other hand rub into 
them this truth and say to them over and over again: “You cannot do it all by yourself.” 
Then equip them with skills of recruiting and training doers of ministry. ” 


2.1.3. I was referring to the Jesus principle of ministry. I mean the multiplication 
principle of ministry. The addition principle has failed. In the method of the addition 
principle what we have been doing is to think that by recruiting more and more men and 
women and sending them to the seminary, the work of ministry will be accomplished. 
What is Jesus principle of ministry, which I have referred to as the multiplication 
principle? It is summed up by St Paul in his second letter to Timothy 2:2: 

And the things you have heard me say in the presence of many witnesses entrust to 
reliable men who will also be qualified to teach others. 


2.1.4. What has the multiplication principle to do with the Gifts of the Holy Spirit? The 
Gifts of the Holy Spirit may be described as the way by which God planned to facilitate 
the multiplication and repetition of incidents of miracles, healings and other signs and 
wonders beyond the age of Jesus Christ’s time and space bound earthly ministry. The 
aim was that these miracles, these signs and wonders, might be repeated at all times and 
in all places. Failure to understand this work of the Holy Spirit has led some to believe 
and teach that the miracles of the first centuries of the church are unrepeatable. They 
prove that by pointing to the lack of the widespread manifestations of the signs and 
wonders during our time. 


2.1.5. Even though we do not find in the teaching of Jesus any systematic teaching on 
the Gifts of the Holy Spirit, there are elements of it particularly in the Gospel according 
to St John. 

Without the presupposition of the gifts of the Holy Spirit, it would be difficult to 
understand what Jesus meant when He said that His disciples would perform greater 
miracles than He Himself did. In order to refresh your memory, let us read the passage. 
The whole passage itself reads: 

“Believe me when 1 say 1 am in the Father and the Father is in me; or at least believe on 
the evidence of the miracles themselves. I tell the truth; anyone who has faith in me will 
do what I have been doing. He will do even greater things, because I am going to the 
Father. And 1 will do whatever you ask in my name so that the Son may bring glory to 
the Father” (John 14: 12-13). 

He was simply enunciating the mathematical principle, that the multiplication output is 
greater than the figure multiplied. 


2.1.6. Against this background let me summarize the rest of the important things He 
said about the Holy Spirit. 
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2.1.6.1. Jesus taught His disciples that the Holy Spirit would give them power to do 
what they could not do on their own. He was aware of the fact that the task entrusted to 
the disciples was more than human beings could accomplish, particularly because He 
was to leave them alone after His death. At the same time He had set for them a very 
high standard by expecting them to outperform Him. He expected them to do more and 
greater miracles than He had Himself did while He was still on earth. We have already 
read the relevant passage. 


2.1.6.2. Right through His teaching, Jesus was aware of the limitations of human nature. 
As the son of a carpenter He knew that you cannot do anything successfully without 
tools. He had seen Joseph use special tools in order to make different articles. 


2.1.6.3. He knew for instance that it was beyond human ability to do such supernatural 
things like turning a diseased body with arthritis and cancer into a healthy body through 
a prayer command. He knew that it was beyond human ability to transform a man or 
woman that had been enslaved by sinful habits into a new creature. He who was and is 
the Way, the Truth and the Life decided to show them the way. This was the way of 
allowing the Holy Spirit, through His gifts, to take over where human nature inherently 
failed. The Holy Spirit was to continue the work of the risen and ascended Lord, by 
introducing a multiplication principle in ministry. 


2.1.6.4. Jesus wanted the disciples not to feel intimidated by the greatness and enormity 
of the task, particularly because He was to leave them. He then said about the Holy 
Spirit: 

“I will ask the Father and He will give you another Comforter to be with you forever 
—the Spirit of truth” (16-17). 
Forever includes our time, the year 2002. He is still with us in the Lutheran church, but 
we have unfortunately ignored Him. We have forgotten the Jesus principle for effective 
ministry. We teach very little about the Holy Spirit, and even despise those churches 
that do. At home in South Africa, we refer to charismatic and Pentecostal churches as 
churches of the Holy Spirit, as if we Lutherans are not. Some years ago young people 
who had attended a workshop on the Holy Spirit at our Diocesan Centre tried to share 
what they had learnt with their congregation. The elders got furious. They told them to 
stop talking so much about the Holy Spirit, because that was un-Lutheran. 

The Holy Spirit is present, but we have turned Him into a stranger. If Luther were to 
rise from the dead he would be shocked at the strange things, which are done, under the 
cover of his name. 


2.1.6.5. We have, for instance, emphasized justification at the expense of teaching and 
preaching the totality of the principles of sanctification. In this way we have isolated 
Jesus from the Holy Spirit He taught so much about. Sanctification is more than a way 
towards higher morality. It is also a method of ministry, a divine strategy by which the 
Holy Spirit empowers weaklings with His gifts, in order for them to be more productive 
in their ministry and to be agents of the repetition of the apostolic tradition of 
performing signs and wonders, which Jesus Christ initiated. Sanctification is also a 
means of grace, so to speak. What is grace? It is an undeserved gift. Through the gifts of 
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the Holy Spirit God empowers sinful, human weaklings to be effective agents of what 
He wants to be accomplished. This is what St Paul has in mind when he writes: 

We have this treasure in earthen vessels, to show that the transcendent power belongs to 
God and not to us (2 Corinthians 4:7). 

Through the grace of God, and through the charismata or the gifts of the Holy Spirit, we 
become effective carriers and deliverers of the treasure of God's grand plan of salvation. 


2.1.7. In the Gospel according to St John, Jesus goes carefully to great lengths in 
explaining this critical role of the Holy Spirit in all this. 


2.1.8. He says that the Holy Spirit will remain teaching the Church and reminding it of 
what He, Jesus, had taught during His earthly ministry. 

“The Holy Spirit whom the Father will send in my name will teach you all 

things and remind you of everything I have said to you”. (John 14: 25) 
What more had the Holy Spirit to teach the disciples? There is a difference between 
knowing certain facts as part of head knowledge, and being led by the Holy Spirit in 
understanding the practical application of those facts. It is possible to read a Bible verse 
many times using your intellectual skills without gaining anything, but when the Holy 
Spirit leads you to the truth of it, you understand it in a new way. You get the gift of a 
new understanding. 
The dialogue between Jesus and Satan in Matthew 4 demonstrates that the devil is also a 
student and exegete of the Bible. He has head knowledge, but not the dimension of 
empowering truth that is brought about by the Holy Spirit. It is the Holy Spirit that 
makes the word of the bible, a piece of literature, the Word of God. There is a difference 
between the exegesis of the contents of the bible as a piece of literature and the exegesis 
of the contents of the bible as the Word of God. That critical difference is brought about 
by the gift of the insight of the Holy Spirit. 
That happened to Luther when he opened the Bible to Romans 1:16-17, where it reads 
“I am not ashamed of the gospel, it is the power of God for the salvation of 
everyone....For in the gospel a righteousness that is from God is revealed, a 
righteousness that is by faith from first to last, just as it is written, The righteous will 
live by faith.” 


2.1.9. When Luther wrote later about what happened to him after he had read this text, 
he says it was as if the gates of heaven were opened for him for the first time, and as if 
he was born again that day. Let me add a side observation and remark here. You can see 
that Luther was the first to call himself a born again Christian. Today some Lutherans 
sneer at people who say that they are born again. They think that, to talk about being 
born again is the language of people like the Assemblies of God. Yet Luther who, was a 
baptized Christian of long standing, a bible scholar, a monk and a learned man of the 
time tells us that on that day the bible became alive. 

Before the Holy Spirit has pricked you to come to terms with yourself, you can listen to 
a thousand sermons without being convinced that there is something wrong with your 
life. 


2.1.10. Jesus also told His disciples that there was a lot more He could say, but if He 
said those additional things just at that time, they would not understand them. But when 
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the Holy Spirit comes He will lead them to the wholeness of truth. A truth revealed at a 
wrong time does not serve its intended purpose. The hearts and minds need first to be 
prepared for it. That is the work of the Holy Spirit. 


2.1.11. This revelation of the truth should not be understood to mean that the Holy 
Spirit would teach different things from those taught by Jesus. It simply means that, as 
we grow in faith, we gain also the ability of understanding more about the deep things 
of God. The Holy Spirit makes us grow in faith and focus more on the word of God. We 
do not remain baby Christians. There are many baby Christians in our congregations, 
who know Jesus, but not the Holy Spirit. The deep things of God remain hidden to 
them. The Holy Spirit is a vehicle of understanding Scripture more and more and deeper 
and deeper. 
“I have much more to say, more than you can bear now, but when he, the Spirit of truth 
comes, He will guide you into all truth. He will not speak on His own, he will 
speak only what he hears, and he will tell you what is yet to come (John 14: 
12-13)” 


2.1.12. The Holy Spirit works best in the environment of both prayer and reading of the 
Bible. Very often we discover God’s answer to our prayers, when at the same time we 
read His Word in the Bible. 

After I had started encouraging the pastors to pray for the sick, I passed through a 
period of doubt as to whether I should continue doing so publicly. There were 
criticisms, some silent and others vocal. I used to pray for God’s guidance on this whole 
matter of healing. When I attended a meeting of Faith and Order in Stavanger, Norway, 
God answered my prayer in a dramatic way. I was in my room reading the bible during 
noon break called “siesta.” As I opened the bible, my hands landed on the Epistle to the 
Philippians. A passage in Philippians 2:13 seemed to be lifted off the page towards my 
eyes and seemed to be written in large print, compared to other verses. 1 saw in large 
print the words: “For God is at work in you, both to will and to work for his good 
pleasure.” I immediately became convinced that God was saying that it was his will 
that I should pray for the sick. 


2.1.13. Upon my return to South Africa, I visited a parish in Soweto, which was led by 
the late Rev. Thosago. The visitation lasted five days. On the first day an elder, the late 
Mr. Carl Molokomme led with prayer. Surprisingly he read from Philippians 2:13, the 
very text that jumped up to my eyes in Norway. I took this to be a confirmation of what 
God had said to me in Norway. It was a case of the Holy Spirit confirming its message 
in the Word of God through the Word of God. 

Let me summarize what the gifts of the Holy Spirit are and how they work. 


2.2. The Gifts of the Holy Spirit in Summary 


2.2.1.The gifts of the Holy Spirit refer to the various forms of the manifestations of the 
Holy Spirit in the ministry of the church. The Holy Spirit is a gift to the whole church, 
but the gifts of the Holy Spirit are the specific endowments, which the Holy Spirit gives 
to individuals who minister in the church and from the church. In other words, there is 
one gift of the Holy Spirit to the church, but a variety of gifts or endowments to 
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individual ministers. Some of these are for the edification of the church and others are 
for the effective outreach of the church to the world. 


2.2.2.The purpose of these gifts is inseparable from that of the totality of the ministry of 
Jesus Christ in the world. The world is the object of God's love. The resources available 
to the church are not for the exclusive benefit of the church. They are designed to serve 
the interest of making the church effective in making concrete God”s love for the world. 


2.2.3.The gifts are those special capabilities with which the Holy Spirit at His discretion 
equips individual believers, who have submitted their lives to His guidance and control. 
They are to be distinguished from the spiritual qualities or virtues, called the fruits of 
the Spirit, which are expected of all Christians who are led by the Spirit. These qualities 
are in contrast to the works of the flesh (Gal. 5: 19-25). These gifts are further to be 
distinguished from inborn, natural talents and from expertise acquired through training 
(e.g. baritone singer, ballet dancer). 


2.2.4. Types of Gifts: 


The gifts listed in both Romans 12 and 1Corinthians 12 have been classified in different 
ways depending on the taste of the person. For our purpose let us classify them into four 
types: 

2.2.4.1. Gifis of proclamation (prophecy, teaching, words of knowledge, words of 

wisdom). 

2.2.4.2. Gifts of service (leadership roles, diaconic acts of mercy, celibacy) 

2.2.4.3. Gifts of special power (faith, healing, exorcism, miracles). 

2.2.4.4. Gifts of prayer (praying in the spirit, interpretation) 


2.2.5. What one can do in order to have the gifs of the Holy Spirit? 


2.2.5.1. Nothing. A gift is a gift. You cannot force the giver to give it. 

2.2.5.2. But it is important to be near the giver in order that the gift may land in your 
hands, as it were. Being near the giver includes, being a committed Christian who is led 
by the Holy Spirit. When you are in the train you do not need to do anything in order to 
reach your destination. But there are different destinations for the different people. God 
does not normally entrust those to whom He is a stranger with the secrets of His divine 
power. 


2.2.6. Before we rush in looking for sophisticated techniques and strategies for 
streamlining the ministry of the church, it is important to start from what we have. What 
we have is the resource of the Gifts of the Holy Spirit. We need to teach and preach 
about these gifts to a point where the average pastor and ordinary member of the church 
know what his or her spiritual gift is. One reason for the lack of productivity is that 
many of us are operating outside our gift areas. We put all our effort on things for which 
the Holy Spirit has not equipped us. We are surprised when our ministry does produce 
visible results. 


16 











Consultation on Renewal Movements in Lutheran Churches in North and South 

Moshi, Tanzania, 09 — 12 June 2002 

Keynote Address Bishop Manas Buthelezi - The Gifts ofthe Holy Spirit for the 
Healing of the World 





2.2.7. There are many in the ordained ministry who should have remained good lay men 
or women. Sometimes people are pressurized into going to the seminary by human 
beings for human reasons. In my church when somebody is of good character and loves 
the things of God, like going to church and displaying love for the bible, congregations 
encourage him or her to go for training as a pastor. Yet he or she or she may not be 
gifted in the area of the disciplines of the ordained ministry. We are later surprised when 
an ordained pastor asks the church to release him or her to work in government or to do 
another secular job, something which did not require him or her to be ordained in the 
first place. These days this anomaly takes place under the cloak of self-supporting 
ministry or tent ministry. 


2.2.8. Let me generalize and say that with regard to certain specific cases, international 
scholarship programs, including those of LWF, have been a disaster. Instead of 
strengthening the ministry of the local church, which was the primary purpose, they 
produce people who abandon the church. Instead they end up doing things that did not 
need the preparation of studying theology for so many years in the first place. We are 
paying a heavy price for not guiding people to submit their lives to the Holy Spirit, who 
will then guide them to do that for which He has equipped them. 


2.2.9. Some congregations do not show signs of growth because of the apparent lack of 
empowerment on the part of those who lead them. We cannot expect adequate fruits of 
the Holy Spirit in a church, where there is lack of emphasis on the gifts of the Holy 
Spirit. At a meeting of the Men’s League in our diocese, one man asked me: Why are 
our Sunday services poorly attended? Why don't we have as many people who attend 
our Sunday services as they do in Randburg Rhema Bible Church? 1 was not 
embarrassed by the question, because I was already asking myself similar searching 
questions. I had already admitted within myself that there is something people find 
outside our church, which they miss in our services. I was thinking of the experience of 
joy in the service and the experience of peace that comes with knowing that your sins 
are forgiven. If the average member does not experience this, that is evidence of a 
serious spiritual famine in the church. Jesus said to His disciples, “I have told you this 
so that my joy may be in you and that your joy may be complete (John 15: 11). It is the 
will of Jesus that we should be joyful people. 

It is not necessary for us to go to sinful and questionable places in order to experience 
joy. We must bring joy and excitement back to our houses of worship. That happens 
when congregations are led by people who have been equipped with certain gifts by the 
Holy Spirit. 


2.2.10. I am also thinking of services where people experience dramatic healings and 
see people they know having been healed. People should not just read about these 
healings in the bible. They must see them happen during their time and in their services. 
The Acts of the Apostles is the only book in the Bible to which we are allowed to add 
something of our own. This is because it is the only incomplete book in the Bible. There 
is room for The Acts of the Holy Spirit in the Church of Tanzania and the Acts of the 
Holy Spirit in the Church of South Africa. 
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2.2.11. In short, there is still room for the manifestation of additional acts of God. 
People are crying for them. Many of our church members would like to experience the 
healing touch of God upon those painful joints of the hands and other limbs, which have 
been disfigured by arthritis. Many would like to breathe freely day and night under all 
weather conditions, without being victims of asthma attacks. Who would not like to be 
delivered from that incurable condition, diabetes, which places severe restrictions upon 
what you eat, and which forces you to avoid bruising any of your toes, so as to avoid 
developing a sore that will not heal. In the past months I have been visiting one of my 
cousins who has had amputation of both lower legs, simply because of her diabetic 
condition. 


I will deal with matter of healing later. Before doing so let me finish this section by 
touching upon another phenomenon, which is related to the gifts of the Holy Spirit, 
namely, being filled with the Holy Spirit. 





2.3. Meaning of Being Filled With the Holy Spirit 


2.3.1. In the Book of Acts it seems as if, being filled with the Holy Spirit was a pre- 
requisite for successful discipleship. When a Christian met another, the first question he 
asked would be: “Have you received the Holy Spirit?” 

Let me remind you of the case of the disciples of Ephesus who, even though they 
believed in Jesus Christ and had been baptized, had not received the Holy Spirit. This 
was reported to Paul. In Acts 9:6-7 we read: 

When Paul placed his hands on them, the Holy Spirit came on them, and they spoke in 
tongues and prophesied. There were about twelve men in all.” 

The way it is stated here suggests that the coming of the Spirit upon them was 
something which could be observed even from outside. Many people conclude that we 
became filled with the Holy Spirit, when we were baptized. 





2.3.2. We need to make a distinction between the Holy Spirit of adoption, which we 
receive at baptism, and the special gifts by which the Holy Spirit equips with abilities 
those who believe in Jesus Christ. When we are baptized we get the Spirit of God just as 
the baby inherits the blood of the father and mother at conception. This is what doctors 
look for in testing who the father of a child is, when a boyfriend of the girl denies 
paternity. Through baptism we become children of God by virtue of having been given 
the mark of his life and Spirit. About this Paul writes: 

You did not receive a spirit that makes you a slave again to fear, but you received the 
Spirit of sonship. And by Him we cry Abba Father. The Spirit himself testifies with 
our spirit that we are God’s children (Rom. 8: 15-16). That is the Spirit of adoption. 


2.3.3. On the other hand what we are talking about in being filled with the Holy Spirit is 
a special gift of ministry to which we are variously called, which is the subject of Paul’s 
discussion of the gifts of the Holy Spirit in 1 Corinthians 12. 

In Ephesians 5:18 Paul is addressing baptized Christians when he says: 

Do not get drunk with wine, which leads to debauchery. Instead be filled with the Holy 
Spirit. 
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2.3.4. In Ephesus there were many gods, which people worshipped. Each god imparted 
his or her spirit to the worshipper. Let me give some examples of these gods. 

There was the god of fertility who gave the blessing of bearing children. The 
worshippers of this god performed sex acts with temple prostitutes whose life style was 
taken as an appropriate act of worship. This was a way of being filled with the spirit of 
this god. Some Christians used to visit this temple secretly and sleep with temple 
prostitutes. Hence Paul says to them: 

“Flee from sexual immorality. All other sins a man commits are outside the body. But 
he who sins sexually sins against his own body. Do you not know that your bodies are 
members of Christ himself? Shall I then take the members of Christ and unite them with 
a prostitute? Never!” (I Cor 6:15). 


2.3.5. When Paul says “Do not get drunk with wine but be filled with the Holy Spirit, 
the background of this passage is the worship of the temple god of wine. Being drunk 
was a sign that one was filled with the spirit of the god, the spirit of drunkenness. Have 
you seen a person filled with spirit of the god of wine? You would not doubt that he is 
indeed moved by a powerful spirit, the spirit of drunkenness. 

2.3.6. According to Paul each Christian must be filled with the Holy Spirit in a similar 
way. This has nothing to do with the raising of one’s Christian status. On the other hand 
we have to be filled in order to produce results in our ministry, simply because God 
wants to equip us. What is the use of preaching if listeners are not touched by the 
preaching? What is the use of praying for healing, if the sick are not healed, as a result? 
Being filled with the Holy Spirit was understood by Paul as a prelude to important 
ministry. Thus we read in Acts 4:8, "And then Peter filled with the Holy Spirit said to 
them." Before saying it, he had to be filled with the Holy Spirit. In verse 31 of the same 
chapter, referring to Christians who were gathered in a house, we read: “After they had 
prayed, the place where they were meeting was shaken. And they were all filled with 
the Holy Spirit and spoke the word of God boldly.” 


3. THE HOLY SPIRIT AND THE GIFT OF HEALING 
3.1. Healing as Part and Parcel of Proclaiming the Gospel 


Again let me start with Jesus Christ, simply because the work of the Holy Spirit should 
be seen as an extension of the ministry of Jesus Christ. 

The Holy Spirit is the instrument of the globalization of the ministry of Jesus Christ 
across space and time. He is the multiplication power and sign of ministry. 


3.1.1. While He was physically still with His disciples, Jesus Christ sent and authorized 
the twelve apostles to preach, heal diseases and cast out evil spirits in His Name (Mark 
3:13-19). When He was to visit certain towns and places, we are told that He appointed 
an additional 72 disciples to go ahead of Him. He sent these two by two to preach and 
heal sick people as they went from house to house. He specifically told them that if they 
came across a sick person in the house, they had to heal him (Luke10:1-20). This means 
that they did not need to be requested to do so first. They had to do it as part of their 
normal, routine work. They were very joyful and excited when they came back to 
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report to Jesus, not so much because those they prayed for were healed, but particularly 
because the demons they cast out obeyed them as well. 


3.1.2. To Jesus healing was not a special thing that should be done only by specially 
gifted people. It was an inseparable part of the business of preaching. He who was sent 
to preach was at the same time expected to heal sick people he came across (Luke 10: 
9). In fact, according to Mark 16: 15-18, the power and success in healing diseases was 
given to all believers and was to be a sign that marked out His disciples from others. 
There we read: 

And these signs will accompany those who believe. In my name they will drive out 
demons; they will speak in new tongues; they will pick up snakes with their hands, 
and when they drink deadly poison, it will not hurt them at all, they will place their 
hands on sick people, and they will get well). 


3.2. Healing After the Discipline of Waiting for Empowerment 


3.2.1. After His resurrection Jesus told His disciples to wait for the falling of the Holy 
Spirit upon them He instructed them to remain in Jerusalem and not to rush doing 
anything until they had received power from the Holy Spirit. The disciples had to wait 
at a reception point in Jerusalem. It is interesting to note that Jesus Christ regarded His 
disciples who had been following Him for three years, as people who were still not 
qualified for ministry. They had the authority (exousia) to preach and heal diseases. 
This is stated in Matthew 28. But they had to wait for power for effective ministry 
(dynamis). This is emphasized in the first chapter of the Book of Acts. The risen Lord 
said to them: 


“Do not leave Jerusalem, but wait for the gift my father promised, which you have 
heard me speak about (Acts 1”: 4) Then in Verse 8, “You will receive power when the 
Holy Spirit comes on you; and you will be my witnesses in Jerusalem and in all Judea 
and Samaria, and to the ends of the earth.” 


3.2.2. Indeed we are told that they waited in Jerusalem until the day of Pentecost came. 
We are told that on the day of Pentecost they were filled with the Holy Spirit. This was 
visible to outsiders. To them it looked as if they were drunk. 

Peter and John were among those who received this power. When a crippled man asked 
for money near the temple, Peter simply said: Silver and gold I do not have, but what I 
have I give to you. In the name of Jesus Christ of Nazareth, walk.” (Acts 3:6). 
Immediately the lame man was healed. The rest is history. 

In Acts 5:12 we read, “The apostles performed many miraculous signs and wonders 
among the people ...As a result people brought the sick into the street and laid them on 
beds and mats so that at least Peter’s shadow might fall on some of them as he passed 
by (v. 15). 


3.2.3. The practical question is why there are no dramatic healings today. It is not that 


God wants it to be that way. The reason is simply that we are no longer following the 
formula of Jesus Christ. We have neglected the role of the Holy Spirit who will cause 
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these things to happen. We behave like people who expect results after working without 
tools. We do not wait to be equipped with the power of the Holy Spirit. 


3.3. How the Gift of Healing Manifests Itself Today 


Let me conclude by sharing with you my reflection on the whole subject of healing, and 
at the same time, sharing with you the observations 1 have made. 


3.3.1. Basically healing refers to God’s power and activity of restoring to sound health a 
person, who suffers from some physical, mental or spiritual ailment. All authentic 
healing comes from God and is effected by Him alone. Even the healing that comes 
after a doctor had treated people comes from God. Doctors give treatment and God 
provides the healing. When a body organ is diseased all the doctors do is to neutralize 
and destroy the germs through antibiotics or, if necessary remove the dead and diseased 
tissue through an operation. The other thing they do is to introduce into the body what is 
lacking and whose lack causes the body functions to deteriorate and cause a disease 
condition. This may be through prescribing vitamins or administering organ correction 
or replacement. 

Having done all this, they then wait for actual healing to take place. They do not have 
absolute control over the healing process. It happens by itself. Or better still the healing 
process is the act of God. Some years ago after 1 had encouraged pastors to pray for the 
healing of the sick during the Sunday morning service, one pastor stood up and said, “J 
am afraid to do it, Bishop, in case people are not healed after I have prayed for them.” 
My response was. “Do not worry about that. That is God's problem, since He is the 
One who has promised that He will heal the sick when we pray for them. Ours is merely 
to invite the sick and pray for them.” 

That made it clear to me that the healing of the sick through direct prayer has not been 
taught sufficiently as part of the important ministry of the church and its ministers. The 
point I am making is that it is God who heals. 


3.3.2. During the last month my cousin has been in the hospital after having had an 
amputation as a result of her diabetic condition. At one stage she told me that the doctor 
was worried because the wound was taking long to heal. . All the nurses did was to 
wash and dress the wound and then wait for a day or so. The doctor would then come 
after a waiting period and examine what had happened since the last inspection. The 
doctor is trained to observe whether the healing is taking place or not. The knowledge, 
which the doctors have about the human body - its anatomy, physiology and therapy, 
comes from God, who reveals it to them through the natural processes of observation, 
research and discovery. This is so whether the doctors believe in God or not. 


3.3.3. I am taking time to say this in order to explain that healing through the Word of 
God is not contradictory to or in competition with hospital treatment. Christians can 
thankfully and in good conscience go to the hospital or to the doctor’s surgery, because 
even there, after everything has been said and done it is their God who heals. 


3.3.4. In addition to this God has promised those who believe in Him that He can heal 
directly as a result of prayer in the Name of Jesus Christ. I have seen this happen 
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myself. A nursing sister, who is a member of our church, had a diseased condition in the 
spinal column. and had been advised to have an operation. After she was prayed for 
during one Sunday service, she reported that the problem disappeared since the day she 
was prayed for. It is now many years since the problem disappeared. 1 know another 
person who had since many years stopped work because of being crippled by arthritis in 
all her limbs. I saw her with my own eyes when people were helping her down the steps 
as she was coming to the evening service. On the morning of the following day she 
came forward to testify that she had been healed. She demonstrated it by doing a little 
dancing and jumping, which, according to her, she could not do before. 1 remember, two 
years later when she was celebrating through her testimony the anniversary of her 
healing. 


3.3.5. On another occasion a lady who was an asthmatic wanted to throw away her 
breathing pump and tablets, because she believed that she had been healed of the 
condition. Because 1 believed that medical doctors are colleagues in this ministry, 1 
advised her not to do it without consulting her doctor. She claimed that she knows her 
body and can tell the difference. Sometimes God healed people during the service while 
they were sitting in their seats. I have had a similar experience during the last two 
months in the services, which were conducted, in one of our circuits. People claimed 
that they experienced healing while they were on their seats. They would report that the 
pains, which were worrying them in a certain part of the body, disappear during the 
course of the service. What I have learnt is that when people experience the presence of 
God during the service miracles happen. 


3.3.6. Not all healings are instantaneous. In fact I have learnt that the majority of cases 
are not. Healing takes place over time. The majority of the cases need what Father 
Macnult calls soaking prayer, and they do not occur during a prayer storm. When God 
heals He attends to the whole person: his physical, spiritual, psychological and moral 
life. When you suffer from a backache, God wants to heal the whole of you and not just 
where the symptoms are. The problem with many of the prayers people make is that 
they say to God: ‘God, heal my back,” implying that He should leave the rest of them 
alone. God is expected to be like someone who massages your back, but who has no 
right to touch the rest of your body, let alone your spiritual, emotional and moral life. 


3.3.7. What I have learned in my ministry is that the first phase of healing takes the 
form of being totally absorbed with God to a point where you forget that you still have a 
problem. There was a childless couple, which we had been praying for over some time. 
One day the wife came to me and said: “/ have reached a point where having a baby or 
not having a baby is no longer an issue to me.” She meant that she had placed her 
problem totally in the hands of God in such a way that it was no longer her problem, but 
God's problem. She was now like a sick baby that had fallen asleep in the mother’s 
arms. She had learnt to feed on the sufficiency of God 


3.3.8. It follows that the most effective prayer for healing is summed up in the Hymn 
that says: “Take my life and let it be consecrated, Lord, to Thee.” Let me use the 
example all of you know. When you go to a doctor's surgery, the nurse tells you to strip 
naked and lie on the couch. When the doctor comes, you let him or her freely examine 
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any part of your body, regardless of whether the doctor is male or female. In short in the 
surgery you submit yourself totally to the absolute command of the doctor. You do not 
ask questions. You just do what he tells you, because you want to be healed. 


3.3.9.The prayer of total submission, even without the mention of any diseases is the 
most effective prayer for healing. That is why some people receive healing without even 
asking for the healing. Total submission to God becomes the trick. 


3.3.10. Let me preach to you now. 


The Great Physician, the Holy Spirit is now here. He cannot stay away from this room, 
while we are discussing His business, the Gifts He has made available to all of us. He is 
standing next to where you are sitting, ready to heal you. Imagine now that you are 
lying on a doctor's couch, stripped naked. Let the Holy Spirit examine you, your 
physical life, your psychological life, your spiritual life and your moral life. Do not keep 
any part of yourself and your life from His scrutiny. The Great Doctor, the Holy Spirit 
who enables all healing is here standing near you, right there. Say to Him: “Search me, 
O God, and know my heart; test me and know my anxious thoughts, see if there is any 
offensive way in me, heal the diseased part of my body” (Psalm 139: 23). 


3.3.11. Open your heart to the Holy Spirit. Let the Holy Spirit dwell in you. One 
effective way of opening yourself to God is to praise Him. Think of the difference 
between asking God to give you something and praising Him. When you ask God for 
something you are in effect saying He should drop something from heaven to where you 
are, But when you praise God, you lift up your heart and your whole self to the 
heavenly places. You allow God who has come to our level in Jesus Christ to pick you 
up to the level where all prayer is praise. You then join the heavenly choir. Let us now 
praise Him. Let us worship and glorify the Holy Spirit. Let us rest in His arms as we 
praise, because He is our Comforter, Our advocate. He is the one who will wipe away 
all tears, soothe all pain and bandage all wounds, to the glory of God the Father. 
Miracles happen while we worship God. 


The end. 
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Bible Study: John 7: 14-24 


Rev. Gernot Fugmann 


1. The Context of the Story 


Scholars cannot agree who the writer of the Gospel was. There were definitely different 
layers of editing until the Gospel received the form and the content we are familiar with. 
We can, however, be sure that the origins of the Gospel dates back to the eyewitnesses 
of Jesus. In all probability one of these witnesses was John, the ‘beloved disciple’ and 
with him we have the beginning of the johannine tradition. The final version of the 
Gospel was probably edited toward the end of the first century. 


Scholars also disagree to whom the Gospel was addressed. Were they Jewish Christians 
living in Asia Minor or Gentile Christians, who were familiar with the contemporary 
religious and philosophical beliefs (e.g. Gnosis)? 1 like to believe that it was a mix of 
both, because the time was characterized by a multitude of emerging religious ideas and 
the region itself was a melting pot of different cultures. 


For Christian congregations the end of the first century was marked by the situation of 
increasing persecution and the fact that the Jewish Christians had been excluded from 
the synagogues after the destruction of Jerusalem around 70 AD. For John, therefore, 
this rejection of the Jews became a metaphor for the rejection of Christians by the 
“world” as was then experienced. Inn this context there were two basis problems 
confronting Christian communities: 


e One danger was a legalistic misunderstanding of the message of Christ. As 
Christians were beginning to organize a church separate from the synagogues 
they also began developing doctrines and a ministry of pastoral leadership. 
There was the tendency to confuse Christ’s message with ethical rules, laws, 
cults or religious-philosophical ideas. John, therefore, wants to correct this 
understanding by focusing on the stories and words of Jesus. 

+ The increasing rejection by society and the growing pressure of persecution 
made Christians ask if it was really worthwhile to suffer persecution on account 
of Christ. The story of the doubting Thomas refers most likely to this precarious 
situation. One question that was certainly raised was how could we be sure that 
Jesus was the Son of God? How legitimate was his claim? These are just some 
of the questions Christians raised at the end of the first century and John has 
taken them up in the stories he knew of Jesus. Presumably, these were the 
questions raised while Jesus journeyed through Judea and Galilee in his lifetime. 


2. The Story 
John 7: 10-14 


The festival of shelters (Sukkoth or the Feast of Tabernacles) is a happy celebration in 
autumn after the harvest is completed. The Israelites remembered the journey through 
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the wilderness and therefore built rough shelters to live in during the festival, which 
usually lasted for eight days. 


Rumors about Jesus were spreading among the people because the Jewish authority was 
searching for him. No one talked openly about this because the people were afraid 
(7:10-12). What had happened? See story in John 5:1-18. The story of healing a 
paralyzed man at the pool of Bethesda had happened on a Sabbath. The Jewish 
authorities, therefore, wanted to persecute Jesus. For them, Jesus had violated the strict 
law of observing the Sabbath. John, definitely, wants to tell the congregation: “Look, 
here you are in a similar situation as Jesus. The Jews (for John they had become the 
synonym of the world) want to exclude you”. 


John 7:15 


Jesus is being talked about. And then he appears teaching in the Temple. The authorities 
are surprised. “How does this man know so much when he has never had any training?” 
For the trained theologians and scholars this was a bit much. Having had years of 
theological training the surprise if understandable. Jesus is disturbing the festival 
program and its tradition. If he cannot prove his qualifications and hi professional 
training he should keep silent, or he must be silenced. The teaching of Jesus challenged 
the position and reputation of the religious leaders. The drama of his suffering and death 
is unfolding. 


Could this have also been the issue 50 or 60 years later? Jewish Christians attend the 
synagogue and despite their lacking theological training they had no inhibition to stand 
up front and teach. “We are being trained and here Christians come along and believe 
that they can teach us, explain the Torah and the prophets”. 


John 7:16 

How did Jesus react? 

He did not defend himself by showing his curriculum vitae give proof of his 
scholarliness. According to the Jewish theological schools, God's word and his will 
could only be interpreted from the writings of the Torah and the prophets. Only trained 
scribes and biblical scholars could do this because the tradition, the taboos and the rules 
of interpretation were important. It was quite out of the question that a layman could do 
this. 


As we have already seen in the introduction this was also a growing concern for John 
when looking at the Christian congregations of his time. Were they not also in danger of 
confusing the living Christ with learned elaboration of teachings, rules, doctrines or 
religious-philosophical ideas? One of the messages that John wanted to convey to the 
Christian congregations was to de-emphasize the emerging doctrines, laws, rituals and 
dogmas. Presumably, he wanted to warn against those scholarly theologians, who 
interpret, comment and discuss, and yet —this is also their frustration— change little. 
John's plea is that Jesus wanted to transform people, communities and cultures (e.g. 
5:17). This is why he healed on a Sabbath. “My Father is always working and I too must 
work”. 
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How then did Jesus react to the accusation that he had no theological training? 


According to Jesus his teaching is not his own, but God’s. God has sent him. It is his 
mission to speak about what God’s will is. He, himself, is the total embodiment of 
God's will —his life, his words, his works. What Jesus teaches is not about God or about 
catechisms or a theology. Jesus himself is the content of God’s word. In him is revealed 
God’s love and openness for humankind. His work is his word. 


This is, of course, extremely provocative! The truth of what Jesus taught cannot be 
verified by logic or scholarly training or intellectual or theological discussions. Luther 
had this to say when commenting on verse 17: “Therefore it is impossible that one can 
grasp God’s word if one wants to comprehend it with his thoughts, therefore, lock up 
your reasoning and kick your wisdom with your feet... but just simply listen to what the 
Son of God says, what his word is and keep it”. 


John 7:17 
It seems that Jesus is aware of this dilemma and he, therefore, continues: If you want 
proof that my authority is legitimate and comes from God, my Father, there are two 
ways of checking it. 


i. The truth of what Jesus teaches can only be verified by doing, by living the 
will of the Father, as Jesus himself lived it. 
This is a strong message for the Christians John is addressing. If you want to overcome 
your doubts that Jesus is sent by God and whether his teaching is true, then there is only 
one way to go: live the will of God as Jesus did. If you go this path, then you will find 
faith. You will recognize God’s true will and know that Jesus is the one sent by God. 
There is no neutral position from which to judge whether a doctrine is true or not, there 
is no status as observer from which one could come to a decision regarding the nature of 
Jesus. You cannot just be a spectator. 


ii. John 7:18. The second test to judge whether Jesus is teaching the true will of 
God is to ask whom is he seeking to glorify? Is it himself? Is he looking for recognition 
and applause? 


To glorify means to give honor, glory, recognition, and power. The glory of leaders, 
scholars, healers, heroes, chiefs and bishops is human honor and applause. Often it is 
deceptive, fragile and illusionary. The glory Jesus speaks of does not imply splendor, 
fame, applause and pomp. If this has been the case, Jesus certainly could have found the 
recognition of the world, the leaders of his time. 


Jesus, however, lived his authentic self as the Son of God. His was his glory, and his 
works were the sign to reveal it. The world did not recognize this glory, because in the 
end they completely rejected him and wanted to expel him from society by threatening 
his life. So Jesus” glory is not based on human admiration, popularity and homage. 
Thus, it was not dependent on self-illusion and fragility. 
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Could it have been that John wanted to give this message to the congregation in Asia 
Minor? Could it have been that the Christian minority was distressed because of lack of 
recognition in spite of their good works, ethical correctness and dedication to fulfill 
God's will? Or could it have been that there were conflicts among them? Conflicts in 
which groups glorified themselves, their leaders or their correct doctrines. Had they 
forgotten what it meant to glorify the living Christ? How quickly they became 
dependent on praise and acclamation. Was it not a sign of recognition, a boost for the 
ego? Christianity can easily become susceptible to such a temptation. God’s word is 
turned into one’s own. God's word is used to invite the recognition of others, of 
governments or armies. That it is changed into codes of regulations, traditions, rituals 
and customs with which the group will identify itself —and in the end rigorously defend 
it. In reality, God is not at the center but the group itself. The church's true and 
authentic justification to be in this world is not to perpetuate traditions or even to come 
together in fellowship, but to be obedient to the Father and to glorify the Father in the 
Son by our words and deed. 


John 7: 19 


With verse 19 we come to the second part of our text. Jesus continues his defense by 
questioning the legitimacy of the Jewish authority to pass a judgement. “You who want 
to defend the law of Moses —not even you obey the law! Then why do you want to kill 
me?” 


Jesus refers again to the healing of the paralyzed man at the pool of Bethesda. Jesus” 
attitude toward the Mosaic laws was surely not the real reason for the Jews to plan 
Jesus” death. Jesus had clearly recognized this. The appropriate answer was: “Not even 
you obey the law of Moses”. The real reason lies much deeper. It is the claim of Jesus 
that he was sent by God. With this postulation, Jesus not only contradicted all the 
principles and traditions, but he confronted them with God's will. This threatened their 
beliefs and their ways of life. Consequently this message was uncomfortable, disturbing 
and unsettling. He, therefore, knew that their only option was to will his death, his 
exclusion. 


We can assume that John wanted to relate this message to the Christian congregations 
of his time! To be a disciple virtually implied that people felt challenged and threatened. 
What disciples said and did could not be comforting and reassuring to people because 
the disciples did not communicate what people wanted to hear. Christian congregations 
in Asia Minor were perhaps in a similar situation as Jesus. It is very doubtful if a 
church, a message, or the Gospel met with the general applause and honor of this world. 
Could it be that the church or the message only reflects the reasoning of this world — 
their rational justification that things cannot change anyway, or that injustice is 
inevitable? How often hasn’t the Gospel been used to justify suppression, wars or the 
condemnation of enemies? How often has the Gospel been used to accuse an opposing 
party or a religious movement of heresy, sectarianism or a false doctrine? How often 
has it been used to exclude rather than invite? 


John 7:20 
For the crowd, the onlookers, it was incomprehensible that this unfolding conflict 
between Jesus and the Jewish authorities was so fundamental. As common people they 
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could be enthusiastic in one moment and condemning in the next. They, the crowd, the 
onlookers, represented an inborn complicity with whoever was on the winning side and 
could show success, prosperity and affluence. In the face of death, they would desert 
him. 


This crowd was a part of the unfolding drama. They would sing “Hosanna” and later on 
would shout ‘crucify him”. In our story they didn’t as yet believe that Jesus was going to 
be killed and therefore thought that Jesus was possessed by demons. In suggesting such 
demon possession the crowd expressed how ridiculous it was for Jesus to voice such 
suspicions. 


John 7: 21 — 23 


For Jesus, the miracle of healing, which he performed on a Sabbath at the pool of 
Bethesda is a special sign to this world. According to the Jewish custom circumcision 
was allowed on a Sabbath, because it had to be performed on the eighth day after birth. 
If this was allowed on one small part of the body, how much more was it permissible to 
heal the whole body on a Sabbath? Sabbath being the day for glorifying God finds its 
ultimate fulfillment in the salvation of a whole person. 


For Jesus the miracles were an important element of his work. With them Jesus 
certainly did not want to resolve human problems. They were, instead, signs that Jesus 
was offering the total transformation and renewal of a human being. They were symbols 
of renewal and a medium to open people’s hearts and eyes. Not all were able to 
recognize the meaning behind the signs. 


The important new message for John was that God has sent Jesus not to reaffirm and 
reassert the mosaic laws, which are the metaphor for human regulations, traditions, 
customs and restrictions, but to renew, heal and love. Isn’t this also a message for 
Christian communities? Hadn’t they also established such forms, rules and traditions, 
which were similar to the mosaic laws or rigid traditions to administer doctrines, 
dogmas and rituals? Didn’t they also develop rigid theologies of the Bible, which could 
only be interpreted by the authorized scholars? 


The miracle on the Sabbath has a very special message. The message is to refocus 
God’s will, as it was revealed in the One, who was sent by God into this world: Jesus 
Christ. In this sense, the sign of the miracle on Sabbath was also God’s authorization of 
Jesus -as God's Son. 


John 7:24 
The above view is perhaps more clearly expressed by this verse (John 7:24). 
Superficially Jesus’ miracles might have revealed him to be a miracle-worker appealing 
for applause from the crowds, or wanting to show his divine power. But his true purpose 
and resolve were to transform people, to help them find healing, renewal and freedom to 
live according to the truth. Therefore, Jesus says, “Stop judging by mere appearance, 
and make a right judgment”. 
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Bible Study — Acts 1:6-8 


Rev Dr Christopher Meakin 


So when they had come together, they asked him, “Lord, will you at this 
time restore the kingdom to Israel?” He said to them, “It is not for you 
to know times or seasons which the Father has fixed by his authority. 
But you shall receive power when the Holy Spirit has come upon you; 
and you shall be my witnesses in Jerusalem and in all Judea and 
Samaria and to the end of the earth”. 


These few verses from Acts are a good starting point for reflection on the mission of the 
church. It can be useful at times to pause and consider what we are engaged in as 
communities entrusted with the task of spreading the Gospel in our different contexts. 
What is it that often happens when we think we are fulfilling our calling to mission? 
Many of us have a board of missions or evangelization. Formerly, one often made a 
distinction between the board of home mission and foreign mission, or of inner and 
outer mission, or there was perhaps a board of evangelization for the church’s mission 
at home and the board of missions for work abroad. Today many try, rightly, to avoid 
such a distinction. For example in the new official church order of the Church of 
Sweden, its life and work are described as centered around four focal points, worship, 
teaching, diakonia and mission, whether in a country parish in the Swedish forests or in 
assisting a sister church somewhere else in the world. However, how do we concretely 
act as a missionary church? ls it not the case that we often think that the most important 
thing is to have the right missionary strategy, that is, to know when, where and how best 
to achieve results. Then we must have the right structures, that is, to create methods and 
organization appropriate to our strategy. In addition we must have the right personnel, 
properly trained people who know the strategy and can use the structures efficiently. 
There is of course nothing necessarily wrong with all this, but is there not a risk of too 
much reliance on human potential? 


”It is not for you to know times or seasons.” According to the story of our origins it is 
not necessarily strategies, structures and personnel that are to be relied on in the first 
place. The important thing is that the plan of God is realized through us. The view of 
Acts is Trinitarian. The Father has fixed it by his authority. We do not know and we do 
not need to know exactly when and how the kingdom of God will be realized. We can 
rely on the end result being in the Father’s hands. If we do not know when the final goal 
of our mission will be achieved, how can we then work towards its realization? We can 
do it with confidence, because we have been given our task, and that is all we need to 
know. ”You shall be my witnesses...to the end of the earth.” But how will we know if 
we are carrying this out in a way which is leading to the end result, if we do not know 
times and seasons, that is, God's detailed strategy with its timetable, structures, methods 
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and personnel? Well... “you shall receive power when the Holy Spirit has come upon 
you.” Yes, we must rely on the power of the Spirit. This means that we trust that what 
we do can have effect, even if we ourselves do not see it. It also means that an inverted 
self-reliance is excluded. If we rely on the Spirit for the effects of our own part in the 
mission of the church, we cannot exclude the working of the Spirit from the mission of 
others, from other groups that we perhaps do not want to acknowledge. The Holy Spirit 
is the greatest ecumenist in the world. That is why all denominational competition 
should be excluded from the mission of the church. 


The Trinitarian understanding of the mission of the church according to Acts is: 

e The Father’s plan — the aim of our mission ultimately realized in the kingdom of 
God 

e The reality of the Son — the content of the witness, which is our task to give 

e The power of the Spirit — the possibility of anything we do in fact being able to be a 
part of this mission 


Let us focus on the power of the Spirit — mission is in essence Pentecostal. A few lines 
earlier in Acts 1:5 we heard that Jesus charged the apostles to wait for the promise of 
the Father: “before many days you will be baptized with the Holy Spirit.” The church 
was born on Pentecost, and its mission started. How Pentecostal are we, then, in 
practice as church and in mission? That we celebrate the feast of Pentecost is no 
guarantee. We cannot just look back in gratitude and celebration of our origins. We 
must also wait for the promise of the Father, and expect it to be fulfilled in a continual 
Pentecost. 


Have you ever witnessed a raging forest fire? Have you ever taken shelter underground 
from a roaring tornado? I haven't, but my aunt has told me it’s an experience you never 
forget. 


“When the day of Pentecost had come, they were all together in one place. And 
suddenly a sound came from heaven like a rush of a mighty wind, and it filled the house 
where they were sitting. And there appeared to them tongues of fire...” (Acts 2:1-3) 


When we, today, speak of the Spirit's power in our lives, does it not sometimes sound 
more like the faint hissing from a punctured bicycle tire or the spluttering from a wet 
log which the flames cannot properly ignite. I think that the experience of the apostles 
and the women with them at Pentecost was more like the rush of a tornado than leaking 
air, and it really got them all heated up about something. Jesus said of anyone who 
believes in him: "Out of his heart shall flow rivers of living water.” (John 7: 38), 
referring to the Spirit. Just imagine if those rivers were more like the masses of water 
that, for instance, pour over the Niagara Falls sweeping all in their path, rather than a 
stream trickling over pebbles hardly shifting them. Of course, the Spirit can be both, 
like the energy produced by great torrents through a power station or like life-giving 
streams of quiet irrigation channels, like the mighty wind of Pentecost or the quiet 
murmuring heard by Elijah on Mount Horeb (1 Kings 19:12). I once stood by the 
Niagara Falls, and I felt really overwhelmed: I felt my smallness and weakness...just 
imagine if I had fallen in the water! However, I am afraid that we see the Spirit rather 
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like a tame pet that does what we want. The power of the Spirit is not something we can 
control, even if it is in a sense channeled into the structures, sacraments and ministries 
of the church. Dare we let the Spirit take control of our lives and mission, the Spirit as 
mysterium tremendum et fascinosum, overwhelming and fascinating, not under our 
control? 


I am not a ”Schwärmgeist”, a fanatic. I might hasten to add. I do truly believe that it is 
the power of the Spirit that makes the preaching and sacraments of the church by the 
promise of Christ into the instruments of God’s grace. And belief in the unforeseeable 
power of the Spirit is not an excuse for calling anything and everything spiritual, a risk 
at least in the Western world in these days of New Age spirituality. St Paul gave clear 
guidelines: confession of Christ is the hallmark of the Spirit (cf. 1 Corinthians 12:3), 
and the Spirit is more likely to be interested and involved in building up the community 
in the body of the Christ than in spectacular phenomena (cf. 1 Corinthians 14). 


I have always liked the expression of an English bishop, who once worked in Africa, 
John V Taylor, who called the Spirit "The Go Between God”. The Spirit is the force 
that brings and holds things together. The vital forces in reality are in between and 
invisible, but without them everything would fall apart. Taylor develops an idea of the 
Jewish philosopher, Martin Buber, who says that to be an individual is to distinguish 
and separate oneself from others, whilst to be a person is to be in unifying relation with 
others. The expression “a private person” could turn out to be a contradiction in terms. 
In this sense at least the Trinity makes sense, although 1 would never claim to have fully 
understood the mystery of God: the triune God cannot be a set of three individuals, but 
certainly a community of three persons. The height of personal development and 
involvement defeats the rules of mathematics. And there is a divine logic in the fact that 
the power of divine personalism, the Holy Spirit, does not have a face...individual 
characteristics that mark one off from others are thus not the absolute. 


If the mission of the church is to witness to Christ and to unite people in the body of 
Christ for the kingdom of God, then it can only be done in the power of the Spirit, since 
the Spirit is the spirit of communion. And the Spirit will not only be noticed in new and 
extraordinary things being done in mission, even if we can hope and pray for such, but 
in the way everything is done. Ordinary Christian things in life and witness will be done 
in an extraordinary way, because they are done in the power of the Spirit. The Spirit is 
the fire of love. Sometimes love does not only burn brightly without consuming, like the 
burning bush, but love also incinerates at times. Selfishness must be burnt up, or it will 
smother the flame of love. Do we dare pray to the Spirit to incinerate institutional self- 
centeredness in our churches? The water of the Spirit gives life. Water doesn't only 
slake thirst, it also gives a taste for fresh water that will give new energy, and it rinses 
away dirt so that we can see clearly. Do we dare pray to the Spirit to swill over us so 
that we as communities can see clearly what we are doing and put our energy into 
essentials? The Spirit blows where it wills and with unexpected strength, like many a 
wind. Do we dare let the Spirit drive us in a direction we as churches did not decide or 
expect ourselves, but God willed? Do we really count on the power of the Spirit in our 
mission to witness to Christ? Do we really expect the Spirit to give: 
. dependence on grace, not self-reliance? 
courage, not despondency? 
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commitment, not calculation? 
I believe that gifts of the Spirit of many different sorts will equip the church for its 
mission, if we pray for them. For what did the apostles and the others do while waiting 
for the promised power of the Spirit? “They devoted themselves to prayer.” (Acts 1:14) 


St Paul can have the final word in this Bible study: "The grace of the Lord Jesus Christ 


and the love of God and the fellowship of the Holy Spirit be with you all." Amen (cf. 2 
Corinthians 13:14) 
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Ministry of Empowerment 


Dr. Péri Rasolondraibe 


Introduction 


My presentation this morning is on the “Ministry of Empowerment” in the context of 
renewal movements in Lutheran churches in North and South. I have planned to make a 
brief presentation, more precisely to simply give some pointers concerning 
Empowerment Ministry and thus avoid possible duplication with track presentations 
and discussions that will take place this afternoon. I, therefore, propose to discuss the 
topic in three points. 

(1) In order to understand fully the meaning and implications of Christian 
empowerment the churches need to have a serious reflection on power, more 
specifically the power of the triune God at work in and through God's 
people. 

(2) We will reflect briefly on the relationship between church renewal and the 
ministry of empowerment. 

(3) Then we will talk about the nature and different aspects of a ministry of 
Christian empowerment. 


1. Reflection on power and empowerment 


When one talks of empowerment, one usually presupposes that there should be transfer 
of power or accompaniment that facilitates capacity or competence building. 
Generally speaking empowerment raises questions about power, whose 
power, what kind of power, how to get power, for what purpose, how to 
maintain or increase power, etc.? 


We will not speak of empowerment in general but focus our discussion on the ministry 
of Christian empowerment. Therefore, we will concentrate in this presentation on the 
biblical concept of power and its role in Christian ministry. 


On one occasion, Jesus taught his disciples about the distinction between two kinds of 
power. That was when the mother of the sons of Zebedee asked Jesus to give two 
prominent positions for her sons in Christ's kingdom (Mat 20: 20-28). Noticing that the 
other disciples were irritated by this selfish request of the Zebedee brothers and 
knowing that all the disciples thought about asking for the same things all along, Jesus 
explained. “You know that the rulers of the gentiles lord it over them, and their great 
men exercise authority over them. It shall not be so among you, but whoever would be 
great among you must be your servant, and whoever would be first among you must be 
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your slave; even the Son of man came not to be served but to serve, and to give his life 
as a ransom for many”. 

At his last meeting with his disciples, before he was taken up into heaven, Jesus had to 
explain for the last time what power meant in God's reign. Jesus” disciples asked Jesus 
political questions about the restoration of Israel’s kingdom. Would Jesus do it now 
since he has power over death? When would theocracy be restored? Jesus’ answer to 
this power question was: “But you will receive power when the Holy Spirit has come 
upon you, and you will be my witnesses in Jerusalem, in all Judea and Samaria, and to 
the end of the earth” (Acts 1:8). 


In these two instances, we sense that Jesus was speaking of two different types of 
power. One is a power that imposes things on others, “lording it over them”, a power 
that builds the self at the detriment of others. This is the power that is said in political 
parlance that “Power corrupts. Absolute power corrupts absolutely”. People would do 
all kinds of things to access, command and keep this power. The other form of power is 
that which renders the self capable of suffering for the sake of another and not expecting 
anything in return. Let's hear St Paul's description of it: “For while we live we are 
always being given up to death for Jesus' sake, so that the life of Jesus may be 
manifested in our mortal flesh. So death is at work in us, but life in you” (II Cor. 4: 11 — 
12) 


This is a different type of power. This is sheer madness if taken to market places and 
political, social and economic circles. Even in Christian Ethics talking about this kind of 
power sounds more like weakness than strength, let alone power. But when we read the 
letters of the apostle Paul, we are overwhelmed by his “power talk”. In fact, for Paul the 
church is a “power house”, Christian living is a power exercise. Being itself is power. 
For the africanists among you, this sounds very much like Placide Tempels” view in his 
Bantu Philosophy. The essential difference is that for Tempels, power as life force must 
increase -- for decrease is evil. For the apostle Paul, God's power, revealed in Jesus 
Christ, is characterized by “spending” the self for the sake of the other. This, for Paul, is 
real power, and this power is the basis of the Christian faith. 


In the midst of all the contemporary “power talks” it is quite refreshing to rediscover 
once again that, for Paul and the gospel writers, especially Luke, power is central to all 
God-talk and to all church-walk. Let's look at some of Paul's writings. In Corinthians 4: 
20, he writes, “For the kingdom of God does not consist in talk but in power — 
dynamis”. When he talks about his ministry of proclamation he wrote, “For our gospel 
did not come to you in word only, but also in power in the Holy Spirit, and with much 
conviction” (1 Thes. 1:5). 


Addressing the issue of discipleship, Paul makes the central role of power very explicit. 
To the Ephesians he wrote, “7 pray that [God] may grant you, according to the riches of 
His glory, to be strengthened with power through His Spirit in the inner person” 
(Eph.3:16). To the Colossians he wrote, “May you be strengthened will all power, 
according to His glorious might, for all endurance and patience, with joy” (Col. 1:11). 
And to his beloved son Timothy, Paul’s exhortation was, “For God has not given us a 
spirit of fearfulness, but one of power, love and sound judgment. So do not be ashamed 
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of the testimony about our Lord, or of me His prisoner. Instead, share in my suffering 
for the gospel, relying on the power of God” (II Tim. 1:7-8). 


T hope that we have noticed that Paul spoke of this power not negatively, as abnegation 
or refraining from something or disengaging from the life of the world. On the contrary 
this power, which is liberating, life sustaining and grace affirming is as positive as 
God's love itself. In reality I would say that it is the power that guaranties God's love, 
it is the power that makes grace possible. It is the power that underscores the whole 
ministry of Jesus Christ. It is the power that the Holy Spirit works in and through the 
church. 


With added reflection, 1 would say that the power Paul talks about in his letters is of the 
very being of the church. It did not originate from the church, it is a gift of God but it is 
of the being of the church. The church cannot reject or neglect this gift of power without 
denying itself. It is this power which underlies and makes possible the church’s ministry 
of empowerment. 


2. Ministry of Empowerment and church renewal 


T have expressed on different occasions that church renewal -- be it liturgical, revival or 
charismatic, does not start simply because some people wish to be innovative and start 
something new in the church. People who tried to start interest groups or movements of 
some sort in the church realized soon enough that it takes more than human creativity or 
ingenuity to start and maintain a spiritual movement. In my experience of renewal 
movements, especially in Madagascar, real church renewal — that which brings in-depth 
spiritual revival, begins with people awakening to the power of God. 


People are awakened to experience the life sustaining, liberating and grace affirming 
power of God in different ways. People may be overwhelmed by the power of God's 
forgiveness as Micah the prophet said: “Who is a God like thee, pardoning iniquity and 
passing over transgression for the remnant of his inheritance? He does not retain his 
anger for ever because he delights in steadfast love” (Micah 7:18). The Psalmist also 
sang: “But there is forgiveness with thee, that thou mayest be feared” (Ps. 130:4). The 
sense of liberation from the bondage of past deeds can be so intense that a person's life 
is completely “turned inside out”. The joy of starting on a new page is terrifically 
“explosive”! There is power in God's forgiveness! 


Jesus” disciples were captivated by the power of God's Word they heard in Jesus, a 
power that so sustained them at the depth of their being that they could not part from it. 
They said, “To whom shall we go? You have the Word of eternal life”. Mary Magdalene 
awakened to the power of God that liberated her from demonic captivity. She 
surrendered her life totally to following Jesus. She became the first person recorded in 
the gospels to preach the resurrection of our Lord. There was Thomas the twin, the one 
who was not gullible but wanted to test all theories empirically. He was awakened by 
the grace affirming power of the resurrected Christ. “My Lord and my God!” Thomas 
exclaimed. No more room for doubts or for looking back. Tradition has it that he went 
as far as India to preach the gospel of Jesus and found a martyr’s death there. The Mar 
Thomas church was named after him. 
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We can talk of many others in the Scriptures, in the history of the church or in our own 
acquaintances. What they all share in common is that the encounter with the power of 
God has marked them for life. They could never be the same again. They became 
witnesses of the love of the One who came to them in the encounter. We need to hasten 
to say, however that these awakening encounters always immerse us back in our 
essential and primordial awakening, namely our baptism, through which the power of 
God has transferred us from the reign of darkness into light and has sealed us with the 
gift of the Holy Spirit. 


As church renewal — revival, or awakening, is based on God's power, discipleship takes 
the form of empowerment ministry. We need to make two important points at this 
juncture. First, it is quite probable that a church might attempt to engage in a ministry of 
empowerment without grounding it on the experience of renewal in the church. Such 
ministry can take the form and/or the strategy of political/ideological empowerment or 
that of an ethic of empowerment. Such ministry can indeed achieve the aims the 
planners devised for it, but would it really foster a holistic empowerment of people? 
What kind of power would have animated it? Whose power is being transferred? 


Secondly, it is also quite probable that a church renewal has not engaged into a ministry 
of empowerment. Either the renewal experience of the church was not based on 
awakening to the power of God or the church had from the beginning a wrong 
understanding of God's power. Individuals within the church become self-centered and 
think of church renewal as only for self-edification. Church renewal based on the self- 
giving and liberating power of God is a renewal for mission’. A ministry of 
empowerment is an expression of this mission of the church. In other words, a missional 
church is a revived/ awakened church for it is moved by the power of the Holy Spirit in 
its midst. One can say, therefore, “no ministry of empowerment without church renewal 
and no church renewal without ministry of empowerment. 


3. Ministry of Empowerment 


As people awaken to the power of God, they are led by the Holy Spirit to participate in 
God’s mission in the world. As Jesus said, You will receive power through the Holy 
Spirit and you will be my witnesses ... to the end of the earth. 


The ministry of empowerment, in churches that have had renewal movement for some 
time, consists of three inter-related components as based on the gifts of the Spirit. (1 
Cor.12:4 - 11) They are: (1) empowerment through the Word of God, (2) empowerment 
through prayer and (3) empowerment through diakonia or service. 

One important aspect of a ministry of empowerment is that it does not consider people 
as mere recipients. People are empowered by the Holy Spirit through the work of the 
church to live the life described by the gospel, i.e. an abundant life. An abundant life is 





' Here mission is understood in a comprehensive way. It encompasses proclamation, nurturing, service, 
advocacy, dialogue with people of diverse faiths, and care of creation. Mission is for reconciliation, 
transformation and empowerment. 
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a life that overflows. In a ministry of empowerment everyone is empowered to look for 
another who needs life empowerment. 


2.1. Empowerment through the Word of God. 
As the apostle Paul wrote: “Let the word of Christ dwell in you richly, as you 
teach and admonish one another in all wisdom, and as you sing psalms and 
hymns and spiritual songs with thankfulness in your hearts to God” (Col. 3:16). 


In churches engaged in ministry of empowerment, the Word plays a central role 
in: 

- Evangelism, preaching, bible studies, Sunday schools 

- Counseling 

- Healing sessions 

- Regular conversations 


Christians do not only learn how to receive (or harvest) the power of the living 
Word but also how to share the power of life with others. The establishment of 
prayer cells or house churches is very beneficial for churches in urban settings. 


3.2. Empowerment through prayer 


Prayer is also a source of empowerment when Christians learn to pray together 
in the Spirit (Eph. 6:18). A ministry of empowerment through prayer can take 
the form of prayer as: 

- Intercession, 

- Healing, exorcism 

- Accompaniment 


Many Christians today still believe in the power of prayer. They believe that 
God answers prayers and that prayer can change relations, situations and even 
reality. People ask fellow Christians to pray for them or their loved ones or their 
work. When asked to intercede for another, one should not only promise to pray 
but should actually do so. Effective participation in God’s mission is possible 
because of prayer. The priesthood of all believers is a reality not just a doctrine. 


3.3. Empowerment through diakonia or service. 


Compassion, being in touch with and being touched by the pains of the suffering 
and the excluded of society, is one of the marks of a ministry of empowerment. 
It is in this sense that Christians are saying that diakonia is not only part of the 
good news but is good news. 


Diakonia work, in towns or cities, may take the form of giving hospitality to 
strangers, delinquent youth, estranged wives or abused girls seeking asylum, 
orphans, unwanted babies, mentally disturbed persons, demon possessed 
persons, and so on and so forth. It may take the form of helping the poor and 
unemployed find some means of livelihood. 
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Besides these diakonia works, the church is also challenged to deal with the 
extreme poverty that grips 2/3 of the world today due to economic globalization. 
There is also the challenge of ATM (AIDS, Tuberculosis and Malaria) 
throughout the world, but especially in the South. It is here that the relationship 
between church renewal and ministry of empowerment is really tested. Does the 
church engage in diakonia from the humanitarian point of view or from the 
prompting and leading of the Holy Spirit? 


Conclusion. 


What I tried to convey to you in this brief presentation is three fold: 
(1) The ministry of empowerment cannot be understood apart from the presence 
and experience of God’s gift of power through the Holy Spirit. 


(2) A ministry of empowerment is the expression of church renewal. These two 
are dialectically linked with each other. 


(3) Renewal and empowerment are for mission. Church renewal shows that 
empowerment as expression of the mission of the church is of the being of 
the church and not only its act. A missional church, therefore, is a revival 
church and an empowering church 
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The Ministry of Prayer by the Laity 


Ms Amsalework Tameru 


Introduction 


As someone who comes from the world's fastest growing and charismatic Lutheran 
churches, The Ethiopian Evangelical Church Mekane Yesus, it seemed appropriate for 
me to focus on the prayer experience of the Church and its contribution to the proper 
growth of renewal movements in the church. 


It is my hope that in our discussions on this paper, the group members may be able to 
point out other relevant contexts, experiences and Scriptural interpretations. 


The practice of prayer in the EECMY 


2.1. The impact of the Ethiopian Orthodox Church (EOC): 

The EOC is one of the oldest churches in the world. The Ethiopian culture and 
Christianity have to a great extent been influenced by many of the customs of the EOC. 
The content and the performance of both public and private prayer are clearly stated in 
the order of the Ethiopian Orthodox Church. Prayer is so valued that intercessory 
prayers are offered even for the dead. 


According to the EOC order, prayer is done seven times a day of which the morning and 
evening prayers are done both by the laity and the clergy at the church. At the remaining 
hours they can pray in any appropriate place. There are some particular public prayers 
that are conducted by priests with the participation of the laity. These are prayer of the 
dedication of a new church, baptism, ordination, consecration, matrimony, litany, 
intercession for the dead, liturgy and the like. 


2.2. Ethiopian Evangelical Church Mekane Yesus (EECMY)- Lutheran: 

Though no peculiarity can be claimed, it is evident that the communal life style and the 
warm nature of the society have provided room for evangelism, Christian value, practice 
of free prayer and later to the renewal movements. In addition to that the high influence 
of the EOC has paved a way to the welcoming of the communal prayer in the Mekane 
Yesus and other evangelical churches. 


Like many other places the world, the impact of Pentecostalism has been realized by the 
EECMY as well. The Charismatic movement first appeared in 1951. Later, in 1965, a 
stronger movement started among students, especially university students. The 
movement expanded fast, mainly due to its evangelistic zeal and its form of worship in 
prayer groups that placed great importance on freedom though sometimes it is strongly 
emotional and unorganized. Conducting fasting and whole night prayer meetings was 
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common among the group. The movement was indigenous in its leadership and the 
evangelistic work has often been done with individual Christians who were untrained. 


The charismatic movement was not accepted by the majority. It faced opposition from 
some of the churches and from the existing socialist system. When the renewal 
movement faced opposition, some members left the church to establish new churches 
and others remained in informal groups. In the places where the charismatic movement 
was welcomed, the adherents remained effective members of the church. 


What methodological steps has the Church taken to keep Pentecostal-influenced 
Mekane Yesus youth within the EECMY? The EECMY officials with the board and the 
principal of the Mekane Yesus Theological Seminary agreed in 1973 to admit a few 
charismatic students to the Theological Seminary. The purpose was to give them 
theological guidance, and win them for future ministry within the Mekane Yesus 
Church. After the students entered the Seminary, much controversy arose within the 
student body. The adoption of a fundamental Pentecostal theology made it difficult for 
many to live peaceably in a Lutheran context. 


By 1976, as the charismatic movement was exercising more influence and the 
opposition remained, the leadership of the EECMY conducted a consultation that issued 
a recommendation that has served as the official guideline. The participants devoted an 
extended survey to the pneumatological teaching of both the Old Testament and the 
New Testament. The report concluded with some practical suggestions for solving the 
problems that the charismatic movement had caused. Hence, rigorous prayer life of the 
charismatic circle had been seen as a neglected portion of the church's life. The church 
was called to a renewed exercise of that which characterized the life of our Lord and the 
apostolic church. They considered the revival movement as a response to the long time 
prayer of the congregations for the renewal of the church. In light of this understanding 
a recommendation that highlighted the following reflections was issued. 
1. The Mekane Yesus Church should be open to Charismatic practices; see it 
as a blessing; and guide it according to the Word of God. 
2. There should be possibilities in congregations to have meetings with more 
freedom and openness to the gifts of the spirit. 
3. Prayer and bible study groups should be established in the Mekane Yesus 
congregations for a better understanding. Prayer groups need not be 
exclusively for charismatics, they should be open to all members. 


It is true that this effort has not been equal in all parts of the church. However, it is 
reported that in 1978 three fourths of the student body of the Seminary had become 
charismatic. The dispersal of these students carried the charismatic movement and the 
controversy connected to it to the various parts of the country. Some of the missionaries 
were more skeptical and even opposed. 


The above description shouldn't devalue the laity's participation in prayer prior to the 
appearance of the charismatic movement. Despite the fact that the church's order had 
been highly dependent on the different traditions of mission backgrounds that had been 
functioning in different parts of the country, the local context sustained the mutual 
participation of the laity and the clergy or other church leaders. In addition to this, the 
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departure of the foreign missionaries during the Italian occupation in 1935-40 while the 
church was yet an infant allowed the local people to produce an indigenous form of 
leadership and order of ministry in which communal prayer and leading Bible study 
were the major activities. This seems particularly true in the southern part of the country 
where the protestant missionaries had not been well established. The free prayer that 
characterizes the charismatic movement cannot be alarmingly new in that case. The 
problem arose mainly because of the enthusiastic and sometimes even disorderly 
worship which the movement promotes and was somewhat at variance with the 
established ways of worship. Hence, the tension remained between the older people who 
were accustomed to the existing form of worship and prayer style over against the youth 
who were identified as charismatics. 


3. The Ministry of Prayer 


There is no clear distinction between clergy and laity in the NT. All share one common 
vocation to be the new people of God. They gathered for prayer, sharing the word of 
God and breaking the bread together though the form of gathering cannot be precisely 
explained. However, later on in church history a sharp differentiation developed which 
degraded the ministries of lay people and emphasized the special functions of the 
clergy. In many churches, worship is still very much clerically designed and led. Often 
there is no careful strategy for the growing of mature and informed laity in different 
aspects of church ministry. The laity were often considered and considered themselves a 
lower grade of Christian than the ordained ministers. 


The Lutheran church is one, among others, to recover much of the NT teachings at the 
time of Reformation. As indicated by the reformers, there is no fundamental difference 
between ordained ministers and the laity except for their function. The evangelical 
movement of the 18" and 19" centuries laid great emphasis on the responsibilities of all 
committed Christian people. The Lutheran Church today needs to reinterpret and apply 
the doctrine of the priesthood of all believers in appropriate and relevant ways. It is 
important to note that developments should not only emphasize a promotion of the 
existing pattern but there needs to be openness for searching and examining new 
directions. 


All members of the church have different gifts. Lack of participation prevents the laity 
from identifying and practicing their particular gifts. It keeps them passive. Where 
prayer is practiced by the whole of the laity, unity is stronger, the gap between the laity 
and clergy is reduced and visions are shared. Everybody has a possibility of discovering 
one’s own gifts which active participation helps identify. In addition, in group prayers, 
we let the Holy Spirit create his fruit within us in order that we can be united in love, be 
compassionate towards each other, and be humble so that we can follow God's lead. 
That means, for the better growth of the body of Christ, the ministers need a shift of 
outlook with regard to the participation of the laity. 1 am convinced that the problem is 
not that the laity are not interested in devoting themselves in prayer, rather, they don't 
have praying leaders. Those who are involved in pastoring, preaching, leadership, 
mission and tasks like these are required to devote more time in prayer and extend a call 
for prayer by following the model of Jesus. What is experienced in many places, 
nevertheless is the opposite. Often times, elderly people and women pray, but not those 
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who are the leaders. There is so much talk about lack of time, involvement and all sorts 
of distractions. Nehemiah, who fulfilled a role of both an ideal leader and prayer person, 
can be another great example in this regard. 


Sometimes our activities are very strictly formal and they lose the ability to consider 
what is momentarily relevant and the need of the believers. If people are not satisfied 
with what is available, they will start to look for other possible options. That is one of 
the reasons why in some cases believers moved church to church in Ethiopia. Perhaps, 
other contexts provide an option that can be outside of Christian moral value. 


Leaders also have to know that they need the prayer support of their congregation 
members. Many great people of God testify to have great power of prayer behind their 
success be it of spouse, family, group or congregation. Missionaries also bear similar 
testimony. How orderly it is or not there certainly lies a strong prayer foundation to any 
charismatic movement. In my view, the same call goes to all who seek and pray for 
church renewal. There is nothing entirely new in speaking about the necessity of 
communal prayer. It is only a question of rediscovering what had been of the practice of 
our Lord Jesus Christ and the early church. 


4. The necessity for prayer 


Many have expressed their frustration that contemporary Christians have received much 
teaching and read or even taught about prayer but have never really prayed. Knowledge 
that is not translated into practice is not what is required to bring about a change in the 
Christian community. Therefore, we must pray more if there is a need for change. 


The New Testament requires that Christians should pray without ceasing. An unceasing 
prayer shows a continuous communion that Christians hold with God. The distinctively 
personal relationship that Christians have with God is indicated in the Lord's Prayer. 
Among the Israelites, prayer to God was practiced from the earliest days. But Jesus 
added a new intimacy to the prayer of his followers by his use of an intimate family- 
address, Abba. 


Through prayer we confess not only our communion with God but also our Christian 
brotherhood that extends its embrace to all human beings and creation. Three points can 
be stated concerning the universal nature of prayer. First, prayer is addressed to the one 
God who is the Father of all members of the church. It marks our communal submission 
under his dominion. The fact that the Lord's Prayer is addressed in plural "our Father" is 
an expression of our communal confession. Secondly, we pray for all people to come to 
faith in the Lord. Thirdly, in prayer we bring all our concerns political, social, economic 
and others to the presence of our almighty God. Thus, prayerlessness means to overlook 
our relationship to God, our call to the church and to the world that we inhabit. 


One of the major reasons that churches become unprogressive is prayerlessness. In a 
similar way that the disciples, who were supposed to join Jesus in prayer during his 
agony in Gethsemane, fell asleep (Mt 26: 36-46), the church that does not pay attention 
for its call to prayer is spiritually asleep. By doing so, it fails to perform its 
responsibility to become an agent for the healing of the world. What is needed in the 
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church today is a new call to prayer. A new outbreak of revival can bring about the 
social and political changes necessary to keep us from international calamity and moral 
destruction. We pray because we believe that God is able to control and change things. 
If ministers and laity begin to see that in spiritual work everything depends upon prayer 
and that God himself is the helper of those who wait on Him, it would indeed be a day 
of hope for the Church. According to the Holy Scriptures, God has no favorite children. 
What has worked for some will also work for others. Renewal is possible anywhere 
people dedicate themselves to prayer. 


Literature for further reading 
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Renewal Spectrum and its Contribution 
to the Mission of the Church 


Bishop Owdenburg Moses Mdegella 


Introduction 


Church and renewal belong together in the same manner that food and the body belong 
together. Sometimes the metaphor of a car and the need for fuel and timely service have 
been used to show that as long as there is a Church there is renewal and where there is 
Church renewal the Church survives. How does the Church survive? I presume the 
Church survives through its mission. This means; where there is mission there is the 
Church and where there is the Church there is renewal. Where there is Church renewal 
there is the Holy Spirit. This relationship can be presented in a figure such as the one 
below. 


Holy Spirit 


Church Renewal 


Mission 


The figure above postulates that renewal leads to mission and mission brings forth the 
church and assures its survival. The Holy Spirit leads the Church and renews it as a 
normal routine so that the Church can retain its mission, which is fundamental for the 
cosmic well-being. This is well elaborated in the hymn as the Church sings, 


The Church of Christ in every age, beset by change but Spirit led, 


Must claim and test its heritage and keep on rising from the dead. 
Across the world, across the street, the victims of injustice cry, 
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For shelter and for bread to eat, and never live before they die. 


Then let the servant Church arise, a caring Church that longs to be 
A partner in Christ's sacrifice, and clothed in Christ's humanity. 

For he alone, whose blood was shed, can cure the fever in our blood, 
And teach us how to share bread and feed the starving multitude. 
We have no mission but to serve in full obedience to our Lord; 

To care for all without reserve, and spread his liberating Word. 
(Green 1903:433). 


This implies that the Holy Spirit has an obligation of renewing the Church so that it can 
be bold in using gifts and talents of its members to spread the Good News about Jesus 
(Acts 8:35), to be partakers in healing the sick, in caring for the handicapped, the blind, 
the lame, advocating peace and justice, feeding the hungry, advocating for the renewal 
of creation and reconciliation among warring nations, ethnic groups and spheres of 
economic imbalances. The counter-argument could therefore be thus asserted: Where 
there is no renewal there is no mission therefore is there any Church at all? 


In spite of its incomprehensible appearance, that is hard to please, church renewal 
should always be looked at as a positive sign for the life of the Church. Renewal brings 
about many experiences. It is sometimes pleasing and encouraging but sometimes 
comes with astringent, resentful and annoying experiences. The unfortunate part of this 
experience is that the Church has always felt threatened by waves of renewal whenever 
it was caught unawares. Nevertheless, renewal has been the gist of mission. 


We should therefore start our considerations from here that the church is essentially the 
workshop of the Holy Spirit and a missionary community. The tools of the workshop, 
other than the Word and sacraments are the natural gifts and acquired skills of believers 
that are affirmed together with the gifts of the Spirit. Within that giftedness believers in 
Christ are clothed, re-energized, renewed and commissioned with the authority of Christ 
to go forth with the mission of God. If we were allowed to see these arguments from 
common human practice we would say, the Holy Spirit or Christ himself and may be 
the Almighty God would seem careless if mission would be done without the 
continuous renewal and the empowerment of the Holy Spirit to the Church. 


Renewal and the empowerment of the Church for its mission 


Revival or renewal is a common phenomenon in all religions: All religions experience a 
period of downhill in all their endeavors. The Church as the body of Christ remains pure 
only on the divine part but as an institution whose life is fully shared by human beings, 
it suffers decay, corruption, schisms, heresies all sorts of human weakness and it might 
even lose its vision, calling, mission and the authority that comes from the Word of 
God. It is also noteworthy that the Church is in the world. The world does not always 
receive the Church from a positive perspective. Church history shows that it has 
suffered persecution, oppression, disparagement and distress. 


In the times when the Church experiences a downfall the Holy Spirit raises people 
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to pray and plead with God for a change that would bring healing to the ill situation. 
When the Church loses its vision and mission calling and when its members and leaders 
become hordes of insatiable seekers of wealth, power, prosperity and social status the 
Holy Spirit intervenes with the power of renewal. When the Church turns into an 
instrument of imperialism, conquest and displacement the Holy Spirit becomes 
aggrieved because it is a person with a personality. Such faces of the Church damage its 
mission and makes Christianity to be "severely questioned, repudiated, or 
condescendingly ignored'. (Bosch 1991:475). 


This was the case when God raised pioneers of renewal such as John Wycliffe and his 
associates who were burned at stake, and John Hus and his associates who were also 
burned at the stake. Nonetheless, God raised Martin Luther who led the Protestant 
Reformation as a renewal that made the Word of God reclaim its authority to be in the 
hands, minds and hearts of all people in all cultures and walks of life. After Luther, God 
raised many people to lead renewal such as John Wesley, Michael Wesley, Jacob 
Spener, and all who supported their course. Through them the priesthood of believers as 
set forth by Luther, was fulfilled and the use of Spiritual gifts in the body of Christ were 
put into practice for God's mission, which is the mission of the Church. Alluding to 
these contentions we notice that renewal is a wave whose changing power gives 
profound influence on missionary impetus and development. 


It is historically apparent that the Great Awakening, which was a series of revivals in 
the American colonies between 1726 and 1760, brought forth Methodism and the 
evangelical revival in the Anglican Church (Bosch: 277). It is also apparent that the 
other evangelical revival that is known as the Second Great Awakening between 1787 
and 1825 had profound influence on missionary activity. Renewal should therefore be 
looked at as an empowerment of the Church for mission. The Swahili version for 
empowerment is kuvikwa nguvu (being clothed with power). Luke in Acts 1:8 writes: 
“And you shall receive power, when the Holy Spirit has come upon you; and you shall 
be my witnesses in Jerusalem and in all Judea, and in Samaria and to the end of the 
earth". 


We can therefore link our arguments by saying that the primary purpose of Church 
renewal is to evangelize within the Church and outside the Church. Evangelizing or in 
common terms, witnessing, is an obligation for every believer. This means, every 
believer needs to be renewed and empowered. 


"Evangelizing is telling the good news about Jesus. It is the primary purpose of the 
church (Mark 16: 15 and the privilege of every believer (Acts 8:4). It is the 
purpose for which the Spirit of power is given (Christenson 1987:327). 


The missionary Church and renewal 
The Church is called into mission but it is renewed to be missionary. The focus of 
Church mission is in the great commission, where believers are called to make disciples 


of all nations. The Church that is not renewed can do mission. It can make disciples of 
all nations but that disciple making may end up being an exercise of meeting human 
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needs. Such can be a church that does mission but is not missionary. A Church that 
gives aid without witnessing the word of God does not qualify to be called a missionary 
church. 


Church renewal has to be looked at from a congregational level and not from an 
institutional level. The congregational level produces witnesses who make missionary 
of an institutional church. Personal testimonies on what Jesus has done to a person are 
common at congregational level. Those testimonies multiply members to the 
congregation. Those who give testimonies create an avalanche and a chain of witnesses. 
The manifestations of spiritual gifts give congregational members an assurance of the 
presence of the Holy Spirit. In that way renewal shows the missionary power of the 
Holy Spirit. "A heightening of missionary zeal is the characteristic of renewal 
movements (Christenson 1987: 330). 


Discrepancies of renewal in the mission of the Church 


It should be noted that most of the "Charismatic", neo- Pentecostal, classical Pentecostal 
and some evangelical churches that experienced renewal in the 20" century, misdirected 
their missionary efforts. Instead of witnessing for the Kingdom of God they witnessed 
for the Kingdom of their denominations and their own success and prosperity. When 
their members were zealous for witnessing they directed them to go to other churches 
and poach the well off members. Those who were not well off were poached on the 
arguments that their mother Churches did not have the right kind of baptism and lacked 
the Holy Spirit. 


Miracles, signs and wonders that were experienced in those churches were used to 
obstruct the growth of God's kingdom. Speaking, from the African context, miracles, 
signs and wonders could have attracted most of the non-believers to the Church instead 
of transferring believers from one church denomination to the other. This is what I call 
doing mission without being missionary. 


One other factor in Church renewal that does not contribute to the mission of the 
Church is an over emphasis on spiritual gifts that do not build the kingdom of God but 
are just for self edification such as speaking in tongues. Paul, in 1 Corinthians chapters 
12 and 13, reminds the Church that while he desires all gifts to be exercised he would 
wish that all could proclaim the message and show the fruit of love. Renewal that leads 
to the proclamation of the gospel in love contributes to the mission of the Church. Any 
renewal that is short of gospel proclamation and love does not contribute to the mission 
of the Church. 


One other discrepancy of renewal and its contribution to the mission of the Church is 
over-theologizing. When renewal swept through confessional churches some of the 
members spent their energies in theologizing on the gifts of the Holy Spirit instead of 
proclaiming to the world what Jesus was doing in their congregations. It is good to 
theologize on spiritual gifts but after theologizing some practical steps have to be taken 
in order to test that which has been theologized. The discrepancy is the disagreement 
between he lecture room and the congregation. 
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Conclusion 


The Holy Spirit brings renewal to the whole Church and calls the whole Church to 
mission. Renewal can contribute to the mission of the Church if it has new wineskins. 
The Holy Spirit renews the same people, in the same vineyard, with the same 
taskmasters, the same harvesters to produce wine in the same factory but new wine must 
be in new wineskins. Renewal without equippers might not contribute much to the 
mission of the Church. 
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The Challenge of Holistic Ministry to Charismatic Renewal 


Rev. María Ágústsdóttir 


Greetings 


I greet you with the words of the apostle Peter, 
To the exiles of the dispersion [...] chosen and destined by God the Father and 
sanctified by the Spirit for obedience to Jesus Christ and for sprinkling with his 
blood: May grace and peace be multiplied to you. (1Pet. 1.1-2) 


Introduction: Some characteristics of Icelandic (Lutheran) Christianity 


It had been said, of Icelandic Christianity, that it never made it to the resurrection side 
of the Cross. To be fair, I would like to correct this view by saying that it took us 900- 
950 years of Christendom to get to the resurrection! One could say, rightfully, that only 
in the 20" century our eyes have been opened fully to the light of Jesus Christ, the Risen 
Lord. The centuries before were dedicated to the Suffering Christ and the sorrows of 
humankind. This tendency was due historically to our social conditions, namely, bad 
housing, hunger, plagues and high death rates. These were only relieved significantly by 
the time of the World War II. 


During these centuries the Hymns of the Passion by Hallgrimur Pétursson, in memory 
of whom the biggest church in Iceland (where I have my office) was built, were of great 
significance. These hymns have molded the religious thinking of my nation for the last 
350 years. In the Hymns of the Passion, Hallgrimur Pétursson follows the way to the 
cross with Jesus, addressing him directly on the walk. The poet grieves for his own sin 
and professes his faith and trust in God in spite of all his sorrows. This is what we have 
in mind when we Icelanders view our selves at the foot of the cross, and thus, hardly 
making it to the other side. 


The question is: if only now, in my generation and maybe that of my parents and 
grandparents, we are seeing and experiencing the joy of the resurrection, what then 
about the whole Pentecostal issue? 


Of course, it was the Risen Lord that Reverend Hallgrimur was talking to and he truly 
rejoiced in the freedom the Lord brought to the afflicted soul. And to be sure, it was the 
Spirit of the Lord that he prayed in. However, the word Spirit (as in Holy Spirit) 
appears only 14 times in his 50 Hymns of the Passion, of which the shortest having 8 
verses and the longest 29. From the perspective of the world and words of Hallgrimur 
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Pétursson, therefore, the Spirit of God has no part in the believers’ regular vocabulary 
as they live out their faith in the world. 


Still, I don't think that it will take us another 9 centuries to get to the Holy Spirit (if I 
was right about our way to the resurrection); the power of the resurrection being the 
same power the Spirit of God provides the believers. We are on our way; as pastors are 
preaching on sanctification more than before with applications on daily life. 


Signs of renewal in the Evangelical Lutheran Church of Iceland 


Now, to get to our topic, is there such a thing as charismatic renewal in the evangelical 
Lutheran Church of Iceland? My church is by far the biggest denomination in my 
country with some 95% of the population being members. Well, we do have some signs 
of it. To mention one example, the Thomas mass (a Finland modeled worship service 
for those who have trouble believing) is a great success. It is held on Sunday evening on 
a monthly basis in the church of the dean of eastern Reykjavik with the participation of 
many pastors, deacons and laypeople. The mass has a charismatic flow with modern 
Christian music, prayer with laying on of hands, and short evangelistic preaching. 
Evening services are getting more and more popular all over Iceland, often with the 
same characteristics as the Thomas mass, and often calling in special groups of people, 
such as alcoholics, women, parents-for-the-first-time, and so forth. 


When I was serving as a pastor in Häteigskirkja, a church near the center of Reykjavik, 
five years ago (in 1997-98), I continued a ritual that had been practiced for some years 
in that church. It was held every Thursday night with Taizé songs and the laying on of 
hands. The current pastor at that church now is using oil as he prays for individuals who 
wish to come forward. Some other pastors of the Lutheran Church in Iceland are also 
using rituals of their own creation with anointing in their services, for example, when 
evangelizing downtown at the flea market cafeteria. 


This practice has caused co-workers in the church to raise questions, as to their freedom 
to invent and use new rituals thinking that these might serve the purpose of bringing 
God's love closer to people in different situations. 


Some other examples of what could be called charismatic renewal would be the Alfa- 
courses, now very popular in many denominations in Iceland, including the evangelical 
Lutheran church, and The 12 steps — a Spiritual Journey, which is a christianized group 
work, based on the 12 steps of Alcoholics Anonymous (AA). 


Moreover, we do have a rich liturgical movement in Iceland, which has brought out 
some very important changes in our worship services in the last 20 years or so. It is 
interesting to note that often the same people, both pastors and lay, are attracted to the 
liturgical as to the charismatic movement. The aim is the same, namely, to foster an 
atmosphere of openness to God's love. 
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Those are examples of holistic evangelization, using different methods to bring the 
Gospel to different people. As to other human needs than the spiritual ones, the 
Icelandic Church also provides some assistance to people of low incomes. 


Holistic Mission 


Let us now address the main question this track was supposed to ask and attempt to give 
some answers. How does Holistic Ministry/Mission challenge Charismatic Renewal 
beyond a one-sided, spiritualistic, individualistic approach? 


First, let us look at some definitions. What is Holistic Mission/Ministry? Simply put, 
Holistic Mission must be a ministry that serves the needs of the whole person. In 
ministry and mission, Jesus Christ is our role model, and his ministry certainly was a 
holistic one. He went teaching, preaching and healing, as we see in Matthew 9.35: 
And Jesus went about all the cities and villages, teaching in their synagogues, 
preaching the gospel of the kingdom, and healing every sickness and every 
disease among the people. 


That Jesus also saw feeding the hungry as a part of his mission is obvious (e.g. Luke 
9.10-17). Holistic ministry today would then be a ministry, based on Jesus missionary 
model, ministering to the whole person and even to a whole group of people. Jesus” 
ministry included teaching, preaching, feeding and healing, that is, a ministry touching 
people”s different needs: 

Emotional 

Social 

Spiritual and 

Physical. 


Holistic mission aims at meeting both the practical and spiritual needs of hungry and 
hurting people around the world, holding that feeding the body and mind as well as the 
soul is an important part of reaching people with the message of the Gospel E 


There should be, of course, a proper balance between social outreach ministry and the 
proclamation of the Word of God. We must not get so caught up in doing ministry that 
we neglect preaching the Gospel, or — on the other hand — so focused on evangelizing 
that we have no practical love. 


This could be the danger of a charismatic renewal — that it becomes so spiritualistic and 
individualistic that it forgets all about serving the multiple sides of human life, and thus 
misses its goal of bringing God's love closer to all people in their different situations. 





? Inspired by Global Mission 's web page. 
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Charismatic renewal 


What then is Charismatic Renewal? Looking at the history of renewal movements, the 
charismatic movement can be traced back to the Pentecostal renewal around 1900 — the 
awakening in Azusa Street, where the gift of speaking in tongues became the main sign 
of the baptism in the Holy Spirit. This renewal, resulting in the widespread mission and 
phenomenal growth of Pentecostal churches all over the world in the 20" century, has 
been called the First Wave. The Second Wave is what normally is defined as 
charismatic renewal, reaching the established churches, Protestants and Catholics, with 
its beginning in the 1960. And now, since the 1980, it is said that we are riding the 
Third Wave of the Holy Spirit. 





One of the differences between the second and the third wave is that in the third wave 
more and more conservative evangelicals are being touched by the Spirit. Both in the 
second and third wave, speaking in tongues, which is the characteristic of the work of 
the Holy Spirit, is no longer deemed necessary, although it is still viewed as a good 
thing. The other gifts of the Spirit, such as faith healing, prophecy, etc., are also 
welcome. 


The third wave Charismatic movement would typically not use the terminology of 
baptism in the Holy Spirit (as the first wave) or being baptized in the Holy Spirit (as 
would the second). Instead the expression used would be being filled with the Holy 
Spirit or maybe equipped by the Holy Spirit, The terminology is important, as it defines 
the believers” experience of the spiritual touch. Dropping the terminology of baptism, it 
is underscored that the filling of the Spirit is a step — a very important one — in the 
process of spiritual growing. Also, in this way it is pointed out that the spiritual filling is 
a continual process, often having a dramatic beginning, but should all the same be an 
experience sought after daily. 


The Third wave’s aim is to equip all believers to practice the gifts of the Spirit in a 
higher degree than the First and the Second. This surely is in step with our Lutheran 
heritage, that “all we, who have been baptized, are all uniformly priests in virtue of that 
very fact”? 


Holistic versus individualistic 


So, what is the Challenge of Holistic Mission to Charismatic Renewal? As I see it from 
my Icelandic, evangelical Lutheran point of view, there does not need to be a gap 
between the two. As a matter of fact, I would say that the Gifts of the Spirit are that 
which build the bridge from Holistic Mission to Charismatic Renewal. Let us take a 
closer look at this affirmation. 





> Martin Luther: Pagan Servitude of the Church 1520, in: Selections from his Writings by John 
Dillenberger 1961, p. 345. 
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The gifts of the Spirit are in nature holistic. The first and foremost would be the gift of 
love (1. Cor. 13), with the gift of faith as a cornerstone, as Paul puts it, “no one can say: 
“Jesus is Lord” except by the Holy Spirit” (1. Cor. 12.3). 


The gift of love is — as we know from the example of Jesus Christ — totally holistic, 
taking care of other people in every way. The other gifts are also more or less so, as 
Paul said, “the manifestation of the Spirit is given for the common good” (1. Cor. 12.7). 
Therefore, the message of wisdom and knowledge, gifts of healing and miraculous 
powers, prophecy, distinguishing between spirits, speaking in different kinds of tongues, 
interpretation of tongues, just to mention those that Paul mentions in I Corinthians 12 — 
should all serve the common good with love as the leading gift. 


Most of this could easily be applied to the holistic view of human beings. Wisdom and 
knowledge are surely needed in both the emotional, social and physical realms of 
human existence, no less than in the spiritual. The gifts of healing and miraculous 
powers are not at all restricted to spiritual healing and miracles, but highly needed in the 
other spheres as well. The rest of the gifts, prophecy, distinguishing between spirits, 
speaking in different kinds of tongues, interpretation of tongues, could be classified as 
belonging only to the spiritual sphere, but surely they too have emotional, social and 
physical characteristics. 


So, if charismatic renewal is to be used as an implement of holistic mission, all the gifts 
of the Spirit must be involved. “He who speaks in a tongue edifies himself”, the apostle 
points out, “but he who prophesies edifies the church” (1 Cor:14.4). As said before, the 
charismatic movement no longer sees the speaking in tongues as the only and necessary 
sign of a spirit-filled life. Still, I would agree with Paul, saying: “7 would like every one 
of you to speak in tongues” (1Cor: 14.5). But we need to respect and desire the different 
kinds of gifts, service and working, brought by the same Spirit, the same Lord, the same 
God (1 Cor 12:4-5). 


One of the ways for the Church to use all the different gifts in its ministry is to open the 
doors to the service of different kinds of people with different kinds of method. In the 
Lutheran church we have tended to forget Martin Luther’s teaching on the priesthood of 
all believers, thus allowing only a selected group of well-educated people — preferably 
ordained - to serve in our churches. Thereby, we exclude many gifted Christians, who 
do not find room for their service in the church. 


I mentioned before the work of small groups like Alfa and the 12 Steps. Those groups 
provide space for all kinds of people to grow, a space to experience the reality of God’s 
love meeting real people through the touch of the Holy Spirit. In the beginning, such a 
touch might be both spiritualistic and individualistic, serving the spiritual need of a 
particular person. Later on, however, the implications of such a touch may take on both 
emotional and social, or even physical character, as the groups include social services 
by serving soup or coffee! After a while, I have noticed, this individualistic meeting of 
God and people gets to a (sometimes unexpected) deeper level, calling forth the longing 
to know more about the Christian faith and to serve others in love. Keeping this in 
mind, evangelical Lutheran churches must strive to welcome new candidates for living a 
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spirit-filled life in faith and work. We must get rid of some brand of professionalism 
that does not trust in God to equip God’s people. I’m not saying that we should not have 
proper education or demand certain qualifications for certain services. I am only saying 
that we should welcome the multiple ways of the Lord, through which he makes all 
things work for good for his faithful people, the Church. 


In that way we can have a holistic mission, both nationally and internationally, inspired 
by and not afraid of the many-faceted Charismatic Renewal, counting on God to fill us 
with all the different Gifts of the Holy Spirit. 


“Since we live by the Spirit, let us keep in step with the Spirit” (Gal. 5.25). 
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The Mega-Church Phenomena: More and Bigger 


Rev. Todd A. Wallace 


Throughout the world the number of large congregations is growing rapidly and the size 
of these congregations is growing larger. 


For the sake of conversation a mega-church is a congregation that averages over 3000 
adult worshippers a week. The number of these congregations is growing worldwide. In 
South Korea, the largest Methodist and Presbyterian congregations in the world draw in 
close to 10,000 worshippers each every week. Of course, it is also in South Korea where 
the famous congregation of David Yonggi Cho continues to grow well past 20,000 
worshippers. In Argentina, King of Kings Assemblies of God Church in Buenos Aires 
led by Claudio Freidzon is typical of the number of large churches in that country. 


However, the real growth in the mega-church phenomenon is now an African reality. 
Perhaps the country of Nigeria best illustrates the growth of mega- churches in Africa. 
David Oyedepo pastors the Winners Chapel in Ota, 30 miles west of Lagos. He has built 
the largest church building in the world. It sits on a 638-acre campus and has seating for 
over 50,000 worshippers. The Nigerian phenomenon is pervasive with Nigerians 
leading the largest churches in Kenya, Tanzania, Ghana, Zimbabwe, and Jamaica. 


The United States also has a sizeable number of mega-churches. The size of the 
congregations, however, does not approach the size of the Korean churches nor does the 
growth of the American mega-church come close to the number of large congregations 
springing up on the African continent. 


The popularity of mega-churches is simple to understand on one level —they are 
attractive to large numbers of people because they meet needs that many people have in 
ways that many people can understand and receive. Bill Hybels, a prominent mega- 
church leader from America, often talks about the importance of interpreting the culture 
and then targeting the ministry of the congregation to needs in the culture in ways that 
are relevant to the culture. Mega-churches and their leaders seem to have a genius for 
tapping into the hurts and hopes of the general population and then delivering the 
Christian message in culturally relevant ways with high impact and an extraordinary 
level of skill. Most church growth experts and missiologists would agree that a common 
element to most mega-churches is the personality, gifts, and anointing of an 
extraordinary leader. It is common for most very large churches to be closely associated 
with the leader. 


The obvious benefit of these congregations is the sheer number of people they are able 
to minister to at some level and the high visibility of their existence. They are simply 
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too big to miss. The resources of the mega-church are considerable and concentrated 
giving them the opportunity to begin and fund numerous ministries that meet the needs 
of masses of people. And mega- churches are simply exciting for people who enjoy the 
thrill of thousands of people gathered for the purposes of God. 


Mega-churches also have some unique challenges and potential liabilities. Because they 
are often led and identified with a single strong leader the failure or fall or simply the 
passing on of that leader can quickly diminish the size and scope of the congregation. 


Another challenge of the mega-church is to help people experience Christian 
discipleship within the context of deep inter-personal relationships. The fabric of 
Christian community is caring for others and receiving care and mega-churches must 
constantly work at facilitating this dynamic. 


A third challenge of mega-churches is simple institutional inertia. When a church owns 
property and operates a ministry in the 10s or 100s of millions of dollars the sheer need 
to keep the business of the church running begins to become an increasing priority. It is 
easy to transition from doing ministry, to reach and bless people, to keeping the 
business of the church funded and growing. 


The most challenging aspect of the mega-church phenomenon, however, is on the level 
of relationships with the larger Body of Christ. Every mega-church is an individual 
force and entity. Because they have so many resources they can compete effectively for 
the interest and participation of the larger Christian community. It is typical for mega- 
churches to grow by adding Christians from other congregations, who simply like the 
culture and services of the mega-church better than other smaller congregations. 


God is doing something historic in the growth and spread of mega-churches. What is of 
God in this movement is certainly a matter for keen and critical discernment. 
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Renewal Movements and Lutheran Tradition 


Tensions and compatibility between Renewal Movements 
and Lutheran Tradition from the Historical, Confessional 
and Theological Perspective 


Rev. Dr. Steen Olsen 


1. Introduction 


Earlier this year an African pastor visited my church in Australia.* Pastor Gemechis 
Desta Buba of the Ethiopian Evangelical Church Mekane Yesus (and the Evangelical 
Lutheran Church in America) was a guest speaker at the Turning Point conference in 
New South Wales and at a seminar at one of our larger congregations in Adelaide, 
South Australia. The Lutheran reported 


In Adelaide, Pastor Gemechis taught and modeled prayer, sharing the love of 
Jesus and engaging in spiritual warfare. ... The three hundred or so people who 
attended the seminar were deeply moved by the Holy Spirit, as Pastor Gemechis 
preached and engaged in prayer ministry among us. As a result many of us have a 
new hunger for the word of God, prayer and witness to others. The fruit is looking 
good. ... That God should send us such a gifted servant at this point in our 
journey is a remarkable expression of his grace. He has not left us to be overrun 
by the prevailing forces in our country. We look forward to God restoring the 
vision of Pedro Fernandez de Quiros, who, on the day of Pentecost 1606, claimed 
“the south as far as the pole in the name of Jesus”. Although he never actually saw 
it, he called our country Australia del Espiritu Sanctu — Southland of the Holy 
Spirit. 


Australia and New Zealand are obviously in the southern hemisphere, yet in the terms 
of this consultation we should perhaps be considered of the “north”. In other ways that is 
not so clear. Traditionally our people have been a mixture of European, and Aboriginal 
in Australia and Maori / Pacific Islanders in New Zealand. Now we are increasingly 
Asian, with a significant growing population of Africans. New Zealand’s largest city 
Auckland has just reached the stage where Europeans are a minority. How delightful 
then, that God should use a brother from Ethiopia as one of his instruments to serve us 
in renewal. It is my conviction that within our Lutheran family ‘north’ and ‘south’ have 


* The Lutheran Church of New Zealand is a district or diocese of the Lutheran Church of Australia, 
$ Karl Brettig, in The Lutheran [the magazine of the Lutheran Church of Australia] Vol 36 No 3, 1 April 
2002, p9. 
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much to offer each other. In fact, we need each other. The churches of the ‘north’ need 
the vibrancy of the churches of the ‘south’ so that the Spirit may blow his fresh 
renewing breeze through our ancient forms and structures. In turn, the wisdom of the 
centuries, encapsulated in the theological reflection of the churches of the ‘north’, 
assists the rapidly growing churches in the “south” to ensure that the gospel is clearly 
heard. 


It is, of course, not that simple. “South” and ‘north’, as we use the terms, sometimes 
overlap within the same lands and the same churches. Perhaps 1 should express it this 
way: Renewal movements and Lutheran tradition have much to offer each other. While 
I want to explore some of the tensions, these have already been widely discussed. 
Sometimes this has been with more heat than light and without a genuine dialogue 
between the two, but new criticism of the critiques will probably not move us very far 
forward. 


In this presentation, therefore, 1 want to place the major emphasis on points of 
compatibility between Lutheran renewal movements and our shared tradition. 1 want to 
suggest a number of bridges that may assist renewal movements in being made 
welcome in our churches. 1 am convinced that our Lutheran tradition needs its renewal 
movements and that our renewal movements need our Lutheran tradition. This comes 
into particular focus as we wrestle with the questions that come from being missional 
churches that have been sent to the world by our Lord. 


There are, of course, many more points of compatibility than those that 1 will raise. 1 
have selected a few areas that 1 believe will lead to a fruitful discussion. You will no 
doubt have others. I cannot claim to have wide experience of renewal movements or 
tradition throughout the Lutheran world. I bring a contribution from my experience and 
my part of the world, confident that others will build on it. 


2. “Swallowed, Feathers and All!” 

There has been tension between Lutheran tradition and renewal ever since Luther 
complained that Andreas Kalstadt had “swallowed the Holy Spirit, feathers and all.” In 
our own time tension has resulted from the renewal’s conviction that God speaks today 
through gifts like prophecy, interpretation, discernment and in visions and dreams, and 
the traditional understanding of some that God only speaks through the means of grace. 
Some take a dispensationalist view that the gifts of the Spirit mentioned in the New 
Testament were only for the time before the formation of the NT canon (but that is not a 
very Lutheran approach). When one reads the confessions one finds that the statements 
are somewhat qualified. For example: 


In the Augsburg Confession [1530] we read 
To obtain such faith God instituted the office of preaching, giving the gospel and 
the sacraments. Through these, as through means, he gives the Holy Spirit who 
produces faith, where and when he wills, in those who hear the gospel. It teaches 
that we have a gracious God, not through our merit, but through Christ's merit, 
when we so believe. Condemned are the Anabaptists and others who teach that we 
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receive the Holy Spirit without the external word of the gospel through our own 
preparation, thoughts and works. [AC V German text, emphasis mine]° 


The word is power, the only power that convicts of sin, works faith and brings 
salvation. Together with the sacraments (the “visible word”) the word is the only 
guaranteed means the Spirit uses to bring God's grace into human lives. The word is the 
only power unto salvation. 


Later in the Smalcald Articles [1537] Luther writes 
In these matters, which concern the spoken, external word, it must be firmly 
maintained that God gives no one his Spirit or grace apart from the external Word 
which goes before. We say this to protect ourselves from the enthusiasts, that is, 
the “spirits,” who boast that they have the Spirit apart from and before contact 
with the Word. On this basis they judge, interpret, and twist the Scripture or oral 
Word according to their pleasure. [SA III 8, 3, emphasis mine] 


The Formula of Concord [1577] says 
Likewise we also reject and condemn the error of the Enthusiasts, who contrive 
the idea that God draws people to himself, enlightens them, makes them 
righteous, and saves them without means, without the hearing of God's word, 
even without the use of the holy sacraments. [FC, Epitome II 13, emphasis mine] 


In 30 years of involvement with Lutheran Renewal I do not recall anyone suggesting 
that they became believers or received the Spirit “apart from and before contact with the 
Word.” On the contrary, everything is to be tested by Scripture, including gifts of 
prophecy and visions. No contemporary word is to be placed on the same level as 
Scripture. To draw a straight line from the enthusiasts of Luther's day to modern 
Lutheran renewal movements is, in my experience, simply not justified. The two 
movements are significantly different. Nor do I know people in the Lutheran renewal 
who would say that their certainty of salvation is based on anything other than the 
promises of Scripture. Gottfried Rothermundt, at an earlier LWF consultation, said: 
The new life in Christ cannot be verified or ascertained by whatever experiences 
of elation, satisfaction, inner peace, healing, etc. Such experiences are always 
ambiguous and cannot provide a rock-bottom certainty for one’s life. ... What 
ultimately counts is that God considers a person righteous. All a person can do is 
to trust that what God says is true, even though experience may contradict it. Once 
this is affirmed, the way is free for a new appreciation of religious experience in a 
legitimate sense; not as a means to verify, let alone establish, the new life in 
Christ, but as a part of the Christian faith, which has indeed a strong experiential 
dimension.’ 





$ Quotations from the Lutheran Confessions are taken from The Book of Concord, edited by Robert Kolb 
and Timothy J Wengert, Fortress Press Minneapolis, 2000. 

7 Gottfried Rothermundt, Renewal and Holy Spirit Movements: The Charismatic Challenge, LWE 
Consultation on Churches in Mission Report, October 1998, 239. 
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Where the external Word, far from being rejected, is understood to be normative and the 
standard by which all other voices must be judged, we are free to discover that God 
does lead his people through visions, discernment and words of prophecy. Such words 
and experiences are not on the same level as scripture and can never be considered valid 
if they contradict scripture. Yet God can and does lead and guide his people in these 
ways, even though some ambiguity remains and absolute certainty cannot be 
established. To say otherwise would either be to lapse into dispensationalism or to 
imply that the NT Church, as described in the book of the Acts of the Apostles, was full 
of Schwármerei.* In the early church God guides his people into mission setting apart 
Barnabas and Saul as missionaries through a word of prophecy [Acts 13:2], and giving 
Paul the vision of the Man of Macedonia so that he might bring the Gospel to the people 
there [Acts 16:6-10]. An earthquake prepares the gaoler at Philippi and his family to 
hear the gospel [Acts 16:25-34] and miracles, exorcisms and healings accompanied the 
word of Paul [Acts 19:11-12]. The Spirit works in many ways to fulfil God’s mission to 
the world. That is as true today as it was for the first century church. 


3. Baptism and Christian Living 

When the crowd on the day of Pentecost responded to the word preached by Peter and 

asked the apostles, “Brothers, what should we do?” Peter said to them, 
“Repent and be baptized every one of you in the name of Jesus Christ, so that 
your sins may be forgiven, and you will receive the gift of the Holy Spirit. For the 
promise is for you, for your children, and for all who are far away, everyone 
whom the Lord our God calls to him.” [Acts 2:37-39] 





In his Small Catechism Luther wrote 
[Baptism] brings about forgiveness of sins, redeems from death and the devil, and 
gives eternal salvation to all who believe it, as the words and promise of God 
declare. 

And again 
[Baptism] signifies that the old creature in us with all sins and evil desires is to be 
drowned and die through daily contrition and repentance, and on the other hand 
that daily a new person is to come forth and rise up to live before God in 
righteousness and purity forever. 


God justifies us through this baptism of the Spirit with water and the Word.’ The 
forgiveness of sins and the gift of the Spirit leads to daily contrition and repentance and 





5 While the accounts of the early church's life are generally descriptive rather than prescriptive, they are 
(at the very least) examples of what God may do in and through his Church, even today. We belong to the 
same Church and the same era of grace as God's people in the Acts of the Apostles. 

? The word "baptism" is used in a number of contexts such as the ministry of John the Baptist and 
passages like Mark 7:1-4, but the New Testament knows only one Christian baptism, with water and the 
Spirit, in repentance and faith. John's baptism ceased at Pentecost as John's own words explain: "I baptise 
you with water but he will baptise you with the Holy Spirit” (Mark 1:8). That this is the understanding 
and practice of the early Church is made plain by the incident in Acts 19 where there are a group of 
disciples who have never heard of the Holy Spirit. It transpires that they were baptised with John's 
baptism. Paul's response is not that they need to add the Holy Spirit. Rather he baptises them with 
Christian baptism and the Holy Spirit falls on them. Receiving the Holy Spirit is part of Christian 
initiation, not a second work of grace. 
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to God making us new people in Christ. We distinguish between justification and 
sanctification and remember that the saving leads to the serving, and never the other 
way around. 
It is also taught that such faith should yield good fruit and good works and that a 
person must do such good works as God commanded for God's sake but not place 
trust in them as if thereby to earn grace before God. [AC VI, German Text] 


In our tradition, when we speak of the Christian life, the 3" use of the law is too often to 
the fore. We say you should and you ought, rather than God empowers you to.... It is 
easy to give the impression that once God has saved us he pushes us out into the world 
and says, “By your own effort and striving do the best you can to live according to my 
will.” The article concerning faith and good works in the Augsburg Confession 
concludes by saying 
Without faith and without Christ human nature and human power are much too 
weak to do good works: such as to call on God, to have patience in suffering, to 
love the neighbour, to engage diligently in legitimate callings, to be obedient, to 
avoid evil lust, etc. Such lofty and genuine works cannot be done without the help 
of Christ, as he himself says in John 15[:5]: “Apart from me you can do nothing.” 
[AC XX, 36-39 German Text] 


The renewal reminds us that these “good works” are God’s works, not ours. The power 
for Christian living flows out of baptism. The renewal brings the emphasis that we live 
our lives coram deo, in the presence of God, who through the work of his Spirit creates 
the response in the baptised that baptism itself implies and demands. 


Paul speaks of the Spirit as the instrument by which the sinful nature is put to death: “If 
you live according to the flesh you will die, but if by the Spirit you put to death the 
deeds of the body, you will live.” [Rom 8:13] “This means that the Spirit is the real 
power which is behind all our service to God, whereas the flesh gets its power only if 
we put our trust in it.”"° 


In discussing the righteousness of God in Paul, Ernst Kásemann writes 

We take the decisive step along the road to the proper understanding of Paul 
when, and only when, we grasp the indissoluble connection of power and gift 
within the conception of the divine righteousness ... The key ... is that power is 
always seeking to realize itself in action and must indeed do so. ... In these 
circumstances there is no longer any real tension between sacraments and ethics. 
The Lord whom we receive in and with our baptism as the Giver of the Spirit, that 
is, as the power who establishes his lordship, this very Lord urges us to break 
through to a service, which is perpetually being renewed, and to a future which is 
always open.! 


Lutheran tradition is often weak in regard to sanctification. Some seem to fear that if we 
speak about sanctification we will compromise our understanding of justification and 





10 Eduard Schweizer, Dying and Rising with Christ in New Testament Studies 14 (1967-1968), 10. 
u Ernst Kásemann, New Testament Questions of Today (London: SCM Press Ltd, 1969), 174f. 
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therefore the gospel. But this is not necessarily the case.'? The one leads to the other. 
The renewal’s emphasis on justification as God's work for us and sanctification as 
God's work in us brings a biblical and confessional balance to contemporary Lutheran 
tradition. The reminder from our tradition’s that an exclusive (or almost exclusive) 
emphasis on sanctification will give the impression that this saves us, is a vital 
corrective when that is needed. 


In my country many people struggle with their inability to live up to the standards they 
set for themselves. They want their lives to make a difference; to have an impact on the 
world, yet the power is not in them to do so. They despair as again and again they lapse 
into selfishness, in spite of their best efforts. We Christians have the same struggle, but 
we also know the One who empowers his people to live for others. Baptism brings this 
power into our lives and so, in this way, is also a bridge for the missional church to 
open up opportunities to speak the gospel to a world bereft of the ability to live 
meaningful and purposeful lives. 


4. The Lord’s Supper and the Healing of Body, Mind and Spirit 
In the Lord’s Supper we receive the body and blood of Jesus into our bodies together 
with the bread and wine for the forgiveness of sin, life and salvation. [SC] Our 
fundamental disease is sin. Luther follows Irenaeus in also describing the Lord’s Supper 
as the medicine of immortality. In the Large Catechism he writes 
We must never regard the sacrament as a harmful thing from which we should 
flee, but as a pure, wholesome, soothing medicine that aids you and gives life in 
both soul and body. For where the soul is healed, the body is helped as well. [LC 
V, 68] 


Our bodies will rise from the dead and live eternally because they have partaken of an 
eternal food. In my Church our traditional dismissal from the Lord’s Table reads, “The 
body of our Lord Jesus Christ and his precious blood strengthen and preserve you in 
body and soul to life eternal. Go in peace.” We do not consist of a soul and a body, we 
are body and soul, or body, mind and spirit. That which affects our minds also has an 
impact on our bodies. God doesn’t “save souls”, he redeems whole persons. Biblically, 
the words used for salvation are holistic, being used for both physical and spiritual 
deliverance. 


When we rise from the dead our bodies will be perfect as God intended. Those whom 
Jesus raised to life during his earthly ministry would still pass through the gateway of 


* Carter Lindberg in LWF Report 21: Charismatic Renewal and the Lutheran Tradition, July 1985, says, 
The primary question for charismatic theology does not seem to be that of the forgiveness of sins 
but rather that of power to lead a new life. Certainly, these are not mutually exclusive, but there is 
a marked difference in accent. ... In theological terms, we could say charismatics are more 
interested in sanctification than justification. Furthermore, this interest is coloured by achieving 
security in faith by a praxis pietatis. 

Surely we should be concerned about both justification and sanctification. Lindberg’s judgement that an 

emphasis on sanctification leads to a desire to find security in faith through one’s practice of piety is not 

inevitable. It needs to be guarded against. In fact stressing the proper relationship between justification 
and sanctification maintains the purity of the gospel. 
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physical death. Those whom he healed eventually got sick again and died. These 
healings are signs of the life that is both here now and still to come. They are signs that 
the kingdom of God had come and that all things are being made new. 


Praying for healing in the context of the Eucharist is a natural thing to do. In this respect 
our participation in the sacrament is a foretaste of the feast to come. We celebrate 
together with the angels, the archangels and all the company of heaven. We participate 
in the eschatological reality now. The completeness and fullness is yet to come but that 
which we receive is real, not just a cheap imitation. As commanded, we bring our needs 
to God, including illness of body, mind and spirit. God promises to hear and answer. 
Not everyone is healed. Our prayers are not always answered the way we want them to 
be. Only when we gather at the heavenly feast will our healing be complete. But even 
now, as in biblical times, God heals as a foretaste of that which is to come, as a sign of 
his kingdom’s presence in the world, and as an act of his love and compassion (which 
we can never fully fathom or understand). 


Praying for healing during the worship of the congregation is easily arranged. In the 
congregation to which 1 belong, people are available to pray individually with those 
who have just received the sacrament at every service where the Eucharist is celebrated. 
It happens unobtrusively at the sides of the nave. 


Again our renewal movements and our tradition have much to contribute to each other. 
We pray in faith, confident that God hears and answers, but we do not make faith a 
“work” through which we seek to manipulate God (not that God can be manipulated!). 
Our tradition reminds us that we are not ‘faith healers’ but in faith we come to the God 
who heals, trusting that he will do what is best, and that his will be done in us who 
believe. Again God’s mission to the world is enhanced, because healing opens the way 
for the gospel to be proclaimed today, just as it did in NT times. 


5. The Clash of Powers 

In his understanding of the devil and the work of evil in the world Luther is much closer 
to the renewal movements than he is to the rationalistic modernism in much of the 
traditional church. Luther’s inclusion of exorcism in his rite of baptism (“Depart you 
unclean spirit and make room for the Holy Spirit.”) and his throwing of an inkwell at 
the devil reflect a different worldview to that which we have become used to in the 
traditional church. 


Traditional Lutheran churches that have been deeply impacted by the enlightenment and 
modernism, need to hear from their sisters and brothers in the renewal movements 
concerning spiritual warfare. As postmodernism takes hold in the “north”, and these 
societies become more open to spiritual realities, the church needs to be able to address 
these issues. People in the ‘north’ are therefore also discovering that “our struggle is not 
against enemies of blood and flesh, but against the rulers, against the authorities, against 
the cosmic powers of this present darkness, against the spiritual forces of evil in the 
heavenly places.” [Eph 6:12] 
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Here again our tradition has much to help us. When we confess the creed we engage in 
spiritual warfare: We stand with the church of every time and place and boldly declare 
the deeds of our triune God in the face of every opposing claim and every other “lord”. 
When we pray the Lord's Prayer, we raise the battle standard and go to war. When 
commenting on the last petition, “Deliver us from evil”, Luther says 
In the Greek this petition reads, “Deliver or preserve us from the Evil One, or the 
Wicked One.” It seems to be speaking of the devil as the sum of all evil, in order 
that the entire substance of our prayer may be directed against our archenemy. 
[LC II, 113] 


In commenting on the third petition, “Your will be done on earth as in heaven”, Luther 
says: 
Against [the devil and all evil forces] a simple Christian or two, armed with this 
single petition, shall be our bulwark, against which they shall dash themselves to 
pieces. [LC III, 69] 


Some churches have retained rites of exorcism or deliverance. In our tradition, the 
Apostles Creed is confessed at baptisms beginning with the words, “I renounce the devil 
and all his works, and all his ways. 1 believe in God the Father almighty ....” In mission 
to a post-modern world the ministry of deliverance is vital in preparing the way for 
people to hear the gospel. 


In the Lutheran Church of New Zealand a committed network of intercessors has grown 
over the last 5-6 years, effectively under-girding the work of our church with much 
prayer, bringing words of prophecy and praying against the work of the devil. Such 
work of prayer is of great value. 


6. Gifts for Service and the People of God 
Empowering all the people of God for service in church and world is a feature of the 
renewal movements. God's gifted people are called and sent. The church helps its 
members to identify their gifts and passions. They are equipped and mentored. The 
missional church cannot function effectively without having its people involved in 
service as part of the priesthood of all believers. This service includes vocation as well 
as work in the ministry and mission of the church. Pope Pius X got it seriously wrong 
when, in his 1906 encyclical Vehementer he said 
The church essentially is an unequal society formed by two categories of persons: 
pastors and flock ... As far as the latter in concerned, they have no other duty than 
to let themselves be led.'? 


Our tradition reminds us that the word is to be proclaimed so that people may hear and 
believe. 
To obtain such faith God instituted the office of preaching, giving the gospel and 
the sacraments. Through these, as through means, he gives the Holy Spirit who 
produces faith, where and when he wills, in those who hear the gospel. [AC V, 1- 
2] 





1 Cited in Anne Rowthorn, The Liberation of the Laity (Connecticut:Morehouse-Barlow, 1986), 8. 
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Likewise, 
It is taught that no one should publicly teach, preach, or administer the sacraments 
without a proper call. [AC XIV] 


This is not the place to look in detail at the relationship between the office of the 
ministry and the priesthood of all believers. Both are God's gift. They are not placed in 
opposition to each another. The office serves the priesthood by ensuring the gospel is 
clearly proclaimed and the sacraments faithfully administered to enable the community 
to function as the body of Christ in the world. 


The renewal reminds us that the Spirit gives a variety of grace-gifts (charismata) for the 
common good [1 Cor 12 + 14, Romans 12 etc]. The Spirit equips all the people of God 
to be a vital part of God's mission to the world. 
It is important to say both that every Christian is a minister, and to insist that 
ministry has to do specifically with God's saving work, if the unique treasure that 
is the church’s chief reason for existing, is to be brought to the whole world.'* 


The missional church takes seriously both the priesthood of all believers and the office 
of the ministry. As the body of Christ functions well, members grow to maturity, and 
unbelievers hear the gospel. 


7. Beneath the Cross of Christ 
No discussion of tensions and compatibility between renewal movements and Lutheran 
tradition would be complete without a consideration of the theology of the cross. 


God's work in his world is often a hidden reality. God's work in Christ is hidden under 
his humanity. His suffering and death on the cross appears, at first sight, to be defeat, 
not victory. Likewise we see and experience God's presence and work in our humanity 
and weakness. Paul deals with his own struggles in this regard in his second letter to the 
Corinthians: 
To keep me from becoming conceited because of these surpassingly great 
revelations, there was given me a thorn in my flesh, a messenger of Satan, to 
torment me. Three times I pleaded with the Lord to take it away from me. But 
he said to me, "My grace is sufficient for you, for my power is made perfect 
in weakness." Therefore 1 will boast all the more gladly about my 
weaknesses, so that Christ's power may rest on me. That is why, for Christ's 
sake, 1 delight in weakness, in insults, in hardships, in persecutions, in 
difficulties. For when I am weak, then I am strong, [2 Cor 12:7-10]. 


Our human nature likes to bask in the glory, and when we begin to do this we slip into 
relying on ourselves, our own strength and our own ability. In Thesis 21 of the 
Heidelberg Disputation, Luther writes, 





1 Marc Kolden, Ministry and Vocation for Clergy and Laity in Todd Nichol and Marc Kolden Eds, 
Called & Ordained — Lutheran Perspectives on the Office of the Ministry (Minneapolis: Fortress, 1990), 
201. 
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It is impossible for a person not to be puffed up by his good works unless he has 
first been deflated and destroyed by suffering and evil until he knows that he is 
worthless and that his works are not his but God's. '° 


When Paul speaks of the pressure his group were under in Asia and how they "despaired 
even of life", he concludes that "this happened that we might not rely on ourselves but 
on God, who raises the dead," [2 Cor 1:9]. This does not mean that we do not see God 
do great and mighty things. On the contrary God "always leads us in a triumphal 
procession in Christ and through us spreads everywhere the fragrance of the knowledge 
of him," [2 Cor 2:14], and "we, who with unveiled faces all reflect the Lord's glory, are 
being transformed into his likeness with ever-increasing glory, which comes from the 
Lord, who is the Spirit,” [2 Cor 3:18]. God "has made his light shine in our hearts to 
give us the light of the knowledge of the glory of God in the face of Christ," [2 Cor 4:6]. 


"But", Paul continues, "we have this treasure in jars of clay to show that this all- 
surpassing power is from God and not from us. We are hard pressed on every side, but 
not crushed; perplexed, but not in despair; persecuted, but not abandoned; struck down 
but not destroyed," [2 Cor 4:7-9]. Paul summarizes this as "always carrying around in 
our body the death of Jesus, so that the life of Jesus may also be revealed in our body," 
[2 Cor 4:10], and as outwardly wasting away while being renewed inwardly [v16]. "So 
we fix our eyes not on what is seen, but on what is unseen. For what is seen is 
temporary, but what is unseen is eternal," [2 Cor 4:18]. 


Luther therefore distinguished between a "theology of the cross" which is biblical and a 
"theology of glory" which is not. This has often been seen as an irresolvable tension 
between renewal and our tradition. In actual fact, I think it is yet another point of 
compatibility and again indicates that renewal and tradition need each other. 


Holding to a theology of the cross does not mean that we glorify our weakness and 
failure as the badge of our authenticity. It is just as much a theology of glory to believe 
that God is with us and that we are right with him because we suffer, as it is to believe 
that we are right with God because we see the mighty hand of God at work in many 
people coming to faith and being healed and set free from demonic oppression. In 
Lutheran tradition it is sometimes felt that when a ministry appears to be successful 
there are good grounds for suspecting that the people involved have abandoned a 
theology of the cross for a theology of glory. That misunderstands the issue and 
probably owes more to the observer’s fears than to a proper analysis of the situation. "A 
theology of glory glories in what we do. A theology of the cross glories in what Christ 
does." 


How do we avoid either lapsing into the error of glorying in our own work, or the 
opposite error of denying and denigrating the work of God in our midst? Regin Prenter 
suggests, "Wherever in theology the Holy Spirit is taken seriously into account, we are 





15 

LW 31,53. 
ISL, Christenson, Ed. Welcome Holy Spirit: A Study of Charismatic Renewal in the Church. 
(Minneapolis: Augsburg Publishing House, 1987), 191. 
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not dealing with the theology of glory but with the theology of the cross."!” If we 


recognize the work of the Spirit in our lives and churches we give him glory. The Spirit 
gives gifts for ministry [1 Cor 12 - 14; Rom 12:3-8; Eph 4:7-13] and power to witness 
[Acts 1:8]. 


A person may have been used by God to bring hundreds of people to faith. Yet when 
that person speaks the gospel to another, he/she is just as dependent on the work of the 
Spirit to convict that person of guilt and to work the miracle of faith, as was the case the 
first time. "God may have manifested wisdom, healing, and miracles through you for 30 
years, but today you find yourself back at square one again, weak and helpless, clinging 
to Christ with empty hands."!* 


It may be that an emphasis on answered prayer and miracles has, at times, led to self- 
centeredness and shallowness. Where that is the case it needs to be corrected. However, 
it is also true that Charismatic experience is deeply rooted in weakness and 
helplessness. We encounter God by faith as he reveals himself to us through his word. 
He has chosen not to give us irrefutable proof of his presence and goodness. He reveals 
himself most clearly on the cross. Christ crucified is "a stumbling block to the Jews and 
foolishness to the gentiles" because the Jews look for miracles and the Greeks for 
wisdom. The wisdom and power of God is hidden in Christ on the cross. And "the 
foolishness of God is wiser than human wisdom, and the weakness of God is stronger 
than human strength" [1 Cor 1:22-25]. 


We live by faith, and not by sight. God works in the midst of our weakness, doubt and 
failings. For us there is ambiguity and uncertainty. We continually call out to God and 
he hears our cry. That is why Paul can delight in being weak, because when he is weak 
God can be strong through him. 


God works his miracles in the midst of our weakness and failure. Ministry and mission 
are not our best efforts. It is not doing good things for God. Mission is participating in 
what God is doing. 


8. Conclusion 

If a more fruitful partnership is to grow between renewal movements and the churches 
of which they are a part, then both need to be prepared to listen to and learn from the 
other. 


This process will be helped if the renewal movements use language that is biblical or 
comes from our tradition rather than that borrowed from others. We make 
communication much more difficult if we speak of “the baptism of the Holy Spirit” 
rather than being continually filled with the Spirit [Eph 5:18], “faith healing” rather than 
God healing, and if we suggest that the gift of a prayer language (or any other gift) is 
evidence of the Spirit’s presence. We are on much safer ground if we describe 
phenomena instead of giving labels, for example by saying that a person fell when being 





VR, Prenter. Spiritus Creator: Luther's Concept of the Holy Spirit. (Philadelphia: Fortress, 1953), 111. 
SL. Christenson, Welcome Holy Spirit, 193f. 
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prayed for rather than that they were “slain in the Spirit”. We would do well to plumb 
the depths of the sacramental and sacrificial in our understanding of worship rather 
than rushing to a reformed understanding that sees worship primarily as response. 


The process will be helped if our Lutheran tradition is not used to rush to judgement on 
issues such as declaring a theology of glory or applying Luther's criticism of the 
Schwärmerei to renewal movements today. Those of us from the ‘north’ need to 
recognize that we have been profoundly impacted by the enlightenment and modernism, 
and that we have much to learn from the churches of the ‘south’ in regard to our world- 
view. We need to accept that there can be unity in confession without uniformity in all 
aspects of practice, so long as our practice is consistent with our confession. We from 
‘north’ need to acknowledge that we also have much to learn from the churches of the 
“south”. 


Lutheran renewal and our Lutheran tradition need each other! 


72 

















Consultation on Renewal Movements in Lutheran Churches in North and South 

Moshi, Tanzania, 09 — 12 June 2002 

Day Two, Track 1 Rev. Gernot Fugmann - Renewal Movements: Historical 
Perspective and Natural Phenomena 





Renewal Movements: Historical Perspective and Natural 
Phenomena 


Rev. Gernot Fugmann 


1. Introduction 


Before going into the different facets of this topic it will be helpful to differentiate 
between Renewal and Reform movements. Reform movements within a church are 
generally attempts to recover or reestablish something, which has been lost. They may 
be a doctrine or a biblical conviction. Perhaps it involves a reform of structures or 
church life. The point is that there is a growing awareness within a church, that a change 
is necessary and that the church must recover its vocation. This is a process many 
churches worldwide are going through. They have realized that churches must reform 
their practice of worship, their diaconic and evangelistic presence within society. Some 
may consequently have initiated a planning process at the end of which a new vision for 
the church is proclaimed (e.g. The Evangelical Lutheran Church of Papua New Guinea, 
The Lutheran Church in Singapore, The Evangelical Lutheran Church in Hong Kong, 
The Evangelical Lutheran Church in America, The Evangelical Lutheran Church in 
Bavaria). 


In contrast, the dynamic of Renewal Movements has to do with the intensity of spiritual 
commitment. If church life has become complacent and comfortable with maintaining 
or organizing itself instead of affirming its true vocation in witness, service and mission, 
then there will be a strong likelihood for a call for renewal, a spiritual renewal, 
especially when the social fabric of society is in crises. Most prominent examples of 
such movements in our time are the charismatic and Pentecostal movements. 


Sometimes the renewal and the reform movements are interlinked so that it is difficult 
to clearly differentiate one from the other. This is ideally the case, because Reform 
movements usually want to instigate and generate renewal movements, which are based 
on a clear spiritual commitment of its members. In this presentation I will mainly refer 
to those renewal movements, which seek to revive a new vivid experience of faith in 
Christ or in the Spirit. 

The approach will be twofold: 

1.1. Look at church renewal as a natural phenomena of dynamic religious movements 
1.2. Survey different expressions of church renewal from a historical perspective 


2. A survey of different expressions of Church Renewal from an historical 
perspective 


2.1. Considering the topic of renewal in our present time it will be helpful to also look at 
what we can learn from a historical perspective. Renewal movements have been 
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phenomena throughout all ages since the inception of Christianity. Periods of decline 
have been followed by movements of revival and rejuvenation. One such movement 
was the monastic reform in the medieval period, which began under the leadership of 
the monastery of Cluny and later under the Cistercians and their leader Bernhard of 
Clairvaux. This was especially attractive to the many youth, who wanted to lead a 
convincing Christian life, by seeking the salvation of their souls in joining the monastic 
orders. These monasteries became centers of Christian life and fellowship. They had a 
profound influence on the perception of Christianity in central Europe. In the late 
medieval ages, therefore, the word reformation was in common use. It referred to many 
different aspects of social and ecclesiastical life: Reformation of cloister orders of 
universities and social life. 


Renewal movements, therefore, have always been a vital and necessary feature of 
Christianity. This is the first lesson churches will learn when taking a closer look at the 
renewal movements springing up within their own boundaries. They are an indication 
that congregations are alive, that they are reacting to their social and religious 
environment, people are reflecting their belief and they are seeking a religious 
experience of their own. 


A very brief historical survey of the different Renewal Movements within the Churches 
shows that they have appeared in a wide variety of expressions. As we have already 
indicated we can usually classify them, as attempts either to reform or renew a church. 


2.1.1. The Reformation: The Reformation begun by Martin Luther induced both a 
reform and a renewal of Church and society. Its significance for theology, science, art 
and all aspects of social life has been enormous. 


2.1.2. Monasticism: In the centuries between 950 and 1350 monasticism was seen as 
the way to reach a perfect Christian life and to attain salvation. Francis of Assisi and 
Bernhard of Clairvaux are outstanding representatives and the founders of the 
Franciscans and the Cistercians. 


2.1.3. Penitent Movement: The conviction of one’s sinfulness is at the center. An 
example of such a lay renewal attempt is the Flagellant Movement in the Middle Ages. 
This movement began in 1259 in Perugia as a mass movement. Men, women and 
children repented of their sins, paraded through streets, whipping themselves, singing 
hymns of penitence and crying for God’s mercy. 


2.1.4. The Waldensees: The followers of Peter Waldo (ca 1170) sought to live in 
conformity with the New Testament. They thought the Church of Rome was corrupt. 
They lived in poverty and believed that women and laymen could preach and administer 
the sacraments. 

2.1.5. Wyclif and the Lollards: In the late fourteenth century this renewal movement 
was based on the tenet that the scriptures should be made available to the people by 
“poor priests that preach”. They were critical of the church and believed that salvation 
had nothing to do with the mediation of the priests, but with God’s election of those 
chosen. 
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2.1.6. The Hussites: Their leader John Hus (1371-1415) denounced the evils of the 
church and wanted a moral reform of the church. He was very popular with the masses. 


2.1.7. The Anabaptists: During the same time as the Reformation this radical 
movement emerged. The Anabaptists wanted to discard everything, which was not 
based on the New Testament writings and therefore felt that infant baptism, was to be 
rejected. They wanted to withdraw from society so as to constitute their own 
communities, in which they could lead a perfected Christian life. Some expected the 
imminent coming of Christ and the millennium. They were persecuted by the Catholics 
and the Protestants. They have strongly influenced Christianity in the eighteenth and 
nineteenth century. (cf. Quakers, Baptists, Mennonites, Amish). 


2.1.8. Pietism: It marked the beginning of the great Awakening movements both in 
Europe and in the United States. Zinzendorf, Wesley and Whitefield were prominent 
leaders. The distinctive features of this movement were the belief in the authority of the 
scriptures, salvation by faith alone, the priesthood of all believers and the personal 
experience of faith. Increasingly important became the new birth in Christ and the total 
commitment to him. This movement also generated the rising missionary endeavor and 
an evangelistic fervor. 


2.1.9. Pentecostalism: A movement, which began in Los Angeles in 1906, it focuses on 
the Pentecostal experience of the presence of the Holy Spirit. The empowering nature of 
Spirit baptism, glossolalia, healing and the imminent expectation of Christ's return are 
therefore important elements of this renewal movement, which has developed into a 
distinct denomination. 


2.1.10. The Charismatics: These movements have similar characteristics as 
Pentecostals, however, they are part of their respective denomination, less “evangelical” 
and therefore tend to adapt theologically to the tradition of their denomination (e.g. 
Lutheran, Anglican, Roman Catholic Charismatics) 


2.2. Theological Trends conducive to the emergence of Renewal Movements 
since the Reformation 


Common to all the different forms of Protestantism was Luther’s emphasis of salvation 
by faith and the priesthood of all believers .The emphasis of salvation on the 
individual’s faith rather than the perception that one should obediently subject his or her 
faith to the teachings of the church consequently meant that the individual had the right 
and the duty to judge for him/herself on issues of belief and religion. Neither the Pope 
nor other church authorities could determine the truth of one’s faith. The very personal 
conviction and the praxis of everyday belief become more and more important as the 
individual believer undergoes a development of emancipation from the doctrinal 
authority of a clergy or an official church. The only authority, which was acknowledged 
was the authority of the Word of God as recorded in the scriptures. There are of course 
also examples of so-called renewal movements, which have a very authoritarian 
structure and unquestionable doctrinal precepts. 
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For later renewal movements, therefore, the study of the bible became the center of 
fellowship and enabled the creation of a sense of identity. In this way the confessional 
churches and groups were able to engender a feeling of community. A further 
consequence was that the praxis of faith had to be holistic, not only the intellectual 
acceptance of a doctrine, but also the verifiable experience of Christ’s presence in daily 
life in the social, political and economic fields. 


The emphasis on the priesthood of all believers also radically changed the perception of 
congregational life. It led to the discovery of congregational life as a mature responsible 
fellowship in fullness and mutuality. The role of the laity was not passive, waiting to be 
ministered unto by a clergy. On the contrary, the laity were called upon to participate 
actively. Their participation was a special ministry, a charisma, vital for the life of a 
congregation. Many renewal movements had placed a special significance on this aspect 
of reformation theology. 


Since Reformation the theological conviction of justification and the priesthood of all 
believers have, thus, had a catalytic effect on the churches from one generation to 
another. These principles of Reformation have been influential in the last five hundred 
years as cultures and societies have changed. Believers have discovered their 
significance for the life of congregations, churches and the individual believers who 
have increasingly asserted their emancipation from the doctrinal and pastoral dominance 
of the clergy. Time and time again leaders have come up who were able to articulate for 
their time and situation how these biblical truths translate into the lives of their 
compatriots and their churches: John Wesley, Zinzendorf, John Knox, and others. Not 
all Renewal Movements have generated the formation of new churches or 
denominations. As we have seen in some cases leaders have emerged, who claim a 
unique revelation or postulate a new essential doctrine. Examples are Joseph Smith, the 
founder of the Mormons or William Miller, the evangelist who preached the doctrine of 
the Second Coming, which lead to the formation of the Seventh Day Adventist Church. 


2.3. Summary 


At this point I will only attempt a very general summary of the features of Renewal 
movements from a historical perspective. 

Theologically they challenge the conventional theological belief system. It is a 
conscious effort to revive or select special aspects of Christian tradition, which are felt 
to have been neglected. Re-emphasizing these will remedy the desperation and the 
deficiencies within the church. As such they are an attempt to re-identify the life of the 
Church with the Gospel. 

In their praxis they often are an attempt to translate recognized theological principles 
into action, e.g. priesthood of all believers, the presence of the Holy Spirit. They 
therefore make churches acutely aware of their deficits: Theologically, socially, 
pastorally, spiritually and holistically. Sociologically renewal movements especially 
find their following among the poor, disillusioned, dispossessed, hopeless and 
distressed. 
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3. Look at church renewal as a natural phenomenon of dynamic religious 
movements 


3.1. The social situation as seedbed for new religious movements 
A Case study from Papua New Guinea (PNG) 


In the Highlands of PNG in the year 1980 a village in the Asaroka Circuit was 
experiencing a conflict of generations. The village evangelist was baptized and trained 
sometime in the fifties. At that time there were hardly any outside influences. 
Christianity had only changed the village community and its social setting to a small 
degree. The village authority remained more or less in tact. Forty years later the social 
situation had changed radically. The young people were town oriented. They had been 
educated and could converse in English. They insisted on a new lifestyle and were not 
willing to marry those partners, who had been chosen by their parents or to participate 
in initiation ceremonies. The older generation however insisted on their traditional 
lifestyle, which had been handed down from one generation to the other, 

Let me characterize the situation of this particular community: 


+ The loss of communal identity 


There was the basic tension between those who wanted to uphold the tradition and its 
values at the expense of change within the community and those who were open to 
change, because they felt that life was diminishing. It needed a boost, a revitalization. A 
growing segment of this community had the experience of alienation: the educated 
youth felt that tradition was not meaningful anymore; the older generation experienced 
contemporary life as being foreign, hard to understand. Increasingly the question was 
asked: Why are we missing out? Why is our social fabric disintegrating? Where is our 
former sense of communal life? 


+ The hope for an inspiration of renewal 


Even if it is unspoken there was a common anticipation that the community was in need 
of a renewal, that a change must come if the community is to survive. Basically there 
were two diverging views on how to achieve this. The older generation of the 
community — those who had been baptized from paganism wanted revitalization, by 
returning to those ways and norms, which they identified with the time of baptism. This 
was remembered as the “good time”. The younger generations were looking for 
revitalization by a totally new communal experience. 


A few years later a renewal movement emerged. A younger man had inspired the 
community. He had begun to introduce charismatic services in the village. Although not 
all villagers could follow this movement, it did serve to give a large segment of the 
community a new sense of identity and purpose. 
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What then is the social function of renewal movements? 


i. It gives the community a new sense of identity, solidarity and activity. The 
experience of alienation is replaced by the conviction of again being in charge of 
ones own destiny. 

ii. The participants are able to achieve a new status and role — there is a real option 
for leadership. New leaders are born. 

iii. The participation gives an opportunity for creativity — new songs stories and rituals 
are in the making. This instills a new sense of communal fellowship. 


3.2. The religious situation as seedbed for new religious movements 


The corresponding religious features, which promote the birth of renewal movements, 
have to do with the search for a meaning of what people experience around them. 


= It may be the cry for a full life: As such it will be the attempt to fill the gap 
between the experienced reality, which is bleak and distressing and a hoped for 
ideal. For the poor a life in abundance; for the sick healing; for the unforgiven 
reconciliation; for the sinner forgiveness. 


= It may be the question of what kind of salvation is being preached: 
Is it just the spiritual and disembodied message of redemption, which has lost the 
touch of full life? The message, which may be doctrinally correct, but void of 
emotion and enthusiasm? In how far is salvation concrete, communal, joyous and 
compassionate? 


= It may be the desire for a miraculous intervention of grace in life: 
When people have the experience that life is dissipating, a deep longing is felt that 
only a miraculous intervention of divine grace can restore life. That which destroys 
life must be uprooted and removed. Only when guilt is confessed and sins are 
forgiven, the doors are opened for a renewal through grace. 


3.3. What then is the religious function of dynamic religious movements? 


3.3.1. Faith is localized meaningfully into the lives of people. Usually local concerns are 
taken up such spirits, demons, diseases, stories of divine experiences, injustice, 
loss of authority or poverty. 


3.3.2. Local people, not theologically trained, are empowered to construct a local 
Christianity, which is in line with the aspirations of people. There is not formal 
theological precept or church customs, which hinder efforts to address parochial 
concerns. The members themselves have the chance to become active players in 
determining their destiny. It may include a process of emancipation from 
missionaries or such church authorities, which have lost touch with the spiritual 
need of their members. 


78 














Consultation on Renewal Movements in Lutheran Churches in North and South 

Moshi, Tanzania, 09 — 12 June 2002 

Day Two, Track 1 Rev. Gernot Fugmann - Renewal Movements: Historical 
Perspective and Natural Phenomena 





3.3.3. New movements allow people to resituate themselves in a world larger than 
their own. Often the present identity may be felt as being a constraint. It is 
liberating to break out of such restrictions, especially if they join a global 
network of the new religious movements (e.g. International Charismatic 
Fellowships). 


3.3.4. Movements often signal a deepened spiritual understanding of faith and are 
mostly positive reactions against a formalistic, rigid theology and piety of an 
established church. Three new dimensions are experienced: 

e The importance of faith for the individual — the individual experience of 
grasping the gospel at a deeper level. Their own religious experience is in the 
foreground. Biblical texts are related to the daily life experiences. For many it is 
a step from nominal Christianity to a new found life in Christ. 

+ An eschatological understanding of church is experienced. Church becomes a 
movement of committed Christians towards an eschatological goal. People are 
moving somewhere and things are changing. They are on a way. 

e The power of God's presence is felt as being real and imminent especially in 
the ministry of healing or glossolalia. 


3.3.5. Movements have the advantage of being distinctive, because they become more 
conscious of their belief system. Charismatic elements, new songs and 
testimonies give opportunities to establish one’s own recognizable identity. 


4. Summary 


The aim of this short survey is to depict the phenomena of renewal movements as 
intrinsic to the character of any church. As long as the Gospel is understood as the 
source and foundation of the living belief in churches, Christians will necessarily 
redefine what Christ means for their specific context and how salvation is translated into 
what they experience as suffering, failure and loss. The dynamic renewal and 
revitalization is a “built in component” of human communities and with the Gospel as 
foundation of the Christian belief-system this dynamic can become all the more 
forceful. 


Such a perception is not new. Most Church leaders will know it. The difficulty will be 
to filter such a recognized experience down onto the level where renewals are 
germinating. This is where the conflicts surface and come to a crisis. I believe the 
message of Christ’s Gospel has the answer, because it is the invitation to renewal, to 
healing and to reconciliation. 
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Unity and Uniformity in Pluralism and Globalization 


Dr. Péri Rasolondraibe 


The description of this topic in the Program Design is as follows: 


The track will focus on the question of unity, uniformity and diversity in Lutheran 
worship life and ministry. As the church lives and witnesses in a pluralistic and 
globalized world, the threats and blessings of diverse practices in the churches need to 
be addressed. The difficulties that some churches have with renewal movements will 
also be discussed. 


1. Understanding the topic 


This topic seeks to address the relationship between renewal movements and 
Lutheran churches. The basic question is, how to foster unity in diversity. 


On the one hand, Lutheran churches in general and within their national framework 
are said to have the tendency to prefer uniformity rather than diversity with regard to 
worship life and ministry. It has been observed that although Lutheran churches do 
not follow rigorous Episcopal system of governance they tend to use the synodal 
system in an Episcopal way. Thus, oversight is delegated to church councils or 
committees. Hence, there is a tendency to use uniformity and be suspicious of or 
intolerant toward renewal movements and/or diversity. 


On the other hand, renewal/revival movements wish to have more room for 
theological and artistic creativity and freedom of expression. They seem to be 
impatient about — and sometimes intolerant of—the rigidity and dryness of the 
established church. While churches accuse renewal movements of disregarding the 
unity and continuity of the church, renewal movements often accuse established 
churches as being so institutionalized and thus quenching the Spirit. 


2. The sign of the time 


The general situation in the world today is very complex, an intertwining of many 
factors. Thus, the churches have difficulty finding the right path to follow and 
keeping the right balance. Among the different trends that constitute the fabric of 
our reality today, one can highlight the following: 
(1) the predominance of the sense of pluralism in every sector of life. The 
emergence of post-modernism and its attendant ethics of post-modernity 
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have strengthened this. Any claim to finality — or universals-- is rejected. 
The truth is what works for you. People now speak of the truth as 
“pluriversal”. 

(2) the onslaught of globalization in all it aspects (communication, economic, 
free movement of resources, etc.) throughout the whole world. “Globalism” 
has challenged parochialism and has tended in the direction of relativization 
of national uniformity. This seems to be contradictory to the tendency of 
rejecting universals for the sake of the contextual. This also seems to be at 
odds with the move towards ethnic regrouping in the face of cultural 
globalization. The emergence of internet mentality, however is becoming a 
strong transforming influence in all directions. One of the challenging 
features of the Internet mentality is the storing of a huge amount of 
information and the fast selecting of useful information. 

(3) the influence of the market driven mentality in all facets of the human life. 

(4) And a worldwide thirst for spirituality, people asking themselves the 
question “Is this all about who 1 am?” 


Given this very complex reality, one would understand if people would, on the one 
hand, be readily attracted by new options and a variety of choices. On the other 
hand, one also would understand if churches tend to be conservative in order to find 
their moorings in a very transient situation. 


It seems therefore, that fostering unity in diversity or through diversity is a 
challenge for Lutheran churches. 


. Unity in diversity: a lot of questions 


We heard, from the sharing of experience from Germany and Papua New Guinea, 
that renewal movements tended to split away from the established church. How can 
this be avoided and remedied for the sake of the unity of the church? 


(1) What are the different factors that would push a renewal group to leave the 
church or stay away from the church? How is church unity viewed by renewal 
movements? What should the renewal movements do to remain in the church or 
to reintegrate the church? 


(2) How do Lutheran churches view the unity of the church? What should the 
Lutheran church do (the leadership) to prevent a split or to bring splitting groups 
back in the church? 


(3) Are there alternatives to the present conflictual relation between church and 
renewal movements? How can new wine be in old wineskin? How can church 
structures be renewed and thus avoid rigidity and barrenness? How can renewal 
movements be nurtured to cherish the unity of the church without losing its 
spiritual spontaneity? 
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Lutheran Worship and Celebration 
The St. Thomas Mass 


Rev. Dr. Markku Antola 


What is it? 

The St. Thomas Mass is a Lutheran worship service that has been influenced by old 
liturgical traditions of the Church as well as by the spirit of ecumenism. It has been 
named after the Apostle Thomas who seemed to have more questions than answers in 
his faith. After a general introduction to the Mass its inner structure will be explained. 


Who attends the Mass? 

The Mass is celebrated in Helsinki every Sunday. It draws hundreds of people, mainly 
young adults and people of working age who come from all parts of the city and its 
environment. 


Who concocts the Mass? 

Preparing one service requires a team of 50-70 people (some 15-30 of them are 
musicians.) Because the Mass has many exciting parts, different kinds of people are 
needed — prayer altar servants, lay readers, and people who help the Celebrant to lead 
the congregation to a confession of sins. The Communion requires altogether 17 pastors 
and lay people to help the Celebrant with leading the liturgy and sharing the Wine and 
the Bread. The team for the Mass is different each week. The St. Thomas Mass also has 
a group of Elders (approximately 100 people) as a basic resource group. Most of the 
leaders of the Mass are lay people. The St. Thomas Mass is accepted by the Lutheran 
Church of Finland and the congregations of Helsinki as a vital part of the ministry and 
the presence of the Church in the City. 


How did it start? 

The first St. Thomas Mass was celebrated in April 1988. It was preceded by many 
months of preparation by a small group of people representing different forms of 
spirituality in the city (charismatics, Taizé-people, evangelicals, liberals, High-Church 
people...) Once a week they came to pray together and to seek a new form of worship, 
which would attract urban people who often had become alienated from the church and 
Christianity. The goal was to provide a living worship where spiritual searching is taken 
seriously and where there would always be room for people who consider themselves as 
sinners and people of weak faith. 
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When and where? 

The St. Thomas Mass is celebrated every Sunday at 6 pm at the Mikael Agricola 
Church in Helsinki. Evenbells is a more quiet and meditative Mass that invites people to 
welcome the Lord’s Day on Saturday evenings starting at 5.30 pm. After the masses 
people are invited to join in for a cup of tea and fellowship. During holiday months 
(June — August) a somewhat shorter Summer Mass is celebrated Sundays at 7 pm. 


If someone wishes to be part of the team for the Mass in any of the various tasks, he or 
she is welcome to register at the table in the entrance. 


Order of the Mass 


In the Mass, both the Church Hymnal and the Mass Song Book are used. Songs and 
hymns are led and accompanied by a band that typically has 1-3 singers and 3-6 
musicians. Arrangements are influenced by different kinds of music styles, mostly 
popular but also classical and ethnic. 


Procession 
Those who lead the Mass enter the church while the beginning song or hymn is sung. 


Confession and Absolution 

The Celebrant leads the congregation to the confession of sins in unison. Two people 
share their own sense of guilt with the congregation. The Kyrie is sung in between the 
confessions. The word of absolution is proclaimed by the Celebrant. After the 
absolution a song or hymn of praise is sung. 


Intercession 

The prayer leader helps the congregation to get into the very heart of prayer. People 
may remain seated and sing prayer songs that are sung continuously during this part of 
the Mass. Or people can walk silently in the sanctuary to pray and light candles at the 
prayer altars on the side aisles. There they can also write down their personal prayer 
requests. Some of the requests (usually there are some 250-300 of them) will be prayed 
for during the Mass, and all the rest in prayer groups during the following week. People 
can also go to the main altar for personal counselling and prayer. According to the New 
Testament advice, the sick are anointed with oil when they ask for it. 


Bible Texts 

The Epistle and the Gospel for the day are read. Before reading the texts a hymn or a 
song is sung. An Alleluia chorus follows the announcement and the reading of the 
Gospel. 


Sermon 
The preacher is usually an ordained minister but lay people are also invited 
occasionally. 


84 














Consultation on Renewal Movements in Lutheran Churches in North and South 

Moshi, Tanzania, 09 — 12 June 2002 

Day Two, Track 3 Rev. Dr. Markku Antola Lutheran Worship and Celebration 
The St. Thomas Mass 





Credo 
The Apostles’ Creed. 


Offering 

The offering is collected while a hymn or a song is sung. The St. Thomas Community 
gives half of the collection to help the poor, or sick, or to support various missions. The 
other half is needed to cover the costs for musicians and materials. 


Communion Liturgy 

Preface, Sanctus, Epiclesis (invocation of the Holy Spirit), Anamnesis (remembering 
the Saints), the Words of Institution, the Lord’s Prayer, the greeting of Peace, Agnus 
Dei (the Lamb of God) and the distribution of the bread and the wine make up this part 
of the Mass. During the distribution peaceful hymns or songs are sung. 


Benediction 


”Go in Peace, serve the Lord” 
During the last hymn or song, those in charge of the Mass leave the church in a happy 
procession. 


For more information about the St. Thomas Mass please contact the St. Thomas 
Community office, 

Tuomasyhteisó, Kinaporinkatu 11 A, 00500 Helsinki, 

tel +358 9 726 0550, 

fax +358 9 726 0490 

e-mail toimisto@tuomasmessu.fi 


or visit our web pages at www.tuomasmessu.fi. 
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The Presence of the Holy Spirit in the Church: 
A Trinitarian Approach. 


Rev. Dr. Prasanna Kumari 


01. Introduction. 


The history of the Lutheran church worldwide portrays that we Lutherans, for long 
disowned the Holy Spirit. We as theologians and church leaders do know that 
Lutherans profess that we receive the Holy Spirit at the time of our baptism even as 
infants. At our baptism the Spirit seals us as children of God. However, the discussion 
about the Holy Spirit often is ignored, associating it with the language of the 
Pentecostals, naming them as curators of the Holy Spirit, and that we the mainline 
churches have nothing to do about it. It is in this context that I wish to congratulate the 
organizer, Rev Dr. Péri Rasolondraibe, DMD Director, for his dynamic leadership in 
introducing this topic for our discussion among the Lutheran churches. 1s it not better to 
be late than never? 


02. The Holy Spirit in relation to the Trinity 


The doctrine of the Holy Spirit forms an integral part of the teaching on the mystery of 
the Holy Trinity, of which St. Augustine (De Trin, Liii,5), speaking with diffidence, 
says: “In no other subject does the danger of erring so great, or the progress so difficult, 
or the fruit of a careful study so appreciable”. While working on this paper, the 
statement of St. Augustine proved right in my experience. Therefore, 1 took a different 
approach, which you will find in this paper. Without going into the detailed theological 
argument of this topic, 1 wish to point to the biblical affirmations that point to the 
essentials of the dogma in the following propositions: 


« The Holy Spirit is the Third Person of the Trinity 

+ Though really distinct, as a Person, from the Father and the Son, she is God, like the 
First and the Second Persons of the Trinity. She is with Them, one and the same in 
Divine Essence or Nature. 

e She proceeds, not by way of generation, but by way of proceeding, from the Father 
and the Son together, as from a single principle. 


The church emerged as a renewal movement of Israel. In the words of Jesus “you have 


heard Moses say this... but 1 say unto you...” It is in this sense, Jesus gave new 
meaning and method to people’s understanding of God. He exemplified his teaching in 
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his life through his ministry and preaching. His message was the message of freedom 
and fullness of life for all. It is in his effort of renewing the people of God that Jesus 
faced several challenges that led him to the cross. 


03. Churches understanding of renewal 


The churches are constantly being challenged by the expressions and experiences of the 
gifts of the Holy Spirit very openly in our day-to-day life. We are trying to construct 
methods to face the renewal movements and their influences in our midst in the 
Lutheran churches. We were initially concerned about this topic because of the threat of 
losing our members in favor of the charismatic churches. It is this threat that made us 
open up our doors to the expressions of the gifts of the Holy Spirit. However, do we as 
church have the right understanding of the term renewal? To my knowledge, the 
understanding varies from congregation to congregation. 


What do we mean by renewal? Do we all understand the term to mean the same thing? 
Do we need to understand the term in the same way? I am afraid not. In the past three 
days’ discussions, it was evident, that we are dominated by one of the meanings, 
ignoring the rest. The term “renewal” is often used interchangeably. It means (i) that a 
person is filled with the Holy Spirit, a new experience, an experience that he/she did not 
have before. It is often associated with the expressions of the gifts of the Spirit. (ii) It 
means transformation of one’s life. It is to mean a radical transformation leading to 
holistic life. (iii) It particularly means a radical transformation of the lives of the people 
at the margins. (iv) To others it means speaking in tongues, gift of healing, gift of 
prophecy, gift of teaching/preaching, and so on. That is to say, it means different things 
for different people. However, all of them do accept that it is an unmerited gift offered 
by God through grace. 


An Indian example: In an attempt to understand this movement, my husband, twelve 
years ago, undertook research on renewal movements and their impacts on mainline 
churches. Three charismatic leaders were interviewed. All three leaders were lay 
members from mainline churches, who had their spiritual formation from the mainline 
churches for many years. When interviewed, they expressed that there was no space for 
their gifts to be shared under the structures of the mainline church. Instead they were 
encouraged to leave the church when their gifts could no longer be curtailed by the 
church structures. Often, because the new leaders become more popular and the leaders 
of the mainline churches feel threatened, they discourage the new leaders to remain in 
the mainline churches. I am not going into the details of this research and its findings, 
but would like to share with you the reasons for the followers of this movement: 


it Almost 98% of the members in these churches are from mainline 
churches and only 2% are converts from other religions. (For their 
records, all of their members are converts). 

li. The members from mainline churches, during interview, expressed that 
they do not receive the “spiritual satisfaction” in mainline churches. 
In other words, they do not hear words of heaven and hell, blessings and 
curses, right and wrong, but feel that the members are left to themselves 
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to find their own way. (It is because perspectives of Liberation theology 
are introduced through sermons without preparation of the members who 
do not feel part of justice issues. They think it is a “social gospel”). 

iii. The youth and women are not encouraged by mainline churches for 
active involvement in the worship and church activities, (because most 
of the congregations are still traditional). 


iv. The youth are not encouraged to use their special gifts of music and 
leadership with spaces for their involvement in worship. 

v. They are tired of church politics and litigations and therefore, wish to be 
away from such a situation. 

vi. They maintain dual membership (They maintain one in the mainline 


churches, which they do not wish to leave for sentimental reasons. They 
also go to charismatic churches to meet their spiritual needs. This 
situation is true in many of the minority churches). 

vii. Caste affinity, gift of healing or powerful message and so on are the 
other reasons. 


This is not an exhaustive list by any means. However, it points that the members are 
not satisfied. That is, members started to affirm the type of worship and theology that 
they wish to be part of. Does this mean that whatever they did not get in the 
mainline churches, or whatever problems they faced, they were able to get in 
charismatic movements? There is no clear answer. The Para-church organizations 
after initial enthusiasm also portray the character of mainline churches. Hence, the 
members either return to mainline churches or look for an alternative. What is the 
reason? Why do the members who join the charismatic movements get disillusioned 
after a time? I do not know whether anyone could give answers to these questions, in 
any case I do not wish to do so. 


04. Renewal Movements 


Many of the renewal movements have expressions that are loud, chaotic (parts of the 
service), and outward visible expression of spiritual gifts. For a newcomer, it is chaos. I 
have attended several of these meetings in India, Korea, Kansas City, Brazil and a few 
other places. I found them all too noisy. I find it hard to understand why God needs so 
much a noise to the extent of scaring a newcomer. The Bible says when you pray, go 
into your inner room, close the door and pray to the Father who sees your heart. Many 
are attracted to such noisy worship and such worship lacks in Lutheran worship. Hence, 
some of the members opt for an alternative. Ken Hutcherson, in his book, The Church: 
What we are meant to be, writes: 


“When the Holy Spirit came at Pentecost, it wasn’t dynamite, it was a dynamo! 
Dynamite makes a loud noise, kicks up a lot of dust, and it’s over. A dynamo is 
a continual source of power. It builds and builds and builds, and the power never 
stops flowing.” 


Karl Barth, in his book, The Word of God and the Word of Man, writes, 
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“The Holy Spirit establishes the righteousness of heaven in the midst of the 
unrighteousness of earth, and will not stop or stay until all that is dead has been 
brought back to life and a new world has come into being.” 


The Spirit was present in every part of Jesus? mission as Messiah. But none of the 
incidences depict any loud noise. 


= Birth (Luke 1:35; Philippians 2:7) 

Baptism (Mark 1:9-11; Luke 3:21-22; John 1:31-34) 

Ministry work (Luke 4:14; Matthew 12:18) 

Miracles (Matthew 12:22, 28) 

Preaching (Luke 4: 18-21) 

Temptations (Mark 1:12; Luke 4: 2, 14) 

When Christ ascends, the Spirit is sent in his place (John 16:7-8, 20:22; Acts 
1:5-8, 2:33; 1 Peter 1:12). (For some details on how the Spirit was sent by 
Christ to continue Christ’s work, see John 14- 16. Especially John 3: 34; 
7:39; 14:26; 15:26; 16:7). 


05. The Work of the Spirit 


The work of the Holy Spirit is understood in different forms. 


ii. 


iii. 


The Spirit communicates to us what we cannot otherwise know about 
Christ. 

The Spirit is at work, showing us what Christ has done, and how that makes 
a difference in what is going on around us. It is God's grace in Christ’s work on 
the cross that saves the people (not the things we do including the use of the 
gifts of the Spirit). Secondly, the gifts of the Spirit are neither to confirm one’s 
righteousness or salvation nor do they enjoy any higher status. They are given, 
according to Paul, for mutual edification. The Spirit leads us into Christ's 
presence and Christ’s character. 

The Holy Spirit works in us to make clear to us what purpose God has in 
mind for us. The Spirit guides us: 

+ through Scripture. As we steep ourselves in it, the Spirit that moves 
it moves us more and more. 

e through circumstances (Acts 16:10), bringing about issues and 
options, endings and beginnings, opportunities and completions, 
opening and closing doors to the hallways of life. 

e through other believers, as happened in choosing the first seven 
deacons (Acts 6), and with the church in Antioch in sending Paul and 
Barnabas out on their mission (Acts 13). (In no way is this a sure 
thing. But it is one way the Spirit sometimes uses to show us what to 
do ). 

e through prayer. Paul speaks of the peace of Christ ruling in our 
hearts when we pray about our decisions. The Spirit may bring to us 
an inner peace about our course of action. This peace does not fill 
you with intellectual certainty, but with a confidence you can live by. 


90 











Consultation on Renewal Movements in Lutheran Churches in North and South 

Moshi, Tanzania, 09 — 12 June 2002 

Day Three, Plenary Rev. Dr. Prasanna Kumari - The Presence of the Holy Spirit 
in the Church: A Trinitarian Approach 





(This peace, too, can be wrong. If so, the Spirit will use Scripture to 
eventually cause the peace to be disturbed.) 

iv. The Spirit pours faith into us. The method will be different from one person to 
another. It may be through a sermon, a worship service, a youth event, a song, a 
testimony, an act of kindness, a relationship of love, a struggle of conscience, a 
steady gradual series of changes, a blissful ‘peak experience” moment, a shaken- 
up charismatic experience, or a whisper calling you from inside. 


v. The Spirit gives gifts, which make the body work effectively and powerfully. 


vi. The Spirit is at work, moving people to compassion for service in society 
bringing reconciliation and peace. 


vii. Change happens when God's purposes are revealed, as revealing is the work of 
the Spirit. The Spirit breaks down the old, brings in the new, and brings people 
together. This is a process. But the key question is ‘why?’ Jesus did not turn 
over every table he came across, just the moneychangers’ tables. There is 
much more to the Spirit’s relationship to the power and convention than shaking 
it up. Some people see change happening and rush to say ‘it’s the Spirit’. The 
Spirit brings in the new, yes, but does so for the Gospel and for the purpose of 
healing and wholeness, leading people to follow the example set by Jesus. That 
is the purpose and context of the Spirit’s actions. Social barriers come down, but 
they come down as part of living a life rooted in God’s Kingdom. True ‘justice’ 
needs the Spirit’s work in making inner change, creating a faith commitment to 
the God of Justice. Within this context, the Spirit breaks the old, builds the new 
and smashes our walls. Outside of that context, what is happening is not by the 
Spirit but a mere change. 








viii. The Spirit is like a balm to those with deep wounds — for instance, those who 
have been raped, those who suffer from the deeds of despotic governments, 
those who daily have to face their society’s racism, those on the losing end of an 
economic system or a political power struggle, those who are slave to alcohol or 
drugs or slave to fear. In Jesus’ own ministry, inner healing was linked to 
physical healing as a work of the Spirit. God is concerned about the whole 
person, not just the inner self. We are fractured beings that the Spirit is working 
to make complete. 





ix. The Spirit gives the gift of wisdom, understanding and insight, the stuff that 
could not be known in any other way. The Bible even poetically described God 
as wisdom. This poetic description is powerful, faithful and truthful inside of its 
context. Outside of that narrow context, the use of the Greek word for wisdom 
(Sophia) or its translations as a divine name becomes sophistry that puts forward 
a very one-dimensional image of God. Wisdom, as a gift, drives the process of 
discernment, by which we know what is and is not of God. 


i The Spirit reveals, first and foremost, through Scripture; without the work of 
the Spirit, the Bible is just dead ink and paper. Without the Spirit’s wisdom and 
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insight, science is but trickery, sociology is just the working of the rabble, 
language becomes a tool for manipulation, and religion really becomes the 
opiate of the masses as Marx thought. 


06. Sin Against the Holy Spirit 


After all this explanation of the boundless and all-covering forging grace of God, the 
Bible throws us a curveball. In Matthew 12: 31,32 it speaks of one sin that will not be 
forgiven, the sin of blaspheming the Holy Spirit. Yet, the verse in Matthew does not 
say that God cannot forgive it; it says that God will not forgive it. One can sense that 
there is more to it than just the bare fact. Let us start by asking ourselves how it could 
possibly be that this sin and only this sin will not be forgiven. (The following is, of 
course, merely informed guesswork about a true mystery. The Spirit brings us Christ 
and shapes our lives into His. If I were to choose to oppose the Holy Spirit, or even urge 
others to oppose the Spirit, I would be working against God’s work on earth, against the 
reign of God as it is unfolding right now. That is worse than merely denying that God is 
at work among people (mere disbelief). Since the Spirit could only enter my life by way 
of force, and the Spirit does not work that way that means the faith would not be created 
in me, and the saving grace that goes with it could not come in. 


Acting and speaking against the Holy Spirit is like the prodigal son deciding he loves 
being a swine and thus he does not go home. If he does not go home, his father never 
tushes to greet him, he never gets to taste the fatted calf, and he never gets to have a 
restart in life with someone who loves him. Though it is entirely available, forgiveness 
would never come, because that which makes forgiveness come about does not take 
place. In that same way, the one sin against the Holy Spirit remains unforgiven. 


07. Where the Spirit is, there is Freedom 


We are all destined, designed, created to be free. Nevertheless, we forge chains for 
ourselves, and each other, corrupting our freedom until it is not freedom anymore. Only 
someone who is not bound by the mess can free us from it, that is, God. That is where 
the Spirit comes in. The Spirit is sent from Jesus to humanity. Jesus blew the Spirit on 
us. The Spirit makes us able to take part in God’s work in the world. The Gospel 
becomes mine to spread. The Kingdom becomes my vision for living. God’s hope for 
all becomes my hope for all. God’s sorrow over people’s situations and deeds becomes 
mine too. If the Spirit has me, God is not distant but close and real. This new freedom is 
not something we ‘have’ or possess; it is something that has us, just as the Spirit does. 


08. Wherever the Spirit is at work, there is self-surrender, and awareness of the 
mystery of just being. This tells us the Spirit is there. But there are other ways that the 
Spirit makes its presence known. Have you experienced them? 

The Spirit: 
Gives life (John 7:38); gives gifts (1Corinthians 12); Counsels (John 14:26); 
encourages (Acts 9:31); steps in on our behalf (Romans 8:23); Builds up 
(Romans 8: 27); leads us to obedience (2 Corinthians 3:5) brings to mind (1 
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John 2: 20, 27); energizes and makes effective (Acts 1:8). Many other references 
portray the work of the Spirit. 


As Alexander Schmemann once said, “The church is not an institution, which has 
sacraments; the Church is a sacrament, which has institutions”. All believers in Christ 
are united through the Spirit, in the name of Christ. The Holy Spirit brings Christ into 
us, reveals us the truth in the Scriptures and the falsehood in the world around us, and 
gives us gifts to build each other up and help others find God”s grace, mercy and good 
news. The time that the Spirit most clearly binds us together is when we are partaking in 
the bread and wine (the Body and Blood of Christ) together. 


. Our task is to “love one another”, which we do when we 

- build each other up (1Thessalonians 5:11; Hebrews 3:13) 

- look out for each others” best interest (Philippians 2:4) 

- are kind to each other (l Peter 4:9) (This is always linked to the 
traditional Jewish virtues of hospitality); 

- serve each other (Galatians 5:13); 

- admonish each other (Colossians 3:16; Romans 15:14) 

- confess our sins to each other (James 5:16) 

- forgive each other (Ephesians 4:32) 

- do not judge each other (Romans 15:13) 

- accept each other (Romans 14: 1; 15:7) 

- do not stand in each other’s way (Romans 15:13); 

- regard each other as more important than oneself (Philippians 2:3). 


This “one anothering” is done in a wide variety of settings. Some of it is done through 
ministries such as caring, teaching, praying, counseling, home bible studies, and 
reconciliation, listening, sometimes just being together and having fun and so on. The 
core of it is done through groupings that are especially set aside for God; these include 
house churches, cell churches (house groups with larger group settings for worship, 
pastoring, and ministering congregations, parishes, churches for a specific community), 
campus/student groups, and intentional Christian communities. The church takes 
different forms to embody Christ in a different cultural or functional setting. For 
example: 


e It is often said that the family that prays together stays together. The same 
could be said “The church that prays together stays together. The church that 
sings together clings together. The church that shares, cares together.” 

e The church has been referred to by someone as a “peculiar club for its 
nonmembers.” The church is to become a community of Christians who will 
accept the most unacceptable, forgive the most unforgivable, and love the 
most unlovable. It is through such acts that we recognize the presence of the 
Spirit in our church. 

e A Spirithome.com made this challenge: break the social rules and reach out 
to the isolated. 
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09 Doctrines and Faith 


All of us here do know that doctrines and traditions are, for the most part, human 
constructs in a given context with local influence to explain a reality we are too shallow 
and limited to explain. Jesus did not heal the sick or rescue the lost sheep by way of a 
doctrine. Rather doctrine arose in order for us to better understand Jesus” freeing, 
healing and rescuing people. Doctrine teaches. It enables us to identify the real will of 
God from the fake, to understand which way to turn on the many matters of our life that 
Jesus did not speak about, and to prevent us from simply meandering away from our 
Shepherd. It gives us confidence to know we can go in a certain direction and not lose 
our love for God. Most of all, it is a way for each generation of Christians to pass along 
the most important parts of what they and their forebears learned about the faith over 
the course of 2000 years of living in it. 


However, doctrine itself gives no real life at all. What gives life is that which the 
doctrine is all about. For instance, what saves you is not a solid doctrine regarding how 
you were saved, but the actual work of Christ on the cross from which any solid 
doctrine of salvation arises. If you get your doctrine right but do not put your life behind 
it, what good is the doctrine? The Reformers termed that “cold opinion” with which 
people may agree to the last detail but not have it touch them inside. It does not put 
them into action, fire up their passion, or change their attitude toward life. It is very 
much a dead letter. 


Truth is not just something said or communicated or taught. Truth should be in the 
doing, flowing out from a specific event in time and space. It is like the way of the 
Godhead. “let us make human ... and God created them” (Genesis 1:26-28). Truth can 
be discovered in what happens and can be supported by other things that happen. Truth 
can be found not just in thought, but also in deeds; not just in doctrine but also in action, 
like the Spirit is in action. This is what happened on the day of Pentecost —the Spirit 
made an event of it, things happened supported by fire and language miracles, and 
people took action. Through that “happening” and those actions the truth of Christ was 
spread. We worship, we serve, we evangelize, and we do the truth. When the Spirit is in 
us, so is Christ. Christ is truth and so then collectively we embody something of that 
truth. This is one of the ways the Spirit relates life in Christ to our own lives. 


10. Then Why Theology? 


If all that was said above is true, then what of theology? Theology cannot be drawn 
purely from experience. It's one step removed even at its closest. In theology people try 
to understand God’s doings among human beings and in creation as a whole. Thus, it is 
not direct but processed through our minds. 


We go about theology with lots of resources —only one definitive resource (Scripture) 
but with an array of non-definitive or less-definitive resources such as tradition, 
relationships (including the fellowship of other Christians around us), the opening up 
work of spiritual discipline, participation in worship and in the sacrament of 
Communion, the life of prayer, etc, etc. And you too are a resource. Hasn’t God been at 
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work with you? Haven’t you seen God at work in the lives around you? Don’t you bear 
God’s image? Your faith experiences and your thoughts are rightly and justly a part of 
the picture of theology! Yet, you are a limited, broken, corrupted, and often-deceived 
resource, one among many in a vast world of other resources. Thus, your experiences 
are only a part of a bigger picture, important but not the whole story, a part whose 
meaning cannot be found, except: 


In the context of other resources; 

Within the tapestry oven in Scripture; 

In the good news that stands at Scripture’s core; 

Most of all, in the Christ that made the good news happen. 


These are the tools of spiritual discernment, the Spirit’s way of cross-checking us 
against the results of the distortions of sin. 


By the way, if we were to substitute the word ‘reason’ for ‘experience’ in what I just 
wrote above, the same would apply. The mistake of many theologians, scholars and 
thinkers over the years has been that they trivialized the rest of the resources, or worse, 
make them bow the knee to the great god of Reason. The mistake of many believers 
today (especially new believers, people who have had very powerful experiences, and 
some Pentecostals) is that the other resources are made slave to ‘experiences’. 


11. Faith and Reason 


Scholastics and others who stress theology and doctrine do something important for 
Christians. They teach us that belief has a content to it, without which it is wrong 
belief and perhaps even evil belief. However, in mainstream circles, at least, the late 
19" and early 20" centuries brought an extreme tipping of the balance, treating 
theological formulation and inquiry as being more important than the development of 
such things as trust, faith, love of neighbor, and amendment of life. Eventually thinkers 
thought their way into explaining how the bad is really good, and creating all sorts of 
excuses for what is, on the face of it, sin. 


Not that there wasn’t a precedent for it: Luther railed against the dogmatism of the 
Catholic church of his day, and Lutherans themselves only a few generations later 
lapsed into a scholasticism, which nearly severed the ties between the things to be 
believed and the person’s life of faith in Christ. The founders of the Evangelical 
Covenant in the USA and the Inner Mission in Europe, set about to restore the vitality 
of the relationship between the believer and God, a relationship that is itself a work of 
the Holy Spirit. (That many pietist churches eventually made themselves slaves of their 
behavioral codes is a matter of history, but it did not have to happen that way). 


12. Invite the Spirit back in 


Critics of the charismatic movement have often charged the charismatic renewal with a 
“Unitarianism of the Spirit”. In a way it is unfair, they are as attentive to Jesus as 
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mainstream church people are. But some of them are rather “binarians”. I have been to 
Pentecostal services where God the Father is mentioned only a few times, usually in the 
Lord’s Prayer and in the blessing when leaving. The bold, mighty First Person of the 
Trinity is often reduced to a petty fussy judge. 


Charismatics would counter that the church has, for many centuries, written the Holy 
Spirit out of the Trinity. That too is not entirely fair. The Eastern Orthodox Church has 
a rather lively sense of the Holy Spirit as God. The Lutherans have leaned rather heavily 
on the Spirit’s arrival in Baptism to explain their theology of justification and 
sanctification. But in the churches the overall scope of the Spirit’s work was generally 
ignored, and the specific work of the Spirit in giving gifts was even denied. While the 
Spirit can work through process, the Spirit does not automatically work in processes 
nor do those in the process automatically hear the Spirit. Since they did not seek the 
Spirit with any sort of earnestness, the Spirit was in practice written out of the decision- 
making process of most church structures. Until the arrival of Karl Barth among 
theologians, and the influence of the Azusa Street movements in the grass roots, the 
Holy Spirit was reduced to something we zipped past in the creeds, something that the 
more educated folks were hoping Christians would outgrow. 


Luther was well aware that his emphasis on grace could lead one away from living a 
new life, and onto the path of having no sense of sin at all (antinomianism). He saw the 
work of the Holy Spirit as being the link that gives us Christ, and Christ’s tough 
holiness. 
“Antinomians fail to see that they are preaching Christ without and 
against the Holy Spirit because they propose to let the people continue in 
their old ways and still pronounce them saved. And yet logic, too, 
implies that a Christian should either have the Holy Spirit and lead 
a new life, or know that he has no Christ”. (from “On the Council and the 
Church”, Luther's Works [Pelikan/ Lehmann eds.] vol. 41, p.115). 


13. Knowing is/as doing 


In the Gospel of John (7:14-18), those at the temple where Jesus was preaching 
wondered how Jesus could know so much without being schooled by the rabbis. Jesus 
replied that his teachings were not his, but God’s, and then said that those who do what 
God wants will know where the teaching comes from. Jesus linked the knowing to the 
doing —not as much to the content of knowledge as its purpose. 


14. The Glory 


Many leading Pentecostal preachers speak endlessly of glory, of the ‘chosen’ and the 
“elect”, of claiming victory. It is, to them, more than a mere accent within the faith; it is 
the whole secret to living in the faith. It does not take very long for one to notice 
something wrong here: it seems clinical, automatic, easy. Nothing is said about how to 
get there; it is something to be just simply claimed and enjoyed. Even their struggles get 
stripped down and neatly filed into the past. To me, that sounds like a promotional drum 
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of beer, or a one-night stand. One does not ask where the cost lies as long as it is not 
extracted right now, Yet it is proving to be as popular as the beer. 


A more truly Christian view of glory flows out from the risen Christ and from the 
Spirit’s arrival at Pentecost. But to take part in that glory, one has to take it up Jesus’ 
own road —going first through the message, death and the resurrection of Christ 
(Matthew 10:38-39). This turning to the cross (just like turning to one’s baptism) is a 
constant thing, showing itself in new ways with each new moment. If this is not 
happening, the glory is not of God. These particular preachers do not take the cross 
anything near seriously enough. Christians have something to celebrate, but they also 
are called on to take up their crosses and follow. Many theologians of the cross have too 
often short-ended the glory part of it, relentlessly critiquing any talk of victory even 
where victory has been won. God’s resurrected life and God’s glory are every bit as real 
as God’s death. If and only if we share in that death, then we share in the new life, and 
because of that we share in the glory. 


15. Both Cross and Empty Tomb 


A stress on the theology of the cross can itself be twisted up, by constantly dwelling on 
the down side of everything: constantly talking about weakness, poverty, suffering, 
helplessness, alienation, or inner conflict. The Catholic orders of the Middle Ages 
stressed ‘servitude’ so much that their monks and nuns developed a sense of self so 
weak that many of them were left unable to love or serve with all the effectiveness and 
possibilities at their disposal. It is not just our anger that the sun should not set on. It is 
also our wallowing in fear and self-pity. (The phrase ‘let go and let God’ comes to 
mind). Then there is the tendency to make our struggle seem so gigantic, in order to 
give us excuses for failure and to attract pity from other people. But Christ is much 
bigger than our puny struggles, and his work on the cross is much mightier and much 
tougher that anything we face. His victory is the biggest victory ever. 


To me, the theology of the cross is reflected in the crucified self, and the theology of 
the empty tomb is reflected in the believer’s newness of life. 


16. Re-new 


There is a lot of talk lately about ‘re-imagining God’. There are all sorts of theological, 
ideological, and political reasons that many Christian thinkers want us to do this, not all 
of which come from bad or evil motivation. The ‘re-imaginers’ are taking note of the 
fact that the people of this era we live in are disconnected from the church, and think of 
God differently than in the past. They reject some of the main images the church has 
used over the years to describe God (judge, lawgiver, commander, master, the One to 
whom vengeance belongs, the wholly other, male, etc) in favor of friend, colleague, 
lover, life force, female, etc. Tradition and Scripture have, of course, used the latter 
group of images as well as the former, in controlled and careful ways. 


We are to re-imagine our ‘victimization’ in the light of the Gospel and in the hope and 
the possibilities, and in the God-given perseverance and change-creating powers that 
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Scripture tells us about. We are to re-imagine what success is. In this light, Jesus’ 
message and death becomes more meaningful. Jesus still shapes peoples” daily lives and 
thinking. We have to re-imagine how we think of ‘power’ based not on how much 
control or influence we can have, but on Jesus? example of how truly we serve others. 
We are to re-imagine our “necessary means” through the meanings of the means of 
grace, through what is ultimately necessary in order to get that which ultimately counts. 
We are to re-imagine our “orientation”, not on mere physical attraction but on re- 
orienting our entire selves to God. We are to re-imagine our “wealth”, not on the basis of 
TV stars and advertising and corporate moguls, but on the basis of the Beatitudes found 
in Matthew and Luke. We are to re-imagine our ability to make decisions, not as a 
lordly right by which we can command others or be silent about domination, but as a 
responsibility that first asks about how others are affected before asking about one’s 
own need (legitimate or otherwise). We are to experience renewed “happiness” different 
from a smiley-faced bliss-out. We need to enjoy real joy of accomplishing God's great 
purposes for us, one and all, 


We are to renew our entire lives, goals, experiences and identities by way of the Spirit’s 
work in the world, rather than re-imagine God by way of our own experiences. It is we, 
ourselves, that need to be renewed first and foremost, and it is a lifelong task. Only 
then can we really understand what it meant for God's Son to come among us. To 
follow the other way is only fooling one’s self and missing the point. 


CONCLUSION 


The early church was special. It was new, different, excited from direct encounters with 
its first love. But it was far from being perfect; it had many conflicts, divisions, and 
even schools of thought, which compared with those of today. (For instance, Peter’s 
followers and John's followers were united at the core, but worked out their beliefs very 
differently.) A marriage or a child is something “bigger” that binds the husband and 
wife. In a different way, the Spirit is the “something bigger” that binds the members of 
the Body of Christ. The Spirit calls it back to the experiences and discoveries, the 
identity that was set up back then, in order to make clear how that follows through each 
day and where that will lead tomorrow. The Spirit is less interested (though not un- 
interested) in forms and strategies but in what makes the church the church, namely, the 
Gospel message, the Kingdom vision, and Christ’s love for those who do0 not know or 
accept the message or the vision. These have already been revealed, they are not secret, 
and they are meant for all. A church without these is not a church, and is not part of the 
Body. 
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Appendix: 
Some quotes to think about: 


“Love is the soul of Christian existence, it must be at the heart of every other Christian 
virtue. Thus, for example, justice without love is legalism; faith without love is 
ideology; hope without love is self-centeredness; forgiveness without love is self- 
abasement; fortitude without love is recklessness; generosity without love is 
extravagance; care without love is mere duty; fidelity without love is servitude. Every 
virtue is an expression of love. No virtue is really a virtue unless it is permeated or 
informed by love (1 Corinthians 13)”. Fr. Richard P. McBrien, Catholicism. 


“Contrary to general expectation, highly individualistic Pentecostalism is remarkably 
corporate and congregational in its life. The Pentecostal church meeting or assembly 
where the individual gifts are principally exercised is close to the center of the 
Pentecostal movement. Here the experiences of the many, merge into one and by this 
confluence the power of the Holy Spirit is felt in multiplication.” 

--Frederick Dale Bruner, A Theology of the Holy Spirit, p.22 


“Cheap grace is grace without discipleship, grace without the cross”. Dietrich 
Bonhoeffer, Cost of Discipleship, P. 47 


“Your worthiness gives you no help, and your unworthiness does not harm you. As one 
drop of water is as compared to the great ocean, so are my sins as compared with God’s 
incomprehensible grace in Christ.” Johann Arndt, True Christianity. 


“As a foolish church presupposes his presence and action in its own existence, in its 
offices and sacrament, ordinations, consecrations, and absolutions, so a foolish theology 
presupposes the Holy Spirit...Only where the Spirit is sighed, cried, and prayed for does 
he become present and newly active.” Karl Barth, Evangelical Theology: An 
Introduction, p. 58 


It is impossible for a person not to be puffed up by his good works unless he has first 
been deflated and destroyed by suffering and evil [to the point that] he knows that he is 
worthless and that his works are not his but God's.” Martin Luther, (Thesis 21, 
Heidelberg Disputation. 


“The truth is not simply what you think it is; it is also the circumstances in which it is 
said, and to whom, why, and how it is said.” Václav Havel, Disturbing the Peace. 


“Theological variability is endless, but not limitless, not relativistic: there are dogmatic 


parameters within which it works itself out.” George Linbeck, “Reflection on 
Trinitarian Language” in Pro-Ecclesia, IV# 3, Summer 1995 
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“Theology —An effort to explain the unknowable by putting it into terms of the not 
worth knowing.” H.L. Mencken 

“Shallow understanding from people of good will is more frustrating than absolute 
misunderstanding from people of ill will.” Martin Luther King Jr., Why We Can't 
Wait. 


“Though we must recognize the humanity that is in the church, we must always allow 
for the interventions of the Spirit, whose working brought the Church into life. The 
‘freedom to challenge’ must always be tempered by the need to preserve the signposts, 
which may have far more guidance and truth than our challenges.” Emil Beck. 


“Jesus said unto them: ‘Who do you say that I am?’ And they replied: “You are the 
eschatological manifestation of the ground of our being, the kerygma in which we find 
the ultimate meaning of our interpersonal relationship.’ 

And Jesus said: “What???”” --- Passed along by Yvon Malenfant 


“Understanding God is not attained by calling into session all arguments for and against 
Him, in order to debate whether He is a reality or a figment of the mind. God cannot be 
sensed as a second thought, as an n explanation of the origin of the universe. He is 
either the first and the last, or just another concept.” Abraham Joshua Herschel, God 
in Search of Man. 
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ONE OR DIVERSE MINISTRIES IN GOD’S MISSION 


Rev. Anna Makyao 


It might be a good thing to start this presentation by asking what does the topic mean to 
us. Does the church have one ministry or diverse ministries in God's mission? To 
answer these questions, one has to understand what God’s mission means. According to 
my understanding it is very true that mission, by definition, is a task to be carried out. 
Mission is a program on its own, well planned, demanding high supervision and a lot of 
commitments. Mission is a task demanding concrete results. 


Mission is fulfilled through diverse ministries. It is the Holy Spirit who bestows on the 
community diverse and complementary gifts. Mission means service to others. Mission 
as service gives the real meaning of ministry as the service to which the whole people of 
God is called, either as the individual, as the local community or as the universal 
church. 


Doing service to others is one of the goals of God's mission. This has worked well in 
many places, since Christians and non-Christians alike have seen God's love through 
the service they have received from others. I will give some examples. In recent years, 
there has been a need for caring for the widows and orphans caused by the death of their 
loved ones on account of AIDS. These widows and orphans are crying out for someone 
to listen to and help them. Those who give service to these people are doing God's 
mission. They help the needy to see God’s love even in the midst of pain and confusion. 


OD, 


Peop! FA 


God who loves us is calling on God’s people to provide services to others. Here is 
another example. In Moshi town, there is a person who has been distributing tracts and 
booklets since the year 1965. He has done this ministry twice a week. Many non- 
Christian people have read the Christian literatures he has been distributing and some of 
them have been converted to Christianity. Other Christians, even from other 
denominations, have been empowered through reading these literatures. This is a form 
of ministry of service to others that is still needed today. 


Another form of ministry is that of mass media. Many churches have been using media 


such as radio, newspapers and magazines to reach people with the word of God. 
Through this ministry many people have heard the gospel. Even in places that are 
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forbidden to Christians, the radio message can be heard and many non-Christian people 
have become Christian just by listening 


Another form of ministry is that of compassionate presence with those who are 
grieving. We all remember the tragic event of September 11, 2001 in New York, USA. 
Many people lost their relatives, friends and loved ones. Religious services were held. 
They were held for those who grieved rather than for those who perished. The grieving 
relatives needed people to listen to their cries and anguish, even to their questions to 
God, “Why, oh God?” To have such services at such a time was a powerful ministry 
that responded to people's need. 


I mention only these few examples out of many different ministries just to illustrate that 
different forms of ministry are needed at different time in response to different 
situations and needs. Ministries vary from one context to the other and from one region 
to another. It means that God's mission reaches people in different circumstances 
through different forms of ministry. 


The church is called to explore various forms of ministry within the one mission of 
God, and seeks to empower God's people through them. The church needs to reflect 
whether at present there might be an opportunity for other forms of ministry that it has 
heretofore avoided or denied. The church should ask itself if there is an invisible line 
that prevents people from volunteering to work in a school, hospital, prison or shelter 
for the homeless. In the North as in the South, people in general have lost interest in 
giving service to others. Self-centeredness, the mind that always thinks of a gain from 
any service rendered to others, is on the increase. People do not think of providing 
service for others freely anymore. 


We should think of people like Mother Teresa of India. She had given her life to the 
poor, those who lived in the streets of India. Christians and non-Christians alike 
experienced God's love through her ministry. Think also of Princess Diana of England. 
She visited and ate with the poor of Botswana, leaving her home and family behind. She 
also raised money to help the poor and to support the victims of AIDS. These few 
positive examples of what people could do to help others may help the church recall its 
call for mission following its Lord. “For you have been a refuge to the poor, a refuge to 
the needy in their distress, a shelter from the rainstorm and a shade from the heat” Isaiah 
25:4. 


One must say that the various ministries that the church endeavors to implement these 
days are facing problems, especially financial problems. As a pastor in the parish, Ihave 
seen the different needs of people in the remote rural areas. Different types of ministry 
are needed to care for the orphans, old people, those living with and dying of AIDS, 
people dying of hunger, extreme poverty, loneliness. The main problem in the remote 
areas is lack of financial support for any ministry to succeed. The mission of God is 
somehow hampered by the lack of support. In spite of such problem, however, churches 
are called to work together, hand in hand and support ministries that are crucial to the 
survival of God’s people. 
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Conclusion 


In doing God's mission the church is called to heed the needs of its members and of 
people in the society. In order to fulfil its many goals, diverse ministries are needed. 
Such ministries may be aimed toward empowerment, financial support and 
encouragement. The church will nurture its members to see the needs of others and to 
devote time to serve others. Strengthening the inner call of the individual to love others 
is a special ministry that should exist among God's people. So groups of Christians may 
be empowered to provide services for people in different ways. It is through different 
ministries that people experience the power of God's love in their lives. 
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The Place of Spiritual Warfare in the Mission of the Church: 
A Renewal Perspective 


Rev. Todd R. Wallace 


“Finally, be strong in the Lord and in the strength of his might. Put on the whole armor 
of God, that you may be able to stand against the wiles of the devil.. For we are not 
contending against flesh and blood, but against the principalities, against the powers, 
against the world rulers of this present darkness, against the spiritual hosts of 
wickedness in the heavenly places.” Ephesians 6:10 — 12. 


All authentic Christian ministries are done in the grace and power of the Holy Spirit and 
are countered by the forces of the demonic. This reality of the Christian experience 
defines the arena of spiritual warfare. 


Spiritual warfare is the conflict waged by the forces of darkness against God and God’s 
creation, especially humankind. The establishment and advancement of the Kingdom of 
God involves on-going spiritual warfare. 


The experience of Renewal in the Holy Spirit initiates Christian believers into a 
heightened awareness of the spiritual realm in general and the reality of spiritual 
warfare in particular. Our experience at Brooklyn Park Lutheran Church has shown that 
many people come to the public ministry of the church with anti-supernatural biases. 
Whether conscious or unconscious many church-attending people have assimilated the 
naturalistic assumptions of western thought that are completely contradictory to the 
overall biblical worldview and the words and deeds of Jesus in the Gospels. 


But when people have a renewed experience in the Holy Spirit many of them testify that 
it is as if scales of ignorance fall from their spiritual eyes. The spiritual realm becomes 
both more comprehensive and more accessible to daily experience. The Renewal 
experience in the Holy Spirit opens up a world where God is constantly intervening and 
communicating. 


This realm of Kingdom-level living that is rich in the gracious manifestation of the 
Triune God is also a realm where the forces of darkness seek to thwart the purposes of 
God at every level. Throughout the entire 20" Century in Pentecostal circles and for 
over 40 years among Roman Catholics, Orthodox, and mainline Protestant Christians 
the Renewal experience in the Holy Spirit has propelled the Church to a new level of 
awareness of spiritual warfare and the forms of ministry and intercession that the reality 
of spiritual warfare demands. Some comments on the ministries and prayer life that 
spiritual warfare demands now follow. 
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In this information age the number and scope of congregational resources for healthy 
and effective ministry are innumerable. Insight into how to do better ministry in 
virtually any area of the church is widely available. But what causes a congregation to 
decline in spiritual vitality and effectiveness? An understanding of spiritual warfare is a 
vital component to arriving at the holistic answer. The Scriptures teach and experience 
has confirmed that demonic activity and strongholds can often contribute to weaken the 
proclamation of the Gospel. Knowing the nature of the demonic attack and naming the 
identity of satanic strongholds is invaluable to effective intercession. Four years ago the 
staff, key leaders, and those with a ministry of intercession at Brooklyn Park Lutheran 
Church used the season of Lent as a time for significant fasting and prolonged prayer 
and discernment. Through this process the Holy Spirit gave profound insight into 
demonic assignments against the congregation and its mission. When further 
intercession was directed against these forces a discernable sense of freedom and release 
came to the congregation and new levels of effectiveness in ministry resulted. Having 
an understanding into the nature and practice of spiritual warfare was integral to 
maintaining the health and increasing the effectiveness of the ministry. 


The reality of spiritual warfare is also relevant in identifying and deploying the spiritual 
gifts of the people of God in a strategic manner. The Holy Spirit has given gifts to each 
believer for building up the Body of Christ. The gift of discernment is a gift of 
tremendous value. Again, at Brooklyn Park Lutheran Church we have found that the gift 
of discernment is mandatory for people who hold key positions of leadership in the 
congregation. There is always a human tendency to be reactive and when leaders are 
reactive in inappropriate ways on a consistent basis discouragement and confusion can 
quickly become the culture of the congregation. The gift of discernment allows the 
believer to see all the layer of cause and effect in any situation. Many times it is 
discovered that some kind of demonic influence is part of a conflict or a problem. It is 
far too simplistic to say that a quick prayer of directed spiritual warfare solves most 
difficulties and problem quickly and easily. At the same time it is important to point out 
that heightened awareness of spiritual warfare informed by keen discernment is of great 
value in guiding the ministry of a congregation. The people in a congregation charged 
with key leadership need the gift of discernment for this reason. 


The reality of spiritual warfare also informs the content and tone of the teaching and 
preaching ministry of the Church. Satan constantly works to diminish and steal the full 
spiritual inheritance of the children of God. The people of God must be taught about the 
nature of satanic opposition that is common to all Christian experience and, more 
importantly, believers must be equipped to stand against the demonic realm. 


At Brooklyn Park Lutheran Church we regularly refer to the strategies and schemes of 
the dark realm and teach spiritual warfare. But we constantly point out that the true 
emphasis in spiritual warfare is not Satan and demons; the true focus of spiritual 
warfare is the authority of Jesus and the authority that every believer has in Christ. For 
example, recently I taught on spiritual warfare and the believer’s authority in Christ. At 
the end of the message I gave some common examples of how Satan will try to disrupt 
the children of God and taught the people how to identify these activities and stand 
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against them. 1 dismissed them with the assignment of using their authority in Christ to 
stop the activity of demonic interference when they encountered it. The overall effect or 


the congregation was that people reported that they lived with much less fear and 
therefore with much stronger faith. Ignorance and fear is the spiritual climate where the 
demonic can strive but when believers begin to comprehend and use their authority in 
Christ fear diminishes and faith has a larger realm in which to work. 


An informed awareness of spiritual warfare is also critical in the area of pastoral care. In 
a society and culture that is significantly unchurched while being very spiritually 
curious, we find that many people have experimented widely with a multitude of 
spiritual practices. These practices often expose people directly to the demonic realm 
and many of them suffer from demonic attack on some level. The pastoral counselor 
must often inquire into the background of people's prior spiritual involvements and 
have sensitivity to the leading of the Holy Spirit so that people have the opportunity to 
renounce their involvement in occult practices and find freedom and forgiveness in 
Jesus. Some people involved in pastoral care and counseling need to have a specialized 
ministry in deliverance and exorcism. Just as we maintain a referral list of counselors 
who have a number of other specialties we also refer people to skilled ministers of 
deliverance and exorcism when the severity of the situation calls for it. 


Finally, the reality of spiritual warfare informs the mission of the church in the area of 
evangelism and prophetic social involvement. In a post-modern world more and more 
unchurched people are not just looking for a more rational explanation to the feasibility 
of the Christian faith. They are looking for demonstrations of spiritual authenticity. 
Proclamation of the supremacy of Jesus needs to be accompanied with demonstrations 
of the kingdom authority of the one being proclaimed. Again, many pre-Christian 
people have dabbled in numerous spiritual practices if there is anything to it. The 
evangelistic proclamation of Christ needs to be accompanied by evidence that there is 
great and powerful authority in Jesus both to forgive the sins of the repentant and to 
deliver those in the bonds of Satan. 


An awareness of spiritual warfare is crucial to a holistic Christian response to the many 
dehumanizing injustices that bind so many still in the world today. While Christians can 
benefit from the insights of many disciplines as we engage the injustices of our age, we 
are uniquely equipped to discern the spiritual root causes of these forces. Understanding 
the demonic source of these terrible realities can aid the Church in both joining others of 
good will w2ho battle injustice while maintaining a uniquely Christian perspective and 
response. 


To summarize: C.S. Lewis wrote that every square inch of creation is legitimately 
claimed as the realm of the Triune God while at the same time being illegitimately 
claimed as the realm of Satan. Countering the false claim of Satan to the good creation 
of God by the authority of Jesus in the power and wisdom of the Holy Spirit is an 
integral component to all Christian discipleship and the effective mission and ministry 
of the Church. 
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Experience of Renewal Movements 
in the Finnish Evangelical Lutheran Church 


Rev. Dr. Markku Antola 


The Finnish Evangelical Lutheran Church has been blessed by many revival movements 
through out history. In spite of the critical mindset toward the Lutheran Church, the 
revival movements of 19" and 20" century kept its connection with the church. In the 
beginning of new Millennium there are new Renewal movements that seek answers for 
people of today. Three examples: 


The Thomas Mass 


The Thomas Mass began as a fruit of lay people’s activities in 1989. It consists of 
different elements of renewal: lay people’s activity, use of gospel music with a band 
and a choir, and traditional liturgical forms. In Thomas Mass the lay people are 
responsible for the whole mass. Of course, some clergy are there as liturgists and often 
as preachers as well. What is important is that the lay people are responsible for 
organizing the mass. The Mass includes a session of prayer when the prayer assistants — 
most of them lay-people — pray for the needs of the parish members. The use of spiritual 
charisma are encouraged. Nobody is forced to a certain scheme of prayer. 


The music is prepared carefully by more than 50 people involved in each mass. The 
leader of the band and the choir director plan the mass together with the leader of the 
mass, liturgist and the preacher and the leader of the prayer session. The band and choir 
consist of volunteers. The players are paid for playing. 


The Thomas Mass is built on the traditional liturgy. This means that all the traditional 
parts of the mass will take place in each mass, including the Eucharist. Also, the liturgy 
contains singing parts as a natural element of the Mass. Some of the texts used, trace 
back to the early Christian tradition. This means that the mass serves as a liturgical 
renewal movement, as well. 


The Charismatic Renewal 


The Charismatic Renewal focuses mostly on spiritual healing. Stemming from the 70’s 
Charismatic Movement, it has changed to be accepted inside the Lutheran Church. This 
is verified by the fact that the so-called “Evening of Word and Prayer” takes place on 
regular basis in two thirds of our 450 Lutheran congregations. Some meetings are 
arranged by an association that uses full time workers in the prayer meetings. The two 
most well known full-time prayer-workers in our church are Pirkko Jalovaara and 
Seppo Juntunen. 
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Most of the meetings, however, are arranged by the workers in the parish without any 
support from outside. The meetings consist of hymns, Bible passages and preaching and 
a session of prayer where anyone can bring up one’s prayer needs. Praying takes place 
by reading aloud the written papers or by coming in the front of the church to pray in 
person. Usually, the spiritual healing is the center of happenings. Tongues and prophecy 
may be considered to be a natural part of the prayer. 


Some of the charismatic groups feel the need to be distanced from the Church. In the 
City of Nokia there is a group that is lead by the local vicar. The movement began in the 
local congregation, but is developing towards separation. At the present stage the group 
is using the Pentecostal Church as its meeting room. Before the local separation, the 
bishop and the vicar tried to negotiate the situation in the congregation. Some parish 
members felt bad about the vicar focusing too much on the renewal movement instead 
of the traditional Lutheran parish life. The vicar, Markku Koivisto wanted to 
concentrate on the dimension of spiritual work he considers important for himself. He 
works now full time in the movement, which has five other workers. It is still unclear 
how the situation will develop. 


The movement of Silence 


The Movement of Silence and Contemplation has been growing in Finland in the 
last few decades. The movement has connections to Taize in France. Contemplative 
music, commitment in silence and close connection with nature are characteristic 
elements for the silence movement. The hectic rhythm of life, noise and increasing 
restlessness connects more and more people with this movement. For some, the 
spiritual element opens up for the first time in their lives. 


More and more people, not only from the churches, but also from average companies 
and associations take part in silence retreats. Usually a program of Silent Retreat is 
filled with possibilities to be outside in the nature. There are also certain prayer 
meetings throughout the day, and the meals are arranged in silence, accompanied by 
music. 


In Finland, we have had a few communities that have concentrated in offering facilities 
to the Retreats of Silence. Some of the communities have lived a communal life by 
sharing their spiritual lives as well as their practical lives together. Anna-Maija Raittila 
has been one of the leaders of this type of experiment. Her writings and translations of 
early Christian literature connected to Silence movements have made the ideas of the 
movement well known elsewhere also. 
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Renewal and Revival — the Charismatic Movement within 
the Lutheran Church in Germany 


Rev. Thomas Capelle 


1. The History of the Charismatic Church Renewal Movement in Germany 


During the 1950's, various protestant communities experienced a revival of the spiritual 
gifts within their respective communions. The gifts of tongues, prophecy, healing and 
other manifestations of the Spirit have become part of the spiritual life of those 
protestant communities. However, these communities had little or no impact on the 
mainstream of the Church due to the semi-monastic structure of their organizations. 
This allowed for separate, independent co-existence with the Church. 


In the beginning of the 1960's, however, a worldwide charismatic revival movement 
was observed to develop within the historic and traditional churches including the 
Lutheran Church, in Scandinavia, Africa, the United States, West and East Germany. 


In 1963, Larry Christenson (USA) together with Pastor Arnold Bittlinger (Germany) 
held a conference in Enkenbach/Pfalz triggering the charismatic renewal movement 
within the Lutheran Church in Germany. However, it took 15 years before an official 
organization was founded that attempted to coordinate the different out-reaches and 
activities of the movement and promote the idea of renewal into the Church in a broader 
way. 


In 1978, the official “Charismatic Church Renewal within the Evangelical Church” was 
founded. The chairman of this new organization was Pastor Wolfram Kopfermann. In 
Pastor Kopfermann, the charismatic movement received a highly gifted theologian as a 
leader. Kopfermann succeeded to clearly express the charismatic experience within the 
context of Church tradition and exegetical studies. Kopfermann was able to 
communicate the request of the charismatic movement in academic terms so that many 
pastors in Germany found it easier to identify with the new movement. Over the years, 
large congresses and conferences were held and numbers of clergy and lay-people were 
influenced by it. 


Kopfermann himself, at that time was pastor of the St. Petri Church in Hamburg. More 
than 1000 people attended the Sunday evening charismatic-style services. Especially 
well-educated middle class and young career people (a target group that was usually 
missing in the Church) were drawn to St. Petri. This church became an influential 
model that impacted the entire charismatic movement in Germany. Young pastors were 
encouraged to follow Kopfermann and emulate the model developed at St. Petri. Older 
pastors came from different parts of Germany to attend Pastor Kopfermann’s seminars 
and were moved to personal conversion experiences and the in-filling of the Holy Spirit. 


In 1989, however, Kopfermann left the Lutheran Church for ecclesiological reasons and 
founded a free church in Hamburg. He was convinced that the parochial system of the 
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Church contradicted the New Testament teaching on the Church. Kopfermann’s 
withdrawal from the Lutheran Church resulted in a great loss to the Charismatic 
Renewal Movement, a loss that is still felt today. Kopfermann, the outstanding, highly 
sophisticated and intellectual spokesman of the movement, was no longer heard within 
the Lutheran Church. Now outside the mainstream, he lost his influence on the Lutheran 
Church. This spearhead of the Charismatic movement having been removed, 
Kopfermanm’s followers were no longer able to give the movement a voice that would 
be heard and taken seriously by the official Church and the academic world. 


During the 1980s the focus of the movement was on spiritual gifts. Issues such as inner 
healing and reconciliation became the dominant concem of the movement in the 1990s. 
Representatives of the Charismatic movement visited many countries seeking 
forgiveness from people and groups that the Nazis had oppressed. Reconciliation with 
the Jewish people became a prominent issue. Friedrich Aschoff, the present chairman of 
the Charismatic movement, also succeeded in bridging the deep gulf that has existed for 
a long time between the old Pietism movement and the Charismatic movement. 


During the past three years a notable awakening among young people can be observed 
within the Lutheran Church. Attracted by the worship music and the supernatural 
experience of the Holy Spirit within the Charismatic movement, many young people 
join. It is called the “Jesus-generation” and has its own internal organization and 
network. 


2. The Expression of the Charismatic Movement in Germany 


Without doubt, the main emphasis of the German Charismatic Movement has been the 
renewal of the traditional Sunday service. However, this does not mean that the regular, 
traditional liturgical services on Sunday mornings are changed or given up, but extra 
charismatic-style services are held on Sunday nights. These services generally enjoy a 
much higher attendance than the traditional services. 


The Charismatic services are characterized by extended praise and worship periods 
using modern musical instruments and sound, spontaneous testimonies and inspirational 
preaching. Opportunity is given for prayer and laying on of hands. 


However, the supernatural gifts of the Spirit are more longed for than actually 
experienced. People pray for the sick and there is evidence of healing. But the distinct 
gift of healing is generally not identified with specific persons. The true “Corinthian 
gifts” are not manifested as much as many people wish they would be. 


And yet, everybody who identifies with the Charismatic movement does testify to have 
experienced the “filling” or “baptism” of the Spirit. This filling with the Spirit expresses 
itself in a great joy to worship God (especially when it is given in tongues), in a passion 
for prayer and intercession, a zeal for evangelism and mission and a longing for a 
greater manifestation of the spiritual gifts. A profound aspect of the charismatic 
experience is “lamentation” over the spiritual barrenness of the Church and a desperate 
longing for an outpouring of the Spirit in the historic Lutheran Church. 
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Another element of the charismatic experience is a post-modernist approach to 
Scripture. Because of the personal experience of the Holy Spirit many charismatic 
Lutherans can no longer follow the rationalistic exegesis of Scripture. They read 
Scripture as the inspired Word of God and identify with the biblical world-view filtered 
through their own experience with the spiritual realm. The charismatic movement in 
Germany is a bible-based movement. 


3. Statistics 


There are some 500 pastors in Germany who identify with the charismatic renewal 
movement. About 40,000 lay people can be counted as adhering to the movement. (The 
EKD [Evangelical Church in Germany] mumbers 23,500 pastors and 27,000,000 
members.) 


4. Conflicts with the Church 


When conflict arises between the Charismatic Renewal movement and the official 
Church it is mostly over the issues of conversion and the new life in Christ. It is not, as 
one would expect, the non-liturgical worship, the experience of the Baptism with the 
Spirit or the issue of the Corinthian gifts that lead to conflict. The different style of 
worship and the supernatural experience of the Spirit are easier to tolerate than the claim 
of Lutheran Charismatics, that congregation members must have a personal relationship 
with Christ to be accepted by God. 


Conflict then arises over the questions “Who is a Christian?” “How can I become a 
Christian” and “How do I live a Christian life?.” Lutheran Charismatics emphasize that 
spiritual regeneration or the personal relationship with the resurrected Christ is the mark 
of true Christianity. They call people within the Church to a conversion experience and 
discipleship that includes a new lifestyle according to the Gospel. This, however, 
conflicts strongly with the convictions of nominal Christianity. 


This conflict is rooted in the specific structure of the German Lutheran Church. 
Although matters differ a great deal in the East of Germany, the Lutheran Church 
everywhere else remains a parochial system. This system is governed by the idea that 
the citizens of a given political community are identical to the congregation members of 
the corresponding parochial church. The Lutheran Church understands itself as a 
“volkskirche”, a People’s Church: everybody within the general people of the country 

belongs to the Church. Of course, in reality this concept is no longer valid, as many 
people in Germany relinquished their church membership. However, the official Church 
still clings to the idea of the “volkskirche”: everybody of the “volk” is or should be a 
member of the church regardless of a conversion experience or a personal relationship 
with the resurrected Christ. That leads to a situation, that generally on Sunday moming, 
only 2-4 % of the registered members attend the services of the Lutheran Church in 
Germany, and only very few of them would call themselves “born again Christians” and 
identify with a conversion experience in their lives. 

The Charismatic Renewal Movement, however, is an evangelistic movement oriented 
towards leading people into a personal relationship with Christ. The Charismatic 
Movement in Germany as elsewhere is based on the conviction that men and women 
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without Christ are truly lost. People in this movement are devoted to proclaiming the 
Good News of Jesus Christ and to persuading men and women to become His disciples 
and dependable members of His Church. Because of this commitment empowered by 
the Holy Spirit the Charismatic Movement is constantly growing. This evokes irritation 
by those in the Church who are content with simple church membership regardless of 
their attendance of Sunday services or commitment to the needs of the Church. Due to 
the parochial structure of the Church the Charismatic Movement in Germany is a 
contrast society within the Church. However, not only because of the experience of 
conversion and the manifestation of spiritual gifts but also because of the emphasis on 
living a morally ethical life, the adherents of the Charismatic Movement are perceived 
as living in contrast to usual Church life. Not only from outside but also from within the 
Church Lutheran Charismatics are sometimes labeled as sectarian. Again, this is not due 
to the extraordinary spiritual experiences or the new style of expression of faith, but 
because of their willingness to commit the whole person to Christ in a conversion 
experience and new ethical life. The fact that people's lives are changed through belief 
in the resurrected Christ causes more offence to some in the established Church than the 
fact that people are healed. 


When the contrasting elements of the Charismatic Movement lead to irritation and 
conflict, much depends on how the Church authorities respond. When Church 
authorities (superintendents, bishops) acknowledge the conformity of the Charismatic 
Movement to the Gospel and the tradition of the Reformation, the conflicts do not result 
into schisms but integration and a further development of the Movement. The past has 
shown how much the Charismatic Movement is dependent on being acknowledged by 
the different levels of Church authorities. 


5. The Future of the German Charismatic Renewal 


The future of the German Charismatic Renewal will depend on how the Church 
authorities will respond to the theological and spiritual implications of this Movement. 


Tf they conform to the conviction of the Charismatic Movement that without Christ men 
and women are truly lost, and that baptism must be accompanied by a personal belief in 
the resurrected Jesus Christ; if they conform to the belief that Christians should live a 
different life in contrast to the non-Christian society, then the Renewal Movement will 
have a chance to further grow within the Lutheran Church in Germany. 


However, many young converts who have been reached by the Lutheran Charismatic 
Movement have, during the tourse of time, preferred to join a Pentecostal free church 
because of the doctrinal and ethical pluralism found within the Lutheran Church. 
Especially the issue of whether the Lutheran Church should acknowledge and bless 
same-sex partnerships is taking the Church to the brink of schism. Many Charismatic 
congregations feel strong enough to exist through their own support and are unwilling to 
compromise on the biblical standards for marriage and sexual behavior. They would 
rather split from the Lutheran Church than accept the decision to bless partnerships of 
equal sex. Even if Charismatic pastors would stay within the Lutheran Church they will 
see many of their most faithful congregation members leaving the Church for reasons of 
conscience. 


114 














Consultation on Renewal Movements in Lutheran Churches in North and South 
Moshi, Tanzania, 09 — 12 June 2002 
Renewal Movements in Lutheran Churches Ms. Colette Ranarivony - Madagascar 





The Renewal Movement in the Malagasy Lutheran Church 


Ms. Colette Ranarivony 


Introduction 


Movements of spiritual revival have, to a large extent, left their marks on the church 
history of Madagascar since its very beginning. When crisis affected the life of the 
churches and the whole country, movements of renewal took place in Madagascar. In 
1894, 1929, 1941, 1946, different Awakening movements were born and have 
positively affected the life of the churches and their ministries'”. They also were 
instruments in God’s hands to encourage and empower the Malagasy people. 


The Awakening movement has spread all over the country and reached people in rural 
and urban areas. The shepherd ministry, which is at the core of the Awakening 
movement, is a manifestation of God’s loving power in the midst of impoverished and 
needy people. Today, the Awakening movement exists in all main line churches 
throughout the island of Madagascar. 


1. Brief history of the Renewal movement 


Four major Awakening movements exist in Madagascar. They were founded by 
Rainisoalambo, Ravelonjanahary, Volahavana Germaine and Rakotozandry Daniel, 
people called by God and to whom God entrusted special spiritual gifts. 


1.1.Rainisolambo (Awakening ministry started in 1894) 


Rainisoalambo, a young man who served in the royal court learned the art of divination 
and healing. In a vision, God talked to him while he was very sick. He was completely 
and instantly healed and devoted his entire life to serve God. He became an instrument 
of healing in God's hands and founded the Christian community, the Soatanána Toby”. 
Rainisoalambo organized the community according to Acts 4.32 (common ownership)?’ 





1 1894: malaria epidemic, famine; 1896: French colonization; 1914-1918, 1939-1945: the two World 
Wars caused difficult times to Madagascar: 

2 A Toby is a camp established for the care of the sick, the demon possessed people and people who are 
despised or excluded from the society. Activities in the Toby are founded upon Jesus” teaching on the 
Good Samaritan (Luke 10.29-30). A Toby which is for temporary dwelling is meant to enable people to 
go back to society for a fruitful life. 

?! Rainisoalambo was greatly sought because of what he has learnt. But he was desperate being not able 
to help his friends and family when time of rains befell the village and epidemic killed many people. His 
charms and idols also fail to heal his own self. 
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1.2 Ravelonjanahary (Awakening ministry started in1929) 


Ravelonjanahary was the founder of the Toby Manolotrony. Through a vision, she 
received the call to preach and heal in the name of Jesus of Nazareth. She had a spiritual 
son, Rajaofera a Lutheran preacher who helped her in her ministry, which then extended 
from Central Madagascar to the northern and western parts of the island. 


1.2.Volahavana Germaine (Awakening ministry started in 1941) 


Volahavana Germaine was a daughter of a traditional diviner. She was awakened to the 
power of God when she healed a demonized person. Mama Volahavana known as 
Nenilava (tall mother) was a great preacher and had gifts of healing, prophecy and 
counseling. She founded Ankaramalaza Toby, which expanded to include more than 50 
Tobys throughout Madagascar and abroad. 

Nenilava died in January 1998. 


1.3.Rakotozandry Daniel (Awakening ministry started in 1946) 


Rakotozandry was a Lutheran pastor. He was the founder of Farihimena Toby. He had a 
great gift of prophecy. He preached repentance, new life and brought many Christians 
into a life vivified by the Spirit. He worked for two years and died in 1948. It is known 
that during the four years 1947-51, one thousand pilgrims were estimated to have visited 
Farihimena. These persons did not remain at Farihimena, but went back to their own 
churches to witness about their new faith in God. 


2. The movement 


a). Shepherd ministry is characteristic of the Awakening movements in the Malagasy 
Lutheran Church. A shepherd is a member of the Awakening movement, who declares 
his/her willingness to follow Christ in this self sacrificing ministry. It is also a ministry 
of empowerment. When a man or a woman is convinced of the call to ministry, he/she 
follows a two-year course in theory and practice. A shepherd may be commissioned to 
work in one of the Tobys. Shepherds live by the Word of God in their daily lives. They 
are also actively engaged in evangelism, teaching Bible studies, healing sessions, 
regular conversations and counseling. In whatever they do they try to demonstrate, by 
word and deed, the power of the Resurrected Christ in their life. Shepherds are also 
people of prayer. They pray for intercession, healing, and exorcism. 


b). Diakonia. 

What Paul mentions in Ephesians 2.10 is part of how the shepherd live everyday: “For 
we are what He made us, created in Christ Jesus for good works, which God prepared 
beforehand to be our way of life”. Visiting people in prison, in hospital, giving 
hospitality to strangers, orphans, abused girls, demon possessed persons, etc., are the 
types of diakonia work that shepherds are doing in towns. 
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The shepherds are actively engaged in church life and are of great help to pastors in the 
church’s ministry. In the Tobys, a shepherd has the responsibility to care for the 
physical, social and educational needs of his/her patients. One shepherd is in charge of 4 
to 5 patients, or sometimes up to 8. Such commitment is explained by the people’s 
awareness of God’s gracious love for them. The one who is transformed by the love of 
God is able to share compassion to others. The followers of the Awakening movement 
are caring people. Gifts of love and compassion are endowed to most of them. They live 
out what Jesus said in Matthew 25:34-40. Love characterized by the Scripture as the 
greatest gift (1 Corinthians 13.1-13) is demonstrated in the life of the shepherds. 


3. Theological understanding 


The shepherd ministry enables Christians to live a concrete and dynamic life in Jesus. 
The children of the Awakening are not content with talk. They demonstrate their faith in 
active doing, participating in God’s mission through good work. The Holy Spirit is at 
work calling people and transforming their slumber into an active life in Christ. 


Healing is important in the shepherd ministry. Christ as Savior and Healer is 
demonstrated through actions. During a special service for healing, spiritual warfare 
through exorcism takes place. It is the fight of Christians but not against flesh and blood 
(Ephesians 6.12). Evil of all kinds are cast out in the name of Jesus of Nazareth. The 
Holy Spirit is present during the service: He empowers the people who participate in 
His ministry (Acts 1.8) and He works in the hearts of the people who are present and 
enables them to receive Christ. During the liturgy of healing, the texts in Matthew 
18:18-20, Mark 16:15-18, John 14:12-14, John 20:21-23 are read. 


It should be noted, however, that a person might not be cured (physical cure). 
Somehow, he/she experiences healing because he/she repents and his/her relationships 
with Christ are restored. It is a healing which gives a fullness of life in Christ. It is also 
noted that the followers of the Awakening movement do not reject medical help. It is 
regarded as God’s blessings. 


Conclusion 


The awakening movement has spread to other denominations (Reformed, Anglican, 
Roman Catholic) and expanded throughout the island. Today, it has also spread to 
Europe (in France, Italy, Switzerland, Germany) and the United States. These activities 
started among Malagasy communities and have reached people of other nationalities 


The Awakening movement is understood as the strength of the Malagasy Lutheran 
Church. Its strengths lie in the following important points: 


First, it has a biblical foundation. Rev. Dr. Péri Rasolondraibe, in his courses for 
training the shepherds, gave two biblical accounts as the basis of this ministry.” He 
refers first to the seven deacons in Acts 6-7. “They were set apart to care for the poor 
and yet they became the most powerful preachers and evangelists in the Nascent 





22 Rey. Dr Péri Rasolondraibe, Director of Mission and Development in the LWF. 
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Church. Steven (not one of the apostles), a man full of faith and the Holy Spirit, was the 
first evangelist to reach out to the Samaritans and the Ethiopians with the gospel of 
Jesus Christ (Acts 8). The ministry he did in Samaria is similar to that of the shepherds 
today”. 


Secondly, Rasolondraibe referred to the “presbyteros” that acted as commissioned 
leaders in the house churches throughout Asia minor (Acts 20, Timothy, Titus) under 
the supervision of an “episcopos”. He said that he sees the tasks of these “elders” or 
“prespyteros” as similar to what the shepherds are doing. 


With these biblical foundations, the Awakening has been willing to work within the 
church.” It respects the organization of the church and does not intend to become a 
separate church on its own. The Malagasy Lutheran Church, on the other hand, has done 
well to include in its worship a special liturgy for healing. A healing service is held in 
each local congregation according to local needs. The church has allowed its members 
to use the gifts God has endowed them. Both the church and the Awakening movement 
are aware that they have the same purpose, the same vision and the same call which is 
doing God's mission. Building up the church, the Body of Christ is important in the 
shepherd ministry. 


The Holy Spirit given to the disciples is still at work today and it never changes. It 
empowers people to follow Jesus in His mission. The Awakening movement in 
Madagascar continues its mission. Recently, when Madagascar underwent a political 
crisis, the shepherds played a great role in the struggle of the Malagasy people seeking 
justice. They are instruments of healing for the whole nation where corruption is 
prevalent, where people undergo injustice and sufferings of all kinds. 


A pastor in the Malagasy Lutheran Church once said that the Awakening movement and 
its Shepherd ministry are God's gifts to the Malagasy people. But these gifts were not 
given only for Madagascar. God's living power can be lived in all churches all over the 
world. 





2 Very often, leaders of spiritual movements have charismatic gifts and use their charisma to influence 
other believers to follow them and leave the church. Thus, charismatic leaders, as remarked by many 
historians, often lead to secession from the mission churches and in this way create problems for the 
church. 
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The Evangelical and Charismatic Movement in the Netherlands, 
a Small Country at the Sea in Northern Europe 


Drs Nynke Dijkstra-Algra 


Holland (the Netherlands) is a small, predominantly protestant country. In 800 the first 
missionaries came to these low countries at the sea. One of them was murdered in the 
North, the region were I was born. Since the 16" century the Reformed Church in the 
tradition of John Calvin had a great influence on our society. Nowadays ‘Calvinistic’ is 
often used as a negative word for people who are rigid and want to live by the rules. The 
Lutheran Church is a very small church in Holland. Since1986 the two greatest 
traditional reformed churches and the Lutheran Church have been in a process of 
merging into one Protestant Church. 


Since the World War II the evangelical movement has been one the movements 
occurring in Europe and the Netherlands. The oldest movement is Youth for Christ, 
which founded a Dutch department in 1948. Many young people became inspired 
through Youth for Christ in reading the bible in a personal way, in praying and in 
worshipping (I am one of them). New songs where introduced, songs which invited you 
to clap your hands and move your feet, which was and is a little strange for many 
traditional churches. Later on these young people became involved in church work. 
Other evangelical movements came to Holland and became active inside and outside 
mainline churches. Many times this led to tensions between the structure and tradition 
of the main churches and the new inspiration from the evangelical movement. The 
tensions are still manifest in many ways. They concern: 


Forms/styles 
Contents of belief 
Ways of conduct 
Ethical questions. 


Boop 


a. Forms. This has to do with the kind of songs, the way in which the Gospel is 
communicated and the music. The forms of the evangelical movement are not very 
traditional, the role of the pastor is different, and there is more room for emotions, 
laughter and enthusiasm. Many people in the church are very opposed to these 
renewal songs. 


b. Contents of belief. Evangelicals are very enthusiastic about Jesus. They are 
sometimes called ‘Jesus freaks’ and but they use it as an honorary title. Theologians 
make objections to that. They fear the Old Testament is neglected, the Trinity not 
properly confessed or, (and this is what more liberal theologians object), the way in 
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which Jesus is made God is not right. He’s an example to us, sure, but you shouldn’t 
emphasize Him too much. The evangelical movement in Holland doesn’t have a 


strong theological framework, so the discussion about these topics is somewhat 
difficult. In this respect the Evangelicals in Holland have a lot to learn from the 
English evangelical theologians. Other points concerning content that are difficult 
are: baptism, (gifts of) the Holy Spirit, conversion and view on the Church. 


c. Ways of conduct. Sometimes the Evangelicals have an arrogant attitude. Their 
enthusiasm becomes a little overpowering and their attitude is that of a person who 
has found the truth (where the traditional church is in the dark). The other way 
around: the traditional churches had also an arrogant attitude to the evangelicals, 
whom they found somewhat backward or retarded. The pastors and theologians of 
the traditional churches didn't take the evangelicals seriously. That caused a lot of 
pain on both sides. Sometimes people withdrew from the mainline churches to join 
small evangelical churches. In my current job 1 am a bridge-builder between the 
churches and the renewal movements. I think it is important that one takes “the 
other’ at his/her best and is aware of one’s own weaknesses. 


d. Ethical questions. Evangelicals want to be radical in their way of life. Many times 
they stress the importance of a holy lifestyle, often limited to the personal ethics. 
The mainline churches in Holland are more liberal, they have different views on a 
variety of issues, for example the blessing of a relationship between people of the 
same sex. They often are (especially in the sixties and seventies) more concerned 
about macro-ethical questions concerning society. 


The tensions cannot be reduced to theological questions. They involve psychological 
and sociological factors. For the last ten years the tide has been turning. The evangelical 
movement is growing, and the mainline churches are taking them more seriously. The 
dialogue between the two is growing toward more understanding. I tried to contribute to 
the dialogue by taking evangelical material on the gifts of the Holy Spirit and ‘translate’ 
it for our churches. Other contributions from these movements to our churches include 
the growth of small group and prayer movements. 


Evangelical and charismatic movement in the Netherlands. 





In most countries that I know, the evangelical and charismatic movements are more or 
less the same. The charismatic movement is somewhat more Pentecostal. Sometimes 
people find it a little eccentric, a bit too much, somewhat ecstatic. In the Netherlands the 
evangelical and charismatic movements have a lot in common, but there are differences. 
The charismatic movement in the Netherlands is very ecumenical. It is firmly rooted in 
the tradition of the mainline churches. It also pays a lot of attention to pastoral care in 
prayer ministries. This ministry is supported by psychological insights. It is partly based 
on a tradition from the United States and England, called prayer counseling. 
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The charismatic movement is not very much in the picture. The evangelical movement 
on the contrary has a lot to do with evangelization and wants to be a renewal movement 
within the churches. Sometimes it has a prophetic function, and is pioneering an 
opposition party in the church. For some local churches evangelicals are “a pain in the 
neck’- but sometimes that's also due to their lack of wanting to change. The 
evangelicals in the mainline churches have organized themselves in the Evangelisch 
Werkverband (evangelical association for the protestant churches). Evangelicals are 
very good in pioneering renewal and radical change, and not so good in pastoral care 
and good listening. Charismatics are very good in pastoral care and don’t want to be in 
the frontline of change. It all has to do with character, local situation, theology and the 
experiences in the past. 


Both movements have in common: 

- A passion for Jesus as the living Lord. 

- A new interest in the fulfillment and gifts of the Holy Spirit 

- Both are prayer movements 

- Both rediscovered worship in songs and prayers. 

- A great longing for renewal and an active expectation of what God can do in 
people’s lives. 


I personally hope that the different movements will be in touch with each other, build 
bridges to each other within the mainline churches, will work together for renewal and 
healing and proclaim the Gospel in acts of service and words of love and understanding. 
As people who know of God’s grace we will be able to serve the people of Western 
Europe, who are sometimes very skeptical about the Christian faith, who are sadder but 
not always wiser, disappointed and without perspective. There are signs of hope among 
young people, who are once again curious about the Christian faith, who pray for the 
country and their friends. 


I would like to invite all of you to pray for Western Europe, and especially my country. 


I work as an adviser for Protestant churches in Holland in respect to the Evangelical 
movement in the Netherlands. 
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The Experience of Renewal Movements 
in the Lutheran Church of Nigeria (LCN) 


Rev. Daniel Alexander Inyang 


INTRODUCTION 
In the words of Walbert Buehlmann, 


If the church lacks the courage to tread the paths cut by history and adapt herself to new 
realities, extending a welcome to movements ...other forces will come along 
and do what needs to be done. History shapes its own course,... and if we 
decline to change ourselves, change itself will change us. We need to plunge 
with courage and simplicity into situations as they arise. One saves oneself 
not by standing still on "the shores of eternity” only to get swept off one's feet 
and drowned by the tide of time, but by swimming boldly out and moving 
with the tide. 


It was in recognition of the fact stated above that the Lutheran Church of Nigeria 
Ministerial Conference, after a detailed study on Pentecostalism as it affects prayers and 
fasting, declared that the LCN should conduct regular prayer meetings in all 
congregations. The conference also declared that corporate fasts should be held in all 
her congregations when the need arises. In all earnestness, spiritual renewal is in our 
church and we cannot run away from it nor should we sacrifice the fundamental 
scripture on the altar of renewal. 


OUR EXPERIENCE: 


1. Choruses, Musical Instruments, clapping of hands and dancing: Like what 
happened in the medieval church when Ambrosian music was supplanted by the 
Gregorian, the first signs of renewal in the LCN was signaled by the presentation of 
renewed choruses in the church. The music of the church also took a new 
dimension. Clapping of hands and dancing followed the same new pattern. These 
developments caused increase in numerical strength of congregations. 


2. Prayer: There was a time of renewed emphasis on prayer. Some people formed 
small groups for the purpose of praying. Some groups were referred to as Prayer 
Warriors. These groups emphasized corporate prayers in worship services and tarry 
long in the night. At the initial stage there were a lot of misunderstanding between 
these groups and the orthodox groups in many congregations. But the LCN has been 
able to unify the groups without neither going to the extreme nor abolishing prayers 
in the church. During the last LCN National Convention a group of people decided 
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5. 


to come together for prayers after the official programs of the convention. They 
prayed undisturbed till the early hours of the next day. For some years now there has 
been a period set aside on LCN Convention programs for "Personal Meditation with 
God"; a time when individuals pray silently. Many people have given testimony 
about how God has answered their prayers during this prayer time. At conventions, 
worship services, and prayer meetings, people are prayed for and many sick persons 
are healed. This year a couple that got married over twelve years ago without any 
issue baptized and dedicated a male child to God. According to the father it was the 
result of prayers offered for them by a Lutheran pastor. Since people need both 
material and eternal salvation the tendency for an influx of new members into 
"praying" churches is potent. 


Fasting: There was also renewed emphasis on fasting. The stand of our church is 
that God's people in the LCN congregations should be encouraged to fast privately 
but not compulsorily. Where and when there is a need (to ward off impending 
calamity or transgression) a corporate fast should be held. Today there is harmony 
between the Pentecostal groups and other members. Corporate fasts are held in 
districts, parishes and congregations where and when the need arises. Last year, 
November 2001, all LCN Ministers came together, prayed and fasted for a 
successful Lutheran Council. This year again we hope to do so. 


Tithing: Long before now tithing was not receiving aggressive attention but now 
there is renewed attention on payment of tithe. This can also be attributed to the 
contributions of the Renewal Movements. 


Praise worship: Another area of renewal worth mentioning is Praise Worship. 
Many congregations of our church now embrace what at the initial stage looked like 
a distortion of the Lutheran Order of Worship. The only modification is that the 
name “Praise Worship” is not attached to the practice, rather it is known as Praises 
and Thanksgiving. 


Finally, whatever name we call it, spiritual renewal or charismatic renewal, the truth is 
that renewal movement is at our doorsteps. It is neither the best to ignore it or to 
sacrifice the truth of the gospel on the altar of renewal. We must test what we admit into 
the practice of the church with the word of God. 
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Experience of Renewal Movement in the 
Evangelical Lutheran Church of Papua New Guinea 


Rev. Igorir S. Saul 


1. A brief historical background. 

Charismatic renewal and revival movements in our church go back into the 1970s. 
Renewal and revival movements first came out of the so-called Youth Five Star 
Program of the church. Five Stars represent Bible Study, Charity Mission, Sports, 
Ministry in Worship, and Good Samaritan Ministry. During the formative years, church 
youth groups sprang up everywhere as never before. National youth Bible Camps were 
held in many different places. A lot of young men and women attended these camps 
every year. There was an increase in youth participation every year. These went on to an 
extent where the church was not able to fully support the growing number in the youth 
movement anymore. A certain kind of spiritual fulfillment came to be felt by our youth. 


2. Worship Style 

In the 1980s the church national youth movement grew stronger. The style of worship 
was much freer with flexibility. Youth Fellowships would have a simplified liturgical 
format to follow. Liturgies in the common book of worship (Lotu Buk) were seen as too 
rigid and very monotonous. There was an absence of liveliness and worship enthusiasm. 
Many youth groups produced their own free worship liturgical models to follow. They 
felt a true sense of spiritual fulfillment in these gatherings. 


3. Identifying oneself through dramatization 

At the youth gatherings a lot of youth entertained themselves dramatization of biblical 
narratives. They felt a desire to be part of the biblical experiences in context with the 
people in the Bible. Though these enactments were entertaining, they served as lessons 
to be learned by those who came together. A sense of belonging, a sense of universal 
filial identity with the Old Testament personalities and people came to be real for the 
youth. They also identified themselves in this way, with New Testament characters, 
such as sinners, thieves, adulterers, prodigals, cleansed and saved. Real life messages 
came though these experiences of scriptural personalities; individuals and communities 
were brought forward through dramatizations. They tried to introduce some of these 
innovative experiences into the main worship services. There were disagreements, 
however, between the conservatives and the liberals. Youth groups ended up being split 
in the middle taking sides. 


4. Conflict between Conservatives and Liberals 

Conservatives would attack the liberals. Conservatives held strongly to the belief that a 
free style of worship promotes unacceptable forms that allow direct conflict with the 
traditional forms of worship. Pulpits became platforms to pound on the dogmatic of the 
true ways of worship. Sermons poured out from the pulpits to defend the conservative 
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tradition as the only way of “true worship”. Scripture quotations became the rule and 
the basis for arguments to disprove or approve the right way or the wrong way to 
worship God. Many times Sunday worship services ended up with verbal abuses 
between factions. Tensions gripped both large and small communities, splitting 
families, who would normally live together. 


These arguments split congregations, parishes and circuits. Conferences at the grass- 
root level, the congregation, were unable to solve the conflict. These conflicts would 
become major topics for discussion and a main agenda at both the circuit and district 
level conference floors. What had started as a good program ended up in a stalemate. 
The program transpired into a thorn in the flesh of the church- something that if guided 
properly would have produced good spiritual wealth for this church. 


5. Split Creates Separation 

A few youth groups, which had charismatic leaders with some organizational skills, 
made a break for self-style worship. Many of these groups ended up like some 
Pentecostal groups. They were not concerned very much about church dogmatics while 
conservative groups very often hold church tradition very dearly to their heart. Now the 
conservatives began to oppress the liberals by imposing dogmatic sanctions against 
them. Decisions to discipline "rebel youth groups" were made. Although the decisions 
were satisfactory, no rebel group adhered to them. They were toothless and without 
effect. 


6. Difficulty in disciplining new movements 

The church found it difficult to cope with the growing number of youth groups in all the 
districts. In each district, a youth advisor was appointed to assist each youth group. A 
clergy or a lay advisor was appointed to oversee that the groups observe the Five Star 
Youth Program. Normally these youth groups where formed by youth themselves. 
Charismatic leaders were the ones who got village youth groups organized. In the cities 
youth groups took the leading role during worship services. They were instrumental in 
taking the lead in singing worship songs, clapping hands, and standing up in front with 
tambourines. They were involved in leading Sunday Schools and taught religious 
instruction. 


7. Lack of Support 

While a lot of good things came with it, the Five Star Youth Program had no base to 
establish itself as a strong organ of the church. Almost none of the groups had a 
financial base to support themselves to carryout these programs effectively. Some of the 
groups sought government funds to start income generating projects for youth. There 
were splits in the direction different groups took based on different opinions of village 
church elders. 


The church had no answer to offer to these youth groups when it came to funding of 


youth programs. A lot of the groups broke up due to lack of sufficient support. As a 
result, there was a gradual withdrawal from the Five Star Youth Movement program. 
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8. At the crossroads 

The youth groups now found themselves at the crossroads of the “wanted and the 
unwanted” lot. They began to find loopholes inside this Youth Five Star Program. What 
was lacking was something on which each youth group would support and sustain 
themselves. They had no resources to turn to for self-sustenance. They had no income 
base to help look after themselves and the program. The identity problem crept in and 
over took most youth groups. Some groups concentrated on one program only, such as 
sports for example. Others thought Bible Study was most important and dropped others. 
The church evangelism department lacked vision and direction to guide the national 
youth movement program. As a result these youth movements turned out to be avenues 
for charismatic renewal and or revival movements in the church. 


The Evangelical Lutheran Church in Papua New Guinea has now come to realize that 
excommunication does not work anymore. Cutting off a group or an individual with the 
hope that change will take place may not be an effective tool. In this case, "the rebel 
groups" have become organized as a force to be reckoned with. Therefore, the church 
has opened a Dialogue with Renewal Movements Coordination project. This project 
aims to open up dialogue with renewal and revival groups. 


The project has three stages. The first year is to make contacts with renewal movement 
groups, find out how many groups there are, their organization, structure, and establish 
contacts with movement leaders. The second year is to analyze collected information 
based on fundamental questions. Our main focus now is to go out and visit all the 
groups, open up dialogue and carryout interviews to collect information that is 
necessary for the creation of a better understanding between the two sides of the 
conflict. Listening is our key word. Listening with a “third ear”. This calls for a lot of 
sensitivity in trying to understand renewal and revival groups in their own terms. We 
have made some progress so far. 


9. Responsibility of a Midwife 

We have seen the importance of Dialogue. The role of the office for Dialogue with 
Renewal Movements is slowly unfolding. Information collection is underway. We will 
inform the church as we compile our findings to help the church make a much more 
informed decision regarding renewal and revival movements and the church as a whole. 


We have yet to know and determine what a “reborn” church will look like. The history 
of our church is that of a “people reborn". Today we are groping with excitement, as the 
timing of the childbirth is yet to be determined. It is a very slow process, but we are 
determined to deliver a church reborn that has an identity, style, and uniqueness. 


Renewal and revival creates uncomfortable feelings for those who are challenged to 
develop a changing and changed attitude in their life. Renewal calls for a change and 
asks for spiritual development that complies and goes along with changed life style to 
take place once more. This dramatic change is certain to come. It is unavoidable. 
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The Experience of Renewal Movements in the 
Evangelical Lutheran Church in Southern Africa (ELCSA) 


Rev. Phina O. Kgosana 


1. Introduction 


Let me point out that firstly, I would like to thank God and the organizers of this 
consultation, for taking such a brave and vital step of bringing up these spiritual 
experiences to the surface. For a very long time, many of our constituents have been 
burning to see the spiritual experiences they have had shared and realized by the whole 
church. On the other hand, there are many of our members, who left the church, maybe 
either because of impatience or because of pressure to ignore those experiences, or even 
because of criticisms from either their fellow believers or leaders. Because of this 
situation, which apparently intensified through the years, the Lutheran Church was 
always regarded as a “stiff” and one-sided Church. For it ignores the role of the Holy 
Spirit in the church or refuses to accommodate other biblical teachings, which would 
consequently, enable it to grow both in quality and quantity. And therefore, for most of 
us, this consultation is really a breakthrough. Having said that, 1 now wish to share the 
experience of my church, because where 1 come from, there are many within our 
church, who have realized such spiritual experiences and thus, established renewal 
movements. 


2. Renewal Movement within E.LC.S.A 


T must point out that there are renewal movements, which existed and still exist, whose 
founders were Lutherans. By renewal, I shall confine myself to renewal movements 
within my church. 


2.1. "'UMVIVO' 


This is the Renewal movement, which was founded by staunch Lutherans. “Ukuviva” is 
a Zulu word for 'to train", and thus the word or the noun "Umvivo" means training or 
the process of training. This movement was initiated and pioneered, in the early 1970s, 
by two clergymen, the late Rev. Magubane and the late Rev. Mngali, both from the 
South Eastern Diocese (Kwazulu Natal province). It began in the form of gatherings for 
weekly house-to-house prayer meetings, and grew to big Revival services with healing 
and praying for the sick and casting out of demons. Umvivo consequently made a great 
impact in that part of the church, and it was not long before the whole church felt its 
rattling. At that point in time, the church council appointed a commission to study this 
movement and its teachings. Amazingly, the result of the study was that there was 
nothing heretical about this movement, and it was allowed to continue with its activities. 
Even though this movement is no longer as powerful as it used to be, its fruits are still 
visible even today within our church. 
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2.2 Revival Movement: 


This movement came as a result of a Mission and Evangelism group, which was led by 
Rev. M.M. Thema in the Northern Diocese, during the 1970s. The group rotated within 
the Diocese, conducting revival services in a tent and showing religious films to the 
people. The movement was later taken over and led by the then Dean Fharisani of 
Devhula Circuit in that Diocese. He engaged all pastors in his Circuit to take tums in 
conducting revival services. And through this exercise, many unbelievers were won to 
the church and joined the church as new members. Even today, the spiritual growth in 
this Circuit is tremendous. 


2.3 Mission and Evangelism Team 


This team emerged from the central Diocese in the year 1990 through the Diocesan 
Mission and Evangelism Committee. My husband was the chairman of that committee. 
Its mission was to rotate within the Diocese, conducting revival services, praying for the 
sick and other human problems, casting out demons and gearing Christians to become 
faithful and fervent witnesses of Christ. It also taught about spiritual growth as well as 
spiritual gifts. The results were amazing. 


2.4. The Spiritual Renewal and Self-discovery: 


Far from being a movement, this was initiated by the former bishop of the middle of the 
1990s. The Bishop made an important discovery, that the work and the role of the Holy 
Spirits had been neglected in the church, and started workshops for all clergy and laity 
in the whole Diocese. He made Christians, in his Diocese in particular, rediscover their 
Lutheran and spiritual heritage, which had remained untapped for a very long time. 
During his regular visitations to parishes, the Bishop preached about our heritage, our 
salvation, and encouraged congregation members to courageously share their 
testimonies, and he would also pray for the sick and other human problems. 


This renewal took a dramatic turn when the Bishop subsequently got a huge tent for the 
Diocese and started revival services. His services became really charismatic and as a 
result, the spirit of renewal swept throughout the Diocese. This made a great impact on 
the church services, including our liturgy. Everything became new, so vital and so 
meaningful. It was no longer a matter of a routine or tradition. People started to enjoy 
every single service because they could now make a connection between their faith and 
their daily life. This became possible through the sharing of testimonies during services. 
Even though the Bishop is no longer with us due to his retirement, this spirit of renewal 
in the central Diocese is still at work. 


These were not the only experience of renewal in my church. There are quite a number 


of other spiritual renewals in most parishes throughout our church. But due to time and 
space constraints, these few are worth mentioning. 
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One of the five choirs that animated 
the opening service 


Festive welcome of participants by women 
of the ELCT 
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